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TOY OF CANADA" PILGRIMAGE
SET FOR AUGUST SECOND

Dedicaionof Monastay Clua&to higlilEltt fea*

The annual 'Toy of Canada" pilgrimage, the
Feast of Canadian Orthodory, will be highlighted
this year by the dedication of the new monastery
church.

This will be the first celebration of the
feast at the new monastery. We invite as many of
you uls possible to come for the pilgrimage and
join us in grving thanls to God for the new
monastery, which has been obtained through His
mercy and blessing.

SCHEDULE OF EVENTS

SATURDAY, l AUGUST:
Divine Liturry: 10 A.M.
Potluck Picnic: l2-l P.M.
Spiritual Talk 1 P.M.
In the afternoon, the clergy wilt be

available for discussions. Pilgrims wilt be able to
explore the monastery grounds and nearby rural
area.

SUNDAY, 2 AUGUST:
Procession with the "Joy of Canada" ikon:

10 AM.
Chanting of the Akathist for the "Joy of

Canada" will begin as soon as the ikon has
entered the church. The Divine Uturry will
follow immediately.

Potluck picnic: 1 P.M.
Spiritual talk 2 P.M.
Annointing Service: 3 P.M.
Confessions: following the service, time

will be alloted for special confession.
The bishop and priests will be available

for discussions during the afternoon. Sunday
vespers will be served on the monastery typikon
at7 P.M. Pilgrims are welcome to attend.

We ask those planning to attend to
remember that the event is a spiritual pilgrimage,
and that the monastery rules are set for the
purpose of providing an atmosphere of worship
and prayer. Appropriate dress and decorum are
necessary.

SERMON OF BISHOP IAZAR
ON THE SUNDAY OF

ALL SAINTS
(Hebrews 11:33-12:2)

In the name of Father, Son
and Holy Spirit!

Today, the Sunday of Alt
Saints, we celebrate the feast of
the power of taith.

The saints, beloved of Christ,
are the nobility of God's king-
dom. But they obtained this
nobility neither by inheritance
nor birth, not by wealth or earth-
ly power. Indeed, it was the
rejection and renunciation of all
these things, not even excepting
father and mother, which bestow-
ed upon them this nobility: for
true nobility is a condition of the
heart, not an accident of birth.

The mark of their nobility was
faith; for "by faith thq subdued
kingdoms." And what kingdoms!
By the struggle of raith they have
subdued the kingdom of the
passions, the kingdom of Satan;
they have subdued powers and
principalities and the despotism
of worldly attachments. They
subdued these kingdoms within
themselves, first by renouncing
them, and then by struggling in
faith, with God's help, to set
themselves free of thern, that the
Kingdom of God might reign in
their hearts.

'By faith," Paul says, "they
worked righteousness." As Abra-
ham 'believed God, ild it was
accounted to him for righteous-
ness," so the saints, by faith, have
become' partakers of the right-
eousness of Christ, proclaimed
that righteousness to the world
and led others to seek it.

"By faith, they obtained prom-
ises;" and not only the promise of
eternal life, but the saints have
also received the fulfilment of all
those promises of grace - "great-
er things than these shall they
do...", our Savigur declared. And
such promises have the saints
obtained by faith, "grace of
grace" and "glory unto glory."

'By faith," the apostle says,

lCrnt. on p2, C-ol.l: SERMONI
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THIS evocative photo of Archimandrite Varlaam crossing the grounds with one of the monastery dogs,
was taken by Theodore Almas, president of St Nicholas parish.

Akathist for the Joy of Canada" and
Vespers: 5 P.M. Confessions wil be heard
following vespers.
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"they.stopped the mouths of lions." He speaks not only of Daniel,
but of all the saints, for they have stopped the mouth of a more
fearfrrl and terrible beast, as Peter elsewhere says: "the dqil is a
raging Eon, stalking abow seeking whom he might dqow," and
Paul, in another place, glorifies God that he has escaped from
the jaws of this same lion. By faith, therefore, the saints have

also closed the mouth of Satano defeating this "lion" and setting
him at nought.

And what other wondrous things did they not do through
taith! They quenched the violent fire of the passions and, in so

doing, escaped the edge of the svord. They gtew valiant in spiri-
tual warfare, turned away invading armies of temptations and
raised the dead - first their orvn souls, dead in sin, and then the
souls of their neighbours, likewise dead in sin (and not a few of
them raised to life those who had fallen asleep).

In the midst of enumerating all these glorious deeds, Paul de-

clares, "Out of wealotess, thq were made strong.'And this, too, by
faith. For, indeed, the saints became mighty because they confes-
sed from the heart their weakness before God, their powerless-

ness to fuIfil righteousness and obtain salvation without the help
of His grace. From their meekness and humility, the were made

mighty in taith.
Truly, the saints are the nobility of God's Kingdom. Yet, how

did they obtain this noble rank and these wondrous deeds? They
were tortured, tried with cruel mockings and scourgings, bound
and cast into prison. They were stoned, tempted, slain, tortured
and left destitute. They were left without certain homes, but
lived in deserts and forests, in caves and the hollows of trees.

They renounced father and mother, brother and sister, son and

daughter, and daily took up their cross and followed the path of
the Great Sufferer, Jesus Christ. The robes and raiment of their
nobility were chains, stripes and bonds, the palaces in which
they receive the royal purple were prisons, caves, wretched cells,

scalfolds and tombs.
But what transformed these wounds, stripes, bonds, mockings

and -deaths into sceptres and crovrns? Flow'did prison cells and

caves become royal chambers, and scaffolds the thrones of princ-

es? What made chains, rags and hairshirts into royal purple?
What, indeed, transformed sinfut and suffering humanity into
children of God, into gods by grace?

Faith! By faith, they obtained grace and by faith and grace

they struggled to obtain the sure promises of God. By failh thgV

obtained "gace for grace" and ascended "from glory unto glory."

As our Saviour, instructing us to imitate the righteous' com-

manded, "go ye therefore and do likewise," so we are instructed

by the lives of the saints to follour that sure path of faitn. Irt us,

therefore, never cease to pray together with the saints, and ask

their help and prayers that we may attain also to such faith, ild
follow, with God's help, along the path which they have blazed
for us, that we, too, may obtain a share in those promises, and

become citizens of God's Kingdom. Amen.

BOOKREVIEW:
by Fr Moses Armstrong

ICONOGRAPHER's PATTERNBOOK
Published by Oalrrood Publications

There are mmy of us, converts and English-speaking Orthodox believers,

who constantly pray for the trmslation of the texts of our traditiond Orthodox

Christian faith into the English language. When e new service book appears, we

rejoice. When e new book appears that teaches us nrcre about our Orthodox

history or backgrormd' we srie more than satisfied.

necently, 
" 

o"* work appeared which is another step in the preseruing and

passing * to n tott generations, of our Orthodox traditions. This work is the
;Iconographer's Patrelrbook: The Stroganov Tradition,' which has been translated

and edited by Father Christopher Kelley.
The text includ€s valuable historical information conceming the Stroganov

family and the genealogy of the Stroganov patlernbook. The original Old Russian

text is given, as well as a lrx)I€ modern form, and an English translation. Along

with th; text, the illustrations provide an excellent guide for models of ikons

which are not comrpted by "Western' influences.

Since the book follows the prescriptions given by the 'cotmcil of the Hu-
dred Chaptem' (Stoglav), it is valuable for those who are interest€d in the pre-

Nikonian forms of mtodoxy in Russia.

The production of this volume entailed I great deal of work. It is beautifully
prodrrced, well organized aod well tnnslated. It is e wmderful grft to English-
sp€aking Orthodox Christians, and we thenk all those who worted !o produce it.
V/e sincerely bope that more such worts will follow, and will find ample support

amormg the Orthodox feithful.
This excellent addition 3o your Orthodox library is evailable from:

OAKWOOD PITBLICATIONS, 3827 Bluff Street, Torance,

CA. 90505. Telephone Nr. (310) 378-9245.

THE
by Bishop Lazm otVutcouver

THE IKON AS SCRIPTURE
{Continued from previous issue}

Haloes are another sometimes misunderstood element of
ikonography. They do not have the meaning usually ascribed to

them in art. fne halo is not an invention of Christian art. It has

been used for centuries as a symbolic device in the art of many

cultures, usually to amplify or set apart a person depicted in a
group of other people, or to signify a special rank or position of a
person. In much of pre-Christian art, the light circle or square

shown as a backdrop to the head of some person, indicated a

special rank, usually of royalty. Kings and the children of kings

were often depicted in art with this block of light coloured space

placed behind the head.

The device of the halo of light was beautifully adapted for use

in ikons, partly to signify that the person depicted has truly become

a "member of ttre royal family,"a child of the King and Creator of
all. The inner spiritual significance of the halo in Orthodox

Christian ikonography is much deeper and more profoundly

scriptural than this, however, and it is of considerable theological

significance
In post-Orthodox Western representations, the halo.gradually

began to be depicted as a brim or disconnected ring above the

rreaa. This gradual change developed hand in hand with the

comrption of sound doctrine in the schismatic I-atin church. In it,
we have an expression of the novel doctrines of merits and

indulgences which grew out of the legalistic formalism of the

sepur"t"O Roman church. The Western halo is not a radiance of
gB@, of christ dwelling in and frlling a person, rather it is an

ilrident external award, a sort of 'merit badge' hung over the head.

It also Serves as a label, as ifto say, the person pictured here is so

utterly carnal in appearance that the little ring is hung over his or

trer head so that you will be able to know that this is supposed to

be a saint.
Theologically, this difference is striking. Firstly, the halo is not

necessary in OrttroOox ikonography, because a saint is portrayed in

the ikon in such a way that ttre transfigured and spiritual presence

is clear from the form and nature of the figure itself' and no label

or external sign is necessary to identify the person as a saint ot

God. There are a number of ikons in which the halo does not

," shown below, whereappear, as in the ikon of "Thomas Sunday

there are no haloes on any of the apostles.

[Continucd on P' 3, Col.t IKONSI
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"'-,.To fully comprehend the scriptural fidelity of this aspect of
Orthodox ikonography, it is necessary to understand that the halo
isnot a circle behind the head, but a globe of light which complete-
ly encompasses the head. It is rendered "transparen!" as it were, so

that you can see the face of the saint.
The globe of light, the halo, in the

ikon is a radiance from withiq the
radiance of divine grace which is a
gift of God, a testimony of the fact
that, as Paul put it, "It is not I who
Itvq but Christ lives in me" 1Ga1.2:201.
This radiance is a gift of divine grace
to the purified soul, an expression of '

the indweling Holy Spirit" a
testimony that the holy person rep-
resented, has become indeed, a fit
temple for the Spirit, and since he
"lives in the Spiitr" he "also walks in
the Spiit" (Gat.5:25).

Finally, we must say something
about the landscapes in ikonography.

This is another aspect in which the ikon seeks to convey the
fullness of the Gospel message, rather than please carnal, sensual
ideals. God has become Incarnate and walked upon the earth in a
fully human form, and the universe can never again be the same.
The incarnation, life, crucifixion and resurrection of Christ have
brought the world to its last days, filled it with hope and impelled
it onward toward its final destiny of transfiguration and glory.

These facts are often completely overlooked or misunderstood
by some would-be ikon painters, who render backgrounds and
landscapes in a carnal, riaturalistic manner.

The created world fell with man, and now it is again uplifted
by the God-marq Jesus Christ. The universe is redeemed together
with marq and the process is inevitable, irreversible. As the Church
on'earth struggles for the salvation of all those who will join
themselves to her, she also struggles for, and effectuates, the
redemption of the created cosmos.

Moreover, when our Saviour declared, 'You are'not of 'tttts
, world," and 'My kingdom is not of this worly'" (rn.15:19; 1&3q, He' separated His Church from the carnal, sensual world around it, and

.?l liii ilir {j. fii

COSMIC GRIEF:
In this ikon of tle

lamentations, we
see a perfect
example of the unity
of rnan and the
created world in the
process of
redemption Note
the arms of Mary of
Magdala cast up in
expression of grief
and lament,, The
mountains behind
the scene perfectly
mirror the hands of
Mary. The moun-
tains are also cast
up in a cosmic grief
that encompasses
the whole universe:
the creator of all,
the I-ord of Life,
lies as one dea4 for
the sake of our
tailings and sins,

that He might conquer the power which holds our nature prisoner
and set us free from the bondage of the tyranny of death and satan
(IIb.2:15).

COSMIC JOY:
In the proper

ikon of the Resur-
rectioq we see,
agal& the bond be-
tween mankind and
the created r Ii-
verse. In this ikon,
Christ is bestowing
the promise of ev-
erlasting life on
those of the taith-
ful who fell asleep
from the beginning
of time, in the
hope of His com-
irg, with faith in
the promises of
prophecy. We see
the joy of Sts
Adam and Eve as

Christ reaches
down to take their
hands and lift them
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declared it to be a world unto itself - a fore-image of the
transfigured cosmos in the age to come. The world of ikonography
is the world of the Holy Church, a world of regeneratiorq of
newness of life, of transfiguration and incorruptibility.Ikons do not
seek to debase or lower the created flesh, or to separate it from the
spiritual, but rather to clearly unite the trvo and to transfigure the
flesh with the spirit, for the Scripture says, 'Do you not lotow that
your body is a temple of the Hoty Spirit" 11cor.6:m1; and agai4'The
goal is to be holy both in body and in spirit" (1Cor.7:34), and further,
'May God sarrctilyyou completely md entirely, andyourwholc spffi,
soul and body be lcept blarneless to the coming of our Lord lesn
Christ" (1Tlts.5:23). The same is true of the cosmos.

In Wester& post-Orthodox art, the world, like the people in it
are either still waiting for the advent of Christ, or tley are
indifferent to it and unaffected by it. Orthodox Christian ikon-
ogrbphy, on the other hand, is profoundly aware of it, and faithful
to it.

Here, then, is the principle of the ikonographic representation
of landscape: "God took a material body, thereby proving that matter
can be redeerned: 'The Word mad,e flesh has deified the flesh", says
St. John the Damascene. God has shown that matter can be Spirit-
bearing for He bestowed thg Holy Spirit upon flesh, "I shall pour
out of My Spirit upon all flesh" (roet 2:28), He said. 'The Orthodox
doctrine of ikorc is bottttd up with the Orthodox belief that the whole
of Godk creatiory material as well as spiritual is to be redeemed and
gtorifiedd

And here is the Divine Scripture to which this is profoundly
faithful. The Apostle informs s, h Romans, chapter eight, that:

'The whole creation waits upeaan$ for God's chil-
dren to be madc lotown For the creatian was made wbiect
to frailty, not W its own failt, bw by the Will of Him who so

subjected it, bnt yet with hope We lopw that the whole
creation has bem groming and toiling together until now.
Tha creation itself will be set free of its bondage to comtp-
tiory futo tIrc gloious freedom of God's chilhen.." and Paul
further says, "...For in this hope we were saved" 1t&211.

up from darkness to light. As the sainr of the Old Testament
receive the joy of life and resurrection, they stand arrayed on
either side of the Redeemer, rejoicing. Mirroring the redeemed
saints, the mountains behind them are cast up in a cosmic rejoic-
ing, for, according to Scripture,'That ueation itself will be set tree
of its bondage to com.tptiory into the glorious freedom of God's
chiWren" (RrL9:24).

The Old Testament prophecy which Paul, in the verse above,
proclaims to have been fulfillsd, is found in the 97th Psalm. The
ikon joyously chants this Psakn, glorifring its fulfilment:

"O sing unto the Lord a new song; for He hath done mamel-
tous things:...The Lord hath made laown His Salvuion.all the
ends of tIrc earth hatte seen the salvaion of our God Mal<e a

ioyful noise unto tlrc Lord all the earth-..rejoice and sing praise
...malrc a ioyful noise before the Lor4 the King let the sea be
shalccn..the worA and they that dwell therein The riverc shall
clap tltcir han^ together; the mounlqins shall rejoice together
at the presence of the Lor4 for He comah; Yea, He is come to
judse the earth' gTth Psalm).

[Continued on p.4, Col.l]
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This psalm was written in the spirit of prophecy, and the
ikon reveals to us that this scripture has been fuIfilled in Christ,
for in the ikon, the rivers and the mountains are shonm uplifted
in rejoicing proclaiming the presence of the Lord. Since the ikon
is a form of the Holy Scripture, we must expect to see in them,
the proclamation that this prophecy has been fulfilled in the
gsming of Chrisg as indeed we do.

In this ikon we see the fulfilment of the prophetic psalm. In
the cenffe of the ikon, the incarnation of Christ is depicted
showing the fulfilment of Isaiah's prophecy, 'A viryin shall con-
ceive and bear a ch@ and shall call His naxne Immarutel" 11s.7:141.
The mountains are shown uplifted in a transfigured manner,
proclaiming, "the mounlairu shall rejoice together at the presence
of the Lord" The I-ord of Hosts is received as a babe and the
whole of creation recognizes its Creator and rejoices that the day
of its rcdemption is neigh. In this ikon, the angels offer praise,
the shepherds worship; the magi offer gifts and the earth offers a
manger cave and a tomb so that the work of the Saviour might
be fulfilled. And we, sinful men, offer Him a hymn of praise.

In the ikon, the cosmos reaches upward to receive the Crea-
tor, and having received hirn, trvice into its depths, and seen Him
ascend again into Heaven, it reaches upward to receive the Holy
Spirit, to receive the Righteous Judge and all that He has prom-
ised. Being filled with all this hope of transfiguration and the
fragrance of incomrptibility, the landscape, the 'bhole creation"
is presented in the ikon as an everlasting hymn of hope and
glory, vibrant in the timelessness of eternity.

FROM THE DIOCESE
The past two mths heve been full and productive in the diocese. With the help

of parisioners Gilles Parrent, John cioara, Helen Holland, Hel€n Itclsh; I2r|ra
rrailes, Aurel Holovaci md Td Almas, the first half of the mona,ster5r's blueberry
crop has been plentod. About 600 bushes are in the field. paschs we6 celebrated, and
the agape and lemh rorst wss held st the new nonastery. Gilles Parent bas nearly

the buildigg.of tbe new ikonostas in the monastery church, and the hall
has b€€n used many tin€s. A steady flow of pilgrims and gumts hss k€pt Fr Moses
busy with hospitality and visitors fron practically every Orthodox jurisdiction in
North Americe have come to see us.

In June, Milorad (Micky) and cecelia Jahure's new baby girl was baptised at
St Nicholas Parish in kngley. Tbe baby was nrmed Anastasia. Godparents were
Edward Merinuk and kpoeava Djurdevich (photos in tbe next issue). progress is
being made in preparing for our first full-fledged sunrner Bible camp, and the .Joy
of canada' pilgrimage. The diocesan candle factory was expanded to cope with nany
new orders for our pure beesu,ax candles. Book sales have increased for the diocesan
publishing house, synaxis Press. Many books have been sent to Russia, and several
of them have been translat€d in0o Russian, Romanian and Serbian during the past
year.

During the past two months, we were saddened by the passing of Fr varlaam's
Mother, Mary Novakshonoff, and Ray Sword, the father of Neil Sword. olga
Jahura's mther, vasilia, reposed in Serbia. Trees were planted for all tbree in the
monastery's memorial artior.

The photos below reflect the life of the diocese.

Gilks Porent spent manyhours on the tactor at the monastery prepaing the fieU
lorpliiitng: --:'-'-ar:= -r:'-'=?'""-

{Continued in the n* issue}

FORTHCOMING P UB LICATTONS
Synaxis Press has announced its fall publication schedule. During late zummer

and early fdl, the following titles will become available.

THE SPIRITUAL MEADOW (Ile Pel€dine Paterikm). This classic Orthodox
spiritual writing is valuable as a source of moral guidance, qpiritual and psychological
insights and rmderstanding. Sinple and direct wisdom iq offered from the experience
of great ascetics, both in incidents from their lives and in parables based on their
experience.

This work will be offered in a series of four books, in the format of our popular
Lives of Saints series. The first volume will be available at the end of summer, and
will be announced n TrEC-oufut OrthduUlsstotluy.

ORTIIODOX CIIRISTIAN COITOIIRING BOOK/ALPIIABET BOOK. This
chilhren's colouring book takes childre,n through the alphabet, with an Orthodox
Christian theme and pichrre to colour for each letter. The book will be used at our
own surrmer Bible cary this year. Watch nu Ubsionuy for announcement of
publication.

THE IKON AS SC?IPTIIRE. The series on the ikon which is currently
n Tlultfrssfurwy will be released in book form Later this year.

Magdaleni Alrnos passes on the aft of making Pascha bread to dangfiter-in-low
Mariha Almas.

The somoilabrothen, Ion and Dorel regula.rly sene in the sanctuary at St Nicholas
Porish and, often, at the monastery lor Sundq liWgyl Theboys, with their father
Vasile, usually spendone doy aweek at the monastery, helping with grot^tnds work



THE TALSE TEACHING OF
TI{E'SEVEN SACRAMENTS"

by Hieromor* Tras furgmslEr

The efforts of Western theologians to establish rationalized definitions for all
the sacred things and ads of Ctristianity compelled them to examine all these
mattersillogically, inan attempt to categorize them and separatesome fron others
on the basis of relative importance. Such an alryroach is unavoidable in an
atmosphere where religious life is based on the principle of juridical legalism,
where the inner quickening of thp Spirit is replacedwith areign of strict discipline,
and there is no placefor the triumph of the regenerated soul In harmo'nywith this
principle, the tendency of scholastic theologr to atteml* to define everything by an
exact number, led to the Roman Catholic teaching that there ate exarc.ly satm
clurch s&rotents, which are the exclusirrc souroes of divine grace.

Such a teaching excessively exalts the hierarchy above the people of God,
since it is the exdusive prerqgative of the representatives ofthe hierarchy to serve
these srcrantents. The entire inner, spiritual life of the Chnch is thus conveniently
reduced to the performing of these Erctarrents, and this daoed the whole matter
of salvation in the hands of the hierarchy, relegating the people to a passivg
subjugated role in the general structure of Church lifq denying them any living
active participation In addition 1s this practical cignificanae in the life of Western
Christianity, the teaching of seven saeranents naturdly folloyn the [erroneous]
teaching about the "tlree offices' of the Lord the 'satisfaction of divine justice'
and Juridical truth'which is supposedly manifested in the life of the Lord. The
Roman Catholics state the matter thus in one of tbeir cateciisms

*Srcranpn8' is tlrc nune gtvan to prrysieal sa&ed tuns estab-
lished by Jens Cfivist for thc bestowal of grrca TIE OA Testmwt had
a multiudc of iuals, but nd a single srcrmrent whblt cmmwicated
grace. Tluse so$ancnts bebng or{y to the New Testmwnl lesus Cltrist
Himself established them so that li|rs bld otd infrniv grwe, whkh are
furnfunt and suffrcbWto encq?tps ail people, migfttbe assimilaedby
all his followen.n ,

In the process of inporting the Latin qntem of theolog/ and the scholastic
manner of reasoning into the Ukrainian ecclesia*ical school in the 17th century,
Kievan theologians first introduced the teaching of sa,an serwnents to Orthodox
Chdstianity. This teaching a Roman one, both in origin (Peter of I-ombardy) and
in juridical content did not encounter resistance on thc part of the naive Russian
people, who did not realize how completely contrary it is to sacred tradition. It is
completely clear, from a suvey of the Russian church xriters Joseph and Zinory,
that in the 16th century, the Orthodox Church in Russia had never heard of any
sevenfold number relating to the Holy Mpteries. The rrcry definition of the
mysteries as sacraments is taken from the I-atin catechismz'A sac:roncnt is a
visible sign of God's invisible grace, given for anr sanaifrcaio\" sa5a lawenty
Zi'zany. "A socrsnent is o saered aaion which under the guise of lona
conmwicates God's invisihle grace to ihe soul of abelieva,nteaches Peter Mohyla.

. It is not difficult to grasp the arbitrariness and artificiatity of these definitions
and concepts. All theologically educated people know that in the language of Holy
Scripture and of Orthodox Christian patristicworkg tbg expression'Mystery' does
not have a sacrarnental sense, which is attributed to it by the scholastics. Not only
in the poetical and rhetorical works, but also in the deeply theological e4pressions
of the holy fathers, the term'Mysteries" designates all ihe rnoifestotions of divine
grace, independcnt of any fomtalistic conditions of their acconplislnwt Incidents
in the life of our Lord are also referred to as 'Mpterieg' and the very Christian
teaching itself is called a "Mystery.' St Gregory the Theologian c-lls the feast of
the Nativity and Theophany'Mpteries.'Other phenonena of the sacred life, and
also monastic tonsure are called Holy Mpteries in sacred hymns of the Church.
The Russian theologians of the 16th century faithfully adhered to the broad,
Orthodox Christian sense of this concept and on$ in the 1fth century did Russian
theolog begin to assimilate this novel [sacramenta{ concept of the term 'Holy
Mysteries' or "Mystery."

Following the Latins, Lawenty Tiany and Peter Mohyla consider a specific,
demonstrable proof of divine establishment to be the distinguishing sign of the
nsacraments". If one wished to define this rign exactly and clearly, then one wo.uld
have to search for a very long time and very carefrrlly in the Holy Bible. If we take
them at their word" then we must come the conclusion. that so far as the
"sactramentsn are oonoerned the scholastics gave greater sigpifrcance to rankins
them than to denonstrating a direcl and exact proof of eSablishment by divine
.will. In most caseg they considered as sufficient proof of 'divine establishment" a
vague hint in the Gospel or a casual presence ofJesus Christ at the occurrence of
some common event of life, although this hint or presenoe night be remote from
its spiritual significance. In other caseg there is not even an example in the life of
the Inrd which can be mentioned. Moreover, the principle of the provable divine
establishment of seven sacraments, degrades other divine services which are no less

important and which are certainly divinely established. There is, in fact, a firm
testimony of St Basil the Great which establishes the clearly divine origins of rites,
acts and manifestations of Church life which are not included in these nseven

sactamentsn:

"Of the teochings and proctices presered in the CIurcIt, some we
have from wrinen instruction; othen we hove received fn ilence, by the
Aposnlic tadition. Botlt of these hove the sane anthoriry in rcIation to
tute religion. And rc one will confuadict these - no onq ihd is, who is
even modcrately lorowledgeable in the instiutions of the Chmlu Forif we
werc to attempt a rejea such troditions as hante tn witten antlnity, ott
the grannds ihu they ue of lifrIeimpoxance, wewouldinodvetentlyhjure
the Gospel h iU very.itals; or ratlur, we wouW molce qtt pttblic
preoching a merc pihruse and nuhing mote, (on T[c lforyspirir, zt:661.

Advocates will not tolerate signs ef these "seven sacraments" other than the
"esernal form of inner grace" categorization- Neverthele.cs, in the life of the
Church there are other divine services which fully satisfy these conditiong but
whicll for some reason, the scholastics do not consider worthy of the name llloly
Mpterieg' [or'sacraments"]. There is even a divine service urhich has the greatest
importance for the whole life of the one receiving 4 and has alwap been
regarded" along with baptism, the Eucharist and ordination to be a great
manifestation of divine.grace, but which is regarded by the scholastics as lower
than simple confe.ssion or anointing This divine senice is the rite of monastic
tonsure, which is called a IIoIy Mystery in the works of St Dionlaios the Areopagite
and St Theodore the Studite. Thus we cannot be reconciled with the
'internafercernal *igp"" by which we are supposedly oblipted to distinguish a
'Holy Mpte4f from other divine services.

In examining this concept of 'sacramen!" one is struck by the dichotony of
character and signifrcance which has created a strange division into "sacranents
absolutely necessary for salvation and ones only relatively necessary for salvation.
Such a division is possible only when salvation is viewed as a formelism. We read
in the peretical] Great Cateclism:

"Those which arE absofuteV necessoy for salvation ue ihree: baptiva
communion ond pavrce. Those necessq for solvation se two: confitrnation md
b$ rtte unction Maniage is necessary for those wln use it to lvlp presene ihem

lromfomicatiory mdabsofutelynecessuyinbearhgchitdrenlorthe sal<c of fuIfiiling
the Churth. The prieithood is simitar. It is necessary lor tlnse ordained to direct the
Clutrxh md perfmn the holy sacrurrents ol God'(I,ara.30).

By their very name, all the Holy Mysteries must have equal significance, yet
the incomprehensibility and confrrsion by such a legalistic division of
the HolyMysteries is evident even to the author of the Grcat Catechism hinself.
Later, he adds still more latin scholasticism, writing:

'It is bencfcial for yaa to lstow of yt ottotlrcr divisiorl All seven sacran ents
are nasessan!, but nd for every penoh nor one they eryal. Muriage and priesihood
ue obsolutely rrecessuy for tlu Churxh neverthekss, one who is not manied and not
ordained cut be saved The uher five sa$unents arc necessaqt for salvatiory but not
eEtally so. Baptisnt" Communion and penutce are absolutely necessa4t for everyone

for sa.lvatioq and will save. Without therry not a single penon cst be saved HoIy
unction ond last rites se nacessuy for salvation in this degree: thq give w more
assurar.ce of anr salvuion, Iu holy oil prepares us to sulfer with rnore ansurance.
whik last rites release one ftom all remains of sins. For ihis ,easoh orc who is
neglectfuI of them has no certainty of his salvatio4 unkss he dcsired them but was
unabk b obtoin them" (ibid).

Though he did not attribute varied sipificance to the Holy Mysterieg
LawentyTtzany nevertheless asserts the sevenfold number and sacranental nature
of them.

Regardless of the convincing tone of these writerq everyunbiased reader who
is acquainted with the spirit of patristic q'ritings lsnains convinced that the vbry
idea of a Holy Mystery being understood as a sacramental act special and different
in comparison with other divine services and acts, belongs exclusively to Latin
[Roman Catholicl theologl. He will also ugderstand that the number of such
sacred actions is set by the sdolastics arbitrarily and artificially, that deliberation
about a greater or lesser necessity for salvation of one or another of the Holy
Mysteries is foo.lish. For, salvation is accomplished not by separate sacred actions,
but by union with the life of the Churchz, in which there is nothing which has little
significance. Such divine services as the great blessing of watei, monastic tonsure
and the funeral service are no lass significant and important than others. We find
it onerous to nake comparisons of the relative importance of divine services or
sacred actions. Upon what does the importance of a divine selvice or sacred act
depend? Could it really be the quantity or degree of grace? But if one is to
deliberate on such grounds and not consider the higher spiritual sense ofthe divine
services and sacred actg then the serving of various senices is incomprehensible.

There is neither need nor basis to apply a vain concept of hunan un-
derstandings to Christian divine serviceg which must be understood purely
spiritually. In addition to what we have already sai4 it is obvious fron other,
sources that the Kievan theologians were attached to the Latin sacramental
formula, and the influence of Latin juridicalisn is also present in this.

As we saw in our review of the patristic approad the holy fatherg when
discussing divine services and sacred actq say nothing of a formula of sacred
actions, and no such references occur in the dogmatic teaching of the Church. The
difficulty in sacramental formulae and definitions of formulae and the attempt to
pinpoint a legal 'moment of accomplishment," became evident in the teaching

about the Eucharist. In exploring this teaching; we see a contradiction in the
system of Lawenty Zizany and Peter Mohyla. 7-izany, together with the Roman
Catholics, considers the pronouncement of the Lord's words [-Take eat, all of
you..."{ll of you &ink of it...] to be the "moment of visible accomplishment' of the
Mystery while Peter Mohyla" comlng closer to the sense and neaning of the
[t*gy, considers the blessing of the bread and wine to be the formula.

One must protest that the lofty, spirituat sense of tle divine liturgl, composed
by thd apostles and transmitted by two of the greatest pillars of the Christian
Churc.b" is not open to such coarse, sensual philosophizing. A notable example of
such sensual philosophy is Lawenty Tizqnf s deliberations on tle moment when,
after the consecration of the Gifts, the deacon says " Break, master, the Holy
Bread.'

T\e Gza @echisn is especially penetrated with a worldly spirit reminiscent
of the medieval scholastic doctrines from which the whole document is borrbwed.

[Colimlopq Cdq
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Also striking is the author's coarse literalism. F'rrst of all, one is shocked at the
teaching of the Eucharist as a sacrifice satisfying God. We have already spoken of
the complete insolvency of the very idea of "satisfaction" or "satisfaction of justice,•
but even for those who would accept this idea, it seems strange why God, who was
once [according to their doctrine] infinitely satisfied, continues to receive satisfac­
tion with each new offering of the blood and body of His Son. As if this was not
enough, the author of the Great Catechism has the bloody suffering of Christ in the
Eucharist exceed the limits of Golgotha. The scholastics did not want to omit even
the insignificant easing of His sufferings wherein the Roman soldiers did not break
His bones. They assert:

"On the Cross, it is said that 'His bones will not be broken,' but in order that
the thing which was not suffered on the Cross be suffered somehow, it is suffered in
the prosphora. That is to say, in the breaking of the prosphora, we behold this broken
thing that this [the breaking of the bones J may be fulfilled" (Cm:at CatcdriRn, para.33). 

These words demonstrate clearly what a coarse, sensual character
distinguished the view of the Eucharist held by the Kievan theologians.

We have already had occasion to mention the concept of "satisfaction" which
was introduced into the realm of the theology of repentance from the general view
of Latin theologians. For now, we will limit ourselves to observing that their teach­
ing of "penance" is distinguished by the idea that confession is a juridical cleansing
of sins. No doubt the custom of confessing ones sins to a spiritual father is ancient
in the Church, but the holy instructors of the faith, in expounding the concept of
repentance, turned their attention to the soul of the repentant ones and not to the
external circumstances of the repentance. Of course, confession is an important
act, and it is undoubtedly a "mystery" in the broadest sense. Nevertheless, if, when
setting forth the teaching about repentance, one limits oneself to a discussion of
the conditions of confession, and introduces juridical elements into it, this is a
departure from the teaching of the holy and God-bearing fathers and an
absorption of Latin scholasticism. In the East, the nature of repentance was
understood more clearly, and was not limited by the idea of confession. The monk
Job even identifies anointing with repentance, and one must agree that the inner
spiritual content of both holy mysteries leads to such a conclusion.

The Great Catechism and the [Latinized] Orthoda% Confession introduce
marriage as a "sacrament,• even though marriage is something which exists outside
the realm of religion, even in societies which are not religious. Of course, Christ
did not omit to mention such an important phenomenon of human life and, as the
Evangelist relates, showed a preference for virginity (Mt.19:U). The apostle
expounds the same thing in more detail (lCor.7). In the dogmatic writings of St
Gregory, St John and Blessed Zinovy, nothing at all is said of marriages a Holy
Mystery, only as something which is possible in the Church.

Lavrenty Zizany waivers concerning his "absolute necessity" and "relative
necessity" of marriage, and is inclined to consider marriage "absolutely necessary"
for the Chuna.:Lct 'OS mer_elJ-not!e:-tlrattke·ideathat �atriage•is'indispensable for
the Church actually contradicts the Apostle, who desired to see all Christians virgin
(lCor.7:7). It is true that the Apostle referred to marriage as a "mystery"
(Eph.5:32), but he is not specifying Christian marriage, rather all marriages. It this
instance, one must understand by the term "mystery," a mystical, transcendent law
of life. Indeed, the very content of the words of the Apostle makes it clear that he
has in mind not a sacred ritual or divine service ( about which nothing is
mentioned), but rather a psychological and a physiological act of marital love.
What is to be considered as a mystery of marriage - the rite of crowning, or the
marital cohabitation? We will not make any further comment since the explana­
tions and interpretations given in the Great Catechism is so obviously strained.

Concerning the teaching about "seven sacraments,• a teaching which has its
source in the works of heretics cannot be authentic or of any vital use. The
practice of the Orthodox Christian Church never followed the narrow-tendencies
of scholastic theology, and it always acknowledges great efficacy and spiritual
power in all prayers, sacred acts and rites of the faith.

EDITOR'S NOTE:

***** 

*** 

* 

Space does not permit the inclusion of Kurgansky's sections on the Patristic
concept of the Holy Mysteries (as opposed to the false teaching of "seven
sacraments.") It is necessary, however, to offer a summary at_this point. The entire
work will be included in the book.let, which will be available in August.

The teaching of •sacraments,� as op� to the Holy Mysteries of the
Church, presents us with a doctrine of a set of magical formulae, by which we
constrain God to fulfil certain desires or intentions of our own. Thus, the
sacraments are seen as something accomplished only by the priest, and are
considered to be the "visible means for the accomplishment of invisible grace." In
sacramental theology, for example, baptism is a formula for the remission of the
imaginary "original sin,• so popular in Western thought. In the Orthodox concept,
as Fr Taras Kurgansky says, "Baptism is regarded as a psychological act, identical
to the act of physical birth.• In other words, baptism really is a spiritual birth,
equal in nature to physical birth. St Gregory of Nyssa comments on this, saying
that if even our carnal birth is an incomprehenstble matter, how much more is it
impossible to fully interpret spiritual birth. Let us see what St Gregory of Nyssa
says of the mystery of baptism in this regard:

"One who confesses that the Holy Trinity is uncreated enters into the sure and
indestructible life; while another, who through a misconception sees in the Trinity
only a created nature and is baptized has only been once more born into the
changeable and temporary life" (ch.39). ,,,-

, "!� then, "! being 'washed� as the prophet says, in that mystic /aver we become
dean m our wills and 'pul away the evil' of our souls, we thus become better peop1e
and are changed to a beJter stale. But, if when the washing has been applied to the
body the_soul h� � �leansed itself from the stains of its passions and affections,
�ut the life after tm_llatu:Jn continues on a level with the uninitime life, then, though
� m� be a bold thing to say, yet I will say it and not shrink; in such cases, the water

,s only water, for the gift of the Holy Spirit in no way <mPeaa in one who is thus
bap� bom. Whenever the deformity of anger or the passion of greed or
un_b'!dJ�d and unseemly thoughts, with pride, enl-Y and arrogance, disfigures the
Dmne unage, when also the jnats of injustice abide in him .. .lf you continue with the
marks of vice in you, then it is in vain that you babble to yourself of your birth from

on high" (ch. 40).
Indeed, an adult being baptised needs to approach the font with the same

pure, simple, �e.filed _faith of an infant approaching the font We see then, that
� far from bemg a magical sacramental act, accomplished only by the formula and
ritual, only by an. arcane power of the priest, the condition of the act of baptism
depends -upon the inner disposition of the recipient. We must understand that all
the holy mysteries are accomplished by a "synergy" between God and the faithful.
If we stndy _carefully the ritual aspect of those specific holy mysteries which are
served only .m the presence of the congregation of the people of God, then we will
find that both the ritual and the prayers serve three purposes: first, they preserve­
and teach so�d doctrine; second, they bring the recipient into a proper spiritual
and ��chologi� �e of �d and disposition to cooperate with God's grace in
�ece1� that which JS necessary: Third, the rite bring.s together the people of God
� offe� up th� common prayers of the people of God, led by the priest, which
m the uruty of faith and love, accomplish all those things which are asked of the
Father. St Gregory affirms that the truth of Christianity vouches for the presence
of Divine powers in baptism, a fa.ct also indicated in the prayers which are read
dwing baptism:

"Jl_ow much more will the object be accomplished in drat spiritual mode of
generation, where God has both promised that He will be present in the process and,
as we have believed, has put power from Himself into the wo� and, moreover our
own will is bent upon that object; supposing that is, that the aid which comes through
prayer has been duly called upon?" (Ch.34).

St Gregory further notes that the wisdom of God is demonstrated in that faith
in God becomes, in the baptismal water, the weapon of regeneration to a new
spiritual life.

This subject is fully explored in the forthcoming book. It is sufficient for now
to point out the falsity and spiritual poverty of the teac� of "seven sacraments."
1. This work was translated from the Russian work of V. Rev. Taras Kwgansk:y. The above article is 
a chapter from the book, "THE TI-IEOLOGY OF KIEVAN AND NOR1ll RUSSIAN 
�E?_LOGIANS, • written 'at the b,cginning of the pt"CSC:nt �ntu.ry. It was highly praised by-the great 
RUSSJan Oiu.rch.fathe� Metropolitan Antony Kluapvitsky. The prc$ent translation is by Archimandrite 
Varlaam Novaksbonoff. 

SERMONS ON MAITHEW'S GOSPEL
by Bishop Lazar Puhalo.

MATilIEW 7:12-13 

·'

"In all matters, do unto others as you would have them do unto
you. This is the essence of the Law and the Prophets" (Mt.7:12).

The hingepins of the Law and Prophets are love of God above all things
and love of neighbour in a godly manner. H, then, to "do unto others as yo�
would have them do unto you," is the essence of the Law: then it must stem
from the hingepins. ' 

The essence of the Law and the Prophets is love - not a worldly love
which seeks a return on the investment or follows after fleshly desires but �
godly lov� which constrains us to seek our brother's good equally with o� own;
a l?ve which makes us sincerely desire to avoid hurting any other person, and to
weigh the welfare of others equally with our own interests.

�ere, Jesus Christ Himself explains the meaning of the Law. Gone is the
co�on 

"
�t led de!u�ed _me:, to teach of _"divine justice,• of the necessity for

Christ to satisfy God s Justice. Swept away IS the spirit of vengeance. It is clear
�t the Law co�d not have been fu.l61led by any of these things. H the hinge­
pm of �e Law IS love, and the essence of the Law is to show the same mercy,
compassion and love that you yourself would desire to receive is it not clear 

that love is greater than law, that no other deed could fulfil th� law except an
unconstrained act of pure co-suffering love?

In another place, Christ commands us, ''Judge not, that ye be not judged,"
and more than once He warns us, "Forgive, that ye may be forgiven." In today's
reading, He declares to us, "Love, that ye may participate in Love."

Brethren, our salvation does not lie in the blind, cultishly obedient observ­
ance of laws. Our salvation lies in godly love: a love of God which leads us
freely and joyously to observe the principles of life which He has revealed to us·
a godly love of neighbours which leads us to observe those same principles fo;
th� �e of ea� oth�r. In this is true morality: that we struggle to follow godly
pnn�ples of life, neither by constraint nor fear, but joyfully, from the heart,
moti�ted by sm<:e:re love._ Every other path, every other teaching leads only to
perdition. Broad mdeed IS the gate of self-interest and self-satisfaction, but
nan:ow and often bar� to see is the path of self-sacrifice, of pure Jove, unre- ·
strained mercy and smcere compassion: narrow and small, so that one must 
humble oneself to enter in.
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Tl>e Rqento,n.ce oF.
THE MONK ISIDORE

Whercfore whosoqer shall eat ihis brea4 od drink this cup of
the Lord utwvorthily, shall be gurlty of the body and blood of the Lord

fur he that eateth ond fuinl<ctlt uruvofihily, eateth ond dtinketh

dannationa himself not disceming the Lord's body 1t corinthiansll:27-

2e).

igh unto the Bay of Tadios on Cyprus, there st4nds the monastery called
"Hospitality" @hiloksenos). When we arrived thither, we came upon a
nonk named Isidore, who was fron Miletos. We were astonished in him,

for he wept and sobbed with groaning, unceasingly. No one was able to comfort
him or assuage his sorrow.

"I am a great sinner, .zuch as there has never been from Adam to this day,'
he lamented !o everyone.

We sought to corisole him; "[a truth, father, we af,e all sinners. Who is
without sin excqrt God alone?'

"O brethren," he replied, "I lell thee in truth, that neither in Scripture nor in
tradition, nor arrnng living men have I come uIDn so gleat a sinner as I, nor a sin
such as that which I have committed. If you think that I slander myself, liste,n to
ny sin and pray for re. In former times, I was married, and my wife and I
belonged to the heresy of Severius.l I chanced, one day, to arrive home at an
rme4rected hour, and,discovered that my wife ha<l gone to a neighbour's house to
partake of Holy Commrmion with her. Since the neighbour was an Orthodox
Christian, I rushed !o the house to prevent my wife from partaking. I entered the
house at the very nom€nt when my wife was receiving the Communion. Sei'i.g
her by the throat, I forced her &o eject the Holies. Then I, wre&hed one, took up
the Holy Mystery in my hand and c.ast it away. Suddenly, before my eyes, a flash
like lightening surrounded the Holy Thing and transported it away. The next
night, I beheld in a dream, a dark and fearsome figure clad in rags.

"Thou art conde'rmed to a punishrnent equel to mine,' the figure groaned.

'Who art thou," I asked, trembling with fear.
'I am the one who struck the Crea3or of all, even our Lord Jesus Christ, on

the cheek in the midst of His suffering,' replied the figure.
And the monk bmcluded his story, 'Seest thou why I cannot cease my

weeping. I beseech thee, brethren, prey for my wretched soul.'

3L
Ttze Cortoepsior2 oF
MARIA THE HARLOT

"For when ye were the serusts of si4 ye were free lrom
ighteousness. Whot fruit had ye then k those things whereof ye arc
now asharned? lor the end of those ihinp is death.

But now bekg madefree Iron siri andbecome semants to Go4
ye hove yafi lruit unto holiness, and the end everlosting lilen lRomans
6:,N4).

wo old monks bad need !o journey from Egius to Tarsus of Cilicia. By
God's will, they drew neigh to s1 inn on the high road in the heat of the
day, and they sought sheller therein until midday.passed.

A group of yormg m had earlier stopped in this sam€r inn and they had a
harlot with them. The two old monks sat donm a little way off from the group,
and one of them took his Gospel out of his bag and began to read it t" tn" lo.iog
of the other. \ilhen the harlot saw this, she straightway rose up, left hei

and sat doum by the monks to hear the reading.
The old monk, that her heert night be opened, gently said to her,

"My dear child, have you no shame? Did you not take thought before
us?'

"Turn me not away, father. Though I be filled with vice, nevertheiess, the
Master of all, our Lord Jesus christ, did not turn away the harlot who approached
Him.'

., 'h truth, ny child, but that harlot ceasd to do evil from that very
. dbme,nt,' the old mnk replied with grest tenderness.
t

The woman began to weqr, 'I hope on the Son of the Living God that from
this day forurard, I, too, will cease from my vice.'

When the two mmks d€eert€d thd inn to take up their journey again, the
harlot left the youag men and dl her belogings md followed after them. The
monks instnrcted her dong the way, and sfter e $ort distance they came upon the
woman's monastery calld Nankiba. Here they left her in the csre of the abbess,
and she remained and became a nun. when I sarv her and heard this story from
her ovm lips, she was elreedy an elderly woman, distinguished by great wisdom,

and intelligence.

32
THE CONVERSION OF AN ACTOR

"Repent for the Kingdom of Heaven is at hand (Mt.4:14.

he actor Vavilos dwelt in the city of Tarsus of Cilicia, with two
concubines whose nem€s were Komita and Nikosa. Vavilos lived a life of
depravity, following the inspiration of the evil-one.

In the fulness of time, the Holy Spirit moved him to step in&o a church one
day, during the Divine ututgy. He heard the words of the Gospel being read,
'Rqrent, for the Kingdom of Heaven is at hand.'

By God's Grace, these words struck his heart, and his conscience convicted
him of his sins. He became dismayed, recalling fuis menner of life and, departing
from the church, he hastened hore. Cdling his concubines to himself, he
tearfully said:

"Thou knowest the wantonness of ny life, with which I have lived with you.
Now, I bestow upon thee all that I have acquired. Divide ny posse,ssions between
you, for with God's help, I shall depart from this world and enter a monas&ery."

The two worren cried out, 'We also have lived with thee in sin, !o the nrin
of our souls. Now, thou art departing from us for the salvation of thy soul, and
dost thou leave us to continue in the destruction of our souls? we will not accept
this, for we, too, wish to become partakers of the good.'

vavilos left all that he had and took on the angelic life. Having received a
blessing, he closed himself up in a tiny cell in the old fortress walls.

The two wornen sold all that they had received, gave the noney to the poor,
and also entered the angelic way. Having been tonzured, they constructed a small
cell for themselves and spent their days in prayer and struggle.

By God's rrtercy, I, though unworthy, managed to see this monk, and
received great benefit from him. He was a very compassionate, merciful and
humble man, and recotmted his story for the edification of all those who read my
poor book.

33
5T THEODOTOS PATRIARCH OF ANTIOCH

Whoever aalts himself will be abased; but he who hurnbtes
himself shall be qalted' (r,uket4:11)

lEil* holy father Theodoeos w8s sn example of meekness and humility. While

llUllh" was still Archbishop of rheopolis, he became known for his render:heartednecs. On one feast day, this ble,ssed hierarch invited all the clergy
who sened with him 3o his U"po for dinner. One presby&er who was
contentious by nature, refused the invitation. The blessed one serenely went to the
presbyter and with great meeJrness, requested that he come and share his table
with him.

The father who lold us of this related another zuch story about the humitity
of Patriarch Theodotos:

When he was already great in qge, he set out on a journey in the company of
a yormger presbyter. The aged patriarch rode in a sedan-litter, and the
rode on a horse.

After some while, the patriarch turnd to the presbyter and said, 'Brother,
let us evenly share the burd€n of this journey. We shall exchange places.'

The presbyter responded, 'My father, it would dishonour your rank if I rode
in the sedan-litler whilst the pahiarch rode on the horse.'

St Theodotos cared nothing for honours, however, and he coryelled the
presbyter to exchange places with hin.

34
5T ALEXANDER THE PATRIARCH

'If someone talces your tunic, give him your cloak also...Love
your enemies hay for those who abuse youo (t{atthd5:40; 43 {{).

nother holy patriarch of the God-protected city of Antioch, was Alexander.
This holy father was amrzing for his and mercy.

One of his secretaries once stole a considerable amotmt of money
diocese and fled to Egypt. The thief was captured by bandits and taken

hostage for ranson. when the wondrous Alexander leamed of this, he was moved
by compassim, and ransomed the captive for a considerable sum. The fugitive
thief was refi,rrnod 1s him, and the blessed patriarch tr-eat€d the man with such
gentleness and compassio that the people remarked, 'Thel€ is nothing rnore
profitable than to sin against Alexander.'

On another occasion, in the presence of all the clergy, one of the deacons
began to reproach St Alexm&r. The patriarch bowed doym before the deacon and
asked his pardon, sayrng, 'Forgive me, my brother.'

from the
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THE CIIILDREN'S CORNER
by Fr Moses Atmstong

TIIE HOLY GOSPELS

The Holy Gospel Book is the last of the holy things from the Holy Table that
we will look at. Many timss we will see the Gospel Book used in our Orthodox
Church. It is used in processions; it is read on all the holy days of the church year
and it is also used to ble,ss different serviceg such as the blessing of water on the
feastday of the Baptism of Jesus; it is on a special table with the crowns when a
man and woman are married in the church; it is used at the service of anointing
with holy oil on Wednesday of Holy Week; it is carried around the church on Holy
Saturday when we make the procession before starting the Pascha service.

Why is the Gospel Book so special and why do we treat it with so nuch
respect and love? The holy Gospels are an ikoq in words, of Jesus Christ. What
He taught us and how He taugbt us, is shown in the writing of the Holy Gospels,
just the way it is when we see proper Orthodox ikons.

Just what is the Gospel Book? The Gospel Book is Matthew, Mark, Luke and
John; this is why we find the ikons of these sa;nts on the cover of the Gospel
Book. These four books are put together into one large book which makes the
book of the Holy Gospels. In the middle of the ikons of the four saints, we find
Jesus Cbrist, usually as He appeared at the resurrection. On days celebrating the
memory of the resurrection, we have the ikon of the resurrection and the four
,u;o1s fncing up.

On the other side of the Gospel Book, we often find the ikon of the
crucifxion" along with four Old Testament prophets who told about the coming of
Jesus Christ. During the week, this ikon of the crucifixion and the prophets faces
up on the Holy Table because we remember the life, suffering and death of Jesus
Christ.

During the Liturgy, we have a procession with c.andles and the Gospel Book.
This is called the 'little entrancen and it teaches us tlat God comes to us whenever
the Holy Gospel book is read and wherever it is read. 1'[is peans not only in our
church but in our homes where we should keep a copy of the Holy Gospels along
with our ikons. We do this in the place that we pray, such as our ikon corners.
When we read the Gospels at home, Jesus Christ is there with us and speaks to
our hearts, just as He does in church.

The New Testament of our Orthodox Bible begins with the Four Gospels. We
can say that the Gospels introduce us to the New Testament and give God's
blessing to the rest of the Bible. The Gospels show us Jesus Christ as He was
living on the eart}. When reading, we see the proper way to treat people who ask
for help and how to speak to them and help them to heal their souls. We also see
that God loves everyone, good and bad rich and poor, sinners and those who think
they arc good. When reading the Holy Gospels, we are carefully taught that it is
important to ask for the help and blessing of God to live a life that is good and
proper and pleasing to God.

Now, let us look at what is written in the four Gospel books.
First, in the book of Saint Matthew, we find five important lessons. In

Chapters 5-7, we find the Sermon on the Mountain. In chapter 13 are many fine
and beautiful parables or stories that Jesus told to teach us about God and about
how to love God more. Chapter 18 gives us lessons on how to be true followers
of Jesus Chdst and how to love God.

Saint Mark's Gospel shows the work that Jesus did while He was on the
earth. All the works that Jesus Christ did show us the way to God" show us how
to love God. Jesus is showin$ us how to see God with'spiritual eyes'.

1a this Gospel we read about Saint John the Baptist preaching and teaching
people about Jesus Christ and about how we should make ourselves pure and our
hearts open to love Jesus. After the baptism, Jesus went into the wilderness where
Satan was allowed to tempt Him (chapter 1, verses 1-1ii). Ner, we read about
Jesus preaching and teaching and healing in the land of Galilee and we follow
Jesus as He goes into Jerusalem. The last days of the earthly life of Jesus Christ
are also here in chapters 11-15. We get to read about Holy Week and the
crucifixion of Jesus, then about the burial in the new tomb and the first
resurrection or Pascha (chapter 16).

The Gospel of Saint Luke is important because it was written by Saint Luke

who was a convert from the pagan people and became a follower of Jesus chdst.
Saint Luke shows us that all the people of the world can become followers of
Christ.

. we are told in Saint John's Gospel about Jesus christ and who He was. Saint
John carefrrlly tells us that Jesus christ is human, just as we are but, that Jesus
chdst is also divine, just as God is. we read that even tho"gh Jesus was born in
Bethlehem, He was also always with God in the Heavenly Kingdom. while God
was creating the worl4 Jesus Christ was creating the world. In the old Testament,
God taught us about Jesus Christ, throug! the holy prophets; in the New
Testamentr Jesus christ taught us about God, thro'rgh the apostles. In the Gospel
of Saint John, we are being taught the difference between lighl 6d darkness, truth
and lies, love and hate, and what Jesus Christ should mean to us. Jesus is the light
in a dark world; the truth that makes us free even though we live in a world of lies
and falsehood; Jesus Christ is love and sacrifice in a world full of hate and
selfishness. Jesus Christ and the apostles taught us to put the will of God ^first,
then the good of other people and, last, comes ourselves.

Many people spend their lives studying the Bible. We see and maybe even
know people who have memorized the whole Bible. It is important to not only
read and memorize the Holy Gospe\ we should also work hard to live as the
Gospels teach us. The Gospels teach us to love God more than ourselves; to live
a good life in a world that is often bad. If we carry the love and respect for the
Holy Gospels in our heart and mind, then we will be blessed. Our lives will not be
perfect because we are f,gnans lioi"g i" the earthly kingdom instead of the
heavenly kingdom of God- Even so, we will learn how to love God and help bring
the spiritual light 6f true spiritual love into the sad lives of the people iuound w.
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