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THE DEVELOPMENT OF ORTHODOX
IKONS OF THE LAST JUDGMENT.
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l\Ie wish to assert that the developnent of representations

o! rs gchostasia of any sort in Christian art is a phenomenon
which developed outside the Orthodox Church, and that Orthodox
ikonography (except where elements were directly borrowed from
the West) remained faithful, in their general schenata, to an-
cient Church prototypes. 0n the other hand, the gradual develop-,
ryelt of the psgchostasia in the ikonography of Western art can befairly we.l1 traced, and it closely paraffbfs theological devel-
opments contiguous to it.

The earliest ikonographic representations of the Last Judg-
nent contented thenseLves with demonstrating that a judgnent had
taken-p1ace, by qirnply showing the enthroned christ,-with sheep
already separated from the kid-goats.J Isee plates i, 2 and 3],
There is a considerable superiority in this type of representa-tion, n9t only in its simple, maje3tic dignity-and its-conform-ity with the texts of scripture, but also-in its simple, clear
revelation of the meaning of the word I'judgment'r. As we have
discussed abovef the act of judgment consists of a sinple act
of God's Wi11, of His good and merciful justice, according to
which He places each soul in the state proper to itself. In asinilar vein, the panel of the tomb of gishop Agilbert (+680)
in st Pitul's church at the Jouarre Monastery (Seine-et-Marne),
Portrays this simple, ancient christian understanding. 0n thefirst pane1, christ is portrayed in maj esty surroundea uy thefour evangelists (the rrTetramorph" of tfre vision of the Lord of
Hqsts). on the large adjoining pane1, we see the resurection on
the-last day. The faithful have their arms raised in hope and
prqise toward the returning Lord. In christ's hand is a-scroll(rytrig\ Hgb9r1, no doubt coirectly, interprets as being "The Bookof Li6s") .2 This is no scene of bxtended, legalistically defined
h-orro-rs , but it is , rather, in keeping with ,the eschatology of
the first centuries. of christts church. The reposed who weie u-
nited to the church were in rts care, and they went to sleep like
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* fhis paper is part of a series which wi77 be published in f,u77 -Zater.



?LATES 7, 2 and 3 il-tustrate three of the earLiest Christian porttagals
of the Last Judgment andt consequentTg, demonstrate the Otthodox concept
of Divine Judgment. A studg of correct Latez' ikons of the Last Judgment
demonstrates this same eschatologg, but with a more fufL use of Scriptutal
sgmboJism.

[PLATE ]-: The Last 'Judgment. 5th
Centurg Mosaic in St APoJTinate,
Ravenna, ItaTg- Christ, attended
bg His terrible angeTs seParates
the sheep from the kid-goats.l

IPLATE 2: 4th Centurg Terra Cotta I'Ied-
aLlion. Here' the Last Judgment is rep-
resented with peopLe instead of sheep and
kid.s. Compare this Roman representation
with the Kosmas Indikopleustes drawing
at PLATE 4-5.1

[PLATE 3: 5th Centurg
Miniature. Hete, the
Last Judgment is teP-
resented bg the Para-
ble of the Wise and
Foofish Virgins. In
this reptesentation
especiaTTg t we see
that the condemnation
is not a resuLt of God's
action, but of man's own
free-wifL choices. l
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the Seven Sleepers of Ephesus,3 and were in an expectant rest4
until the day of the Second Coming, when they would awaken in
paradise (the "Heavenly Jerusalen") .5 There was no place for an
individual, act by act, deed by deed accounting or weighing of
the soul, good and bad deeds or books of accounts. The wicked
awakened to their own particular judgment. The act of judgment
was represented (correctly) as a sirnple act of the omniscient
Will of God (lVho, actua111r speaking, does not need a set of
audio-visual aids in order to make up His mind).

This theme is evident in the earliest extant examples of
the basic format of the Last Judgment ikons of the Orthodox
Church, the oxriucr,ro of Kosmas Indikopleustes (ca 500- 550) .6

Here we see some basic e1e-
ments of format, or o1r]pcrrcr:
the absence of landscaping,
the uppbr hemispherical arch
atop the rectangular field,
which is divided into parts.
Christ is shown as a majestic,
but not harsh or brutal, ru-
1er. He is bestowing a bles-
sing and holding either the
"Book of Life" or the Gospel,7
surrounded by a mandorla of
g1ory. This representation is
strikingly similar to the a-
bove mentioned relief on the
tomb of Bishop Agilbert, which
would have been executed no
more than a hundred years 1a-
ter.

Subsequent Orthodox ikono-
graphic portrayals of the Last
Judgment developed from thi-s,
and the earliest existing ikon
of the fu1l theme of the Last
Judgment follows this fornat.
In this representation, also
after Kosmas Indikopleustes
(this one, plate 5, is a gth
century copy of the original)
Christ is portrayed at the
top on a throne, with His
hands outstretched, showing
the nail-prints. Above Hin is
Kosmas' henispherical vault.
Beneath the throne, two an-
gels are bowing down. At their
feet are the wa1l of Paradise

tt

IpLATE 4: Ear]-iest known ikon of (compare the Agilbert tomb),the Last Judgntent in ikonographic the i'Heavenly Jerusalemr" ,itt -format. tsg Kosma-s IndikopJeustes, in which are'depi.iea the faith-sixth centurg . I fu1 of all ages and stations. S
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At the bottom is gehenna, depicted aS a cavern enshrouded with
flames, containing sinners. Above gehenna (connecting the two
scenesj ftot, a siream of fire, 1a61ed 1' nlYn too nvp6e'9
These elements sti1l constitute the basic details of the Orth-
odox ikonography of the Last Judgment./0 In later centuries,
the scenes b"ta*" more fu11, and-sometimes, after the begin-
ning of the niddle-ages, Western and
other non-Orthodox elements began to
appear in various Places.l'z The increas-
ing complexity of these scenes was not
a lpiritually' healthy development, and
it was not really in keeping with the
basic hesychastic spirituality of the
Orthodox Faith. Much of the complexity
was derived from a syrnbiosis with West-
ern art, such as clearly took pla.ce in
Yugoslavia from at least the t?th cent-
ury on.

The basic elements did remain intact,
however, as we can see frorn the 14th
century miniature in the Ioan Aleksandr
prayer book. I{le must notice here the
simplicity of the scene. Ip7ate 5] .

This is a matter-of-fact portrayal,
devoid of legalistic court scenes, an4
the demons aie not participating in the
judgment. Indeed, how can t]t"y, when
tfrey themselves are among those being
jud!;ed. Here , &L angel of God shephe-rds
tne-se1f-condemned into gehenna.l2 No-
tice that the form of an angel with a

set of scales has been introduced from
the West, but here, as elsewhere in
Orthodox ikons, he and the scales are
totally incongruous to the rest of the
ikon, and this figure is only decora-
tive, playing no actual role in the ac-
tion.

The judgrnent is taking place in the
fiery river, as if the exposure to the
radiance of God's love and righteous-
ness was in itself the judgment the
thing which exposes the sins and deeds
of altt3 and sweeps away the wicked
while exalting the faithful.

The more cornplex forms of this ikon
did not begin to appear, evidently, un-
ti1 the eleventh century, when, in the
words of the noted expert on Byzantine
art, Mr Kurt Weitzman, it "apparently
was invented,"f4 perhaps in Constantin-
ople. This same amplified scene was por-
,tiayed in the famous l?th century mosaic
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IPLATE 6: ]-4th Centurg Miniature in the
Ioan Alexsandr Praget Bookl

at Torcello, near Venice Ip]ate 71, and in a portable ikon of
the same century, which is found on Mt Sinai [p7ate g],

The details of this form of the Last Judgnent ikon are ex-
plained in the ikonographic rnanuals which appeared after this
period, ald the contents of these ikons were almost certainly
considered before they were painted or executed. The fact is-
that we cannot be absolutely certain when these details were
first used, but we have the explanation of the details in the
ikonographic manual compiled from earlier texts by Dionysios
of Fourna (1670-L746!f for example. compare his instructions
with the schemata drawing of the Torcello mosaic, found on the
following page Ip].ate sl .

This is the traditional Orthodox manner of portraying the
Last Judgrnent, although a legalistic, hyper-dramatic forn ofportraying the "torments of gehenna" tended to appear in many,
especially 1ater, renditions.l6
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ikon of the
"Great Chutch"
drawing of

tptefn 7: The Great Mosaic of TorceLJ-o. This l-2th Centurg
Last Judgment was an imitation of one consttucted in the
in constantinople in the same centutg. Pl-ate 9 is a l-ine
this magnificent mosaic, giving detaiLs of jts format-l

6



I PLATE
Sinai '

8: PortabLe Ikon of the
this ikon was Painted itt

Las t Judgment.
C o n s t a n f. 't n o 1.; 7 e

PresentLq on
in the ff00's. 7
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fPLATE 9: Line Detail of Torcello Mosaic (see Plate 7). This 
line detail is the type found in the Ikonographic Manuals, and 
it may be used to study the format and content of the Tradition� 
al Orthodox portrayal of the Last Judgment.} 
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ich is notable in the examples of the ikons
that the format, the oxrlucrucx,, of these ikons
to the earliest known portrayals (and probab-

th Kosmas Indikopleustes),' even when the ikon
eways, that is, when the rectangular plane runs
e, rather than up and downr 4s in the l1th cen-
vory Iplate 70].
that even in the contorted arrangement of Theo-

s fresco of the Judgnent (ca 1508) in the An-
dral in Moscow, the basic schemata of Kosmas
the picture is stretched sideways to accomo-
nd the shape of the wall), The stream of fire
meandering course, decorated with curious pret-
of snoke or billows of flane. Coincidently the

ar to the Last Judgment fron the paraecclesion
rch in Constantinople (ca L320)f7
that the more ancient ikons representing the

rtrayed the sinple theological facts of the Last
really are, as an act of the Will of God, as a

forward act of the good and righteous justice
later, we find more definitive ikons, which are
ikonographic manuals and are the Traditional

ntations. They sti11 bore considerable simpli-
evoid of heavy legalism and excessive delight
or. The central detail, a very ancient ikono-
which is according to Scripture (Dn.7 t9- 10) ,
fire which pours forth from the feet of Christ
river into gehenna, where it totally fi11s and

ate called "he11." The fire represents, of
of God, and we are taught here that it is the

s love which both warms and radiates and gives

,
f
a
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joy to the faithful, and burns and torments the wicked.ls Those
souls which in this life preferred "darkness rather than light
because their deeds were evil," wi1l, in the next 1ife, after
the resurrection, find no such darkness, but will not be able
to hide from that light which they hated in this life. There,
bathed in the everlasting light of God's love, which they re-
jected but cannot now escape, their c.onscience, which is like
a never-dying worm, will torment them,J9 and the passions they
loved and heaped upon thenselves in this life will be as ser-
pents round about them. In other words, they will abide forever
in the state they chose for thenselves while in this Ltfe.20
The judgment is accomplished simply, straightforwardly, and the
stream of fire from before the feet of Christ will sweep away
the wicked, as St John Chrysostorn says, "Let us then not permit
ourselves, bg naking thjs brief time a tjme of catelessness and
remissness, to faL7 into everlasting punishment, but let us watch
and be sober, 7et us do aJ-l things, and make it, aIL our business
to attajn to that feJicitg, and to Jceep far from that rivet of
fire, which rushes...before the dtead judgment seat. Fot he who
has once been cas't jn rnust temain fotevet; thete js no-one to
deliver hin...'21 Sinilarly, St Theodore of Studion says 2 "...
and when the stream of fire wi77 issue fotth ftom Your seat of
Judgment, then saye me from these fJames which cannot be cool-
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edia'eval era onward, and especially in the t?th
gin to find some disturbing developnents in the
the Last Judgments in Western art. They begin to

erpowering, often crude and hideous. There seems
up a sort-of rnorbid and macabre fascination with
f-he11, and these became ever more anthropom-or-
aried and usually nore disgus!ing, -an4, in then,
41 , eternal triuinph of Satan. 2 3 Indeed, it night
t6 study the relitionship between the later dev-

e ghastly and norbid protiayals of the- now conplex
t6rments of hell with the advent of the Black

Plague
Interestingly enough, parallel-s nay be found in the develop-

nent of Westeri theoloEy, Spirituality-and social life, with
the deveLopments of th;' ;adistic morbidity in this.aspect of
the Last Jirdgment ikonography. There were no such developnglts
in the Ortholox wor1d, Ind- sb one mus.t surmise (and we shall
later try'to demonstrite this) that t'hese elements were borrowed
from the'West. The 15th centuiy Last Judgment in the- Church of
the Saviour at Nereditsa, near'the Hanseatic city of Novgorod is
an exanple of a rendition which seems calculated to overpower
one with a morbid fear of God, in place of a love-filled Christ-
ian fear, and with horror in place of ,hope. One might -suspectthat it was influenced by those sane developnqn!s il,Western
thiological thinking whith spawned the Inquisitions24and which
would Iater inspire-the murd-erous abberations in the nind of
John CalvLn.

Notably, the device of the "ryeighing of souls," which was
borrowed oiiginally in the West from illustrations of the Egypt-
ian Book of ttre Oebd and pyrarnid art, began to lPpear in some
Oittrodox representations 'of the Last-Judgnent. Formerly,. as in
the Last Juigment in the Great Church and at Torcello, these,.^
figuies were"almost decorative and had a highly ir.rcongruous ' if
ani, function. In the 1sth and L4th centuries, this.began to
chi+nge, and the psychostasia began to appear _as__such in some
Ordn6a6x ikons. Ttrb earliest and heaviest such Western intru-
sions appear, 8s one night suspect, in Yugoslavia, where the,re
was a niturai symbiosis-of the- inter-mixed Latin and 0rthodox
populations. Tha, art at the Dechani Monaste-ry- may be. studied in
brier to see this effect: the appearance of the psychostasion
of the weighing of the souls app-ears in an active rnanner in a

f+th centuiy fiesco here, in which is also shown, -it purely. Latin
fashion, Chiist brandishing a sword. In order to discover the
origins and developnents of the psychostasia in 0rthodox ikon-
ogriphy, w€ have eiamined its origins in Western art' since
t[at-ii-where its Source is to be found. Now, however, we must
look at one very strange and radical innovation in Ukrainian
ikonographyrwhith was Eorrowed into Russian usage:.the inexplic-
able Ind'iirational replacenent of the strean of fire which flows
from the judgrnent seat into gehenna, with a serpent. Although
there is iro way this form could be 1ogica1ly or leasonably in-

12



terpreted as representing the myth of the aerial to11-houses,
this interpretation has been given to it in some cases. Here
is one version of this radical and i11ogica1 innovation:

I?LATE J-2: Distorted Portragal of the Last Judgment. ]-7th Centurg Novgotod
School-. This Ikon is Presentlq in the Hann Col-Lection, Pittsburg, Pa. IJSAI

t3



IPLATE ],3: SCHEMATA OF THE CORRECTT TRADITIONAL ORTHODOX PORTRAYAL OF THE

LAST JUDGMENT. This schemata is shown without anq of the Latet corruptions
which deveToped in the West, and sometimes spilLed over into Orthodox art.

The actua.L Last Judqment lkon is l-aid-out in three tiers, pJus a rep-
resentation of Gehenna and. of Abraham's Besom and the etimasia. fts theoToq-
ical- content is identical- to that of the verg earLiest extant exampJes of
Last Judgment ikons, those of Kosmas IndikopJeustes.

THE RESURRECTION: Is shown first,
reminding us of the victorq of Chtist'
and the source of our own Resurrection.

+HANAC]
FIRST TIER: Christ is seated uqon a
high throne, attended bg the hosts of
which He is Lord, the Apostfes and
Sajnts (standing in ranks). The rain-
7:ow throne identifies Christ as the
Ofd Testament God and Judge, the God
of Noah and the God of John's ReveL-
ation; the seraphs at His feet ldenti-
fg Jesus Christ as the Lord of Hosts
of Isaiah's vision, and the fierq
wheel-s and stream of fire, as the
Ancient of Dags. When prophets are
shown with open scroLLs, the scroLfs
read: "f beheLd untiL the thrones were
cast down, and the Ancient of Daqs
did sit" (Daniel)I "For, behoLd the
dag cometh that shaLl- burn as an oven
...and the wicked shafL be stubbfe"
(Malachi) .

SECOND TIER: The genetal- resurrection
and etimasia. On one side, the dead
who have been consumed bq beast, bur-
ied in the earth, etc, are shown com-

ing forth restored. On the other, the bodies of those resting in the seas
are seen arising.

THIRD TIER: The soul-s of those who have fal-Len asleep in the Lord are shown
in hope and expectation. The soufs of the unrighteous are not showrt at af7.

GEHENNA: After the judgment, the seLf-condemned are shown in gehenna- Note
that it is God's angeTs, and not demons which thrust them into gehenna. Notice
a7so, that on the one side, the righteous behol,d the stream of fire in hope,
expectation and joq, whiLst the unrighteous receive it as stubbLe receives a
fire. This third tier and gehenna are a verq dramaxic and lmportant reveTation,
which rs drscussed at Jength eLsewhere in this paper.

The Last two segments of the ikon show, on His right, Abraham's bosom and the
gate of parad.ise, and on the Jeft, the chambers of gehenna, indicating the
degrees of the seLf-infLicted tortures of the conscjences of the wicked. Note
that those in gehenna are no Tonger human, for theg have fost the "Likeness
and imaqe of God".

I4



This deformity of the Traditional ikon of the Last Judgnent
(see fn 15) firlt appeared, as nearly as we can discover, in
the Ukraine in the late L6th century.25 There are two interpre-
tations of it, one which is technically correct, another which
is quite fantastic and who11y illogical. The first is nqdg !I
the 

-famous expert in Byzantiire and Russian art, Dr David Talbot
Rice, who explains the serpent (1ogical1y) as reaching up ff9*
gehenna to receive and swallow down the wicked. While this idea
changes the theology of the actua: ikon, it is at least, as we
said, technically correct and 1ogica1. The serpent, like the
fiery'strean in a real 0rthodox ikon, does lun fron the feet of
Christ to gehenna. Let us notice, however, that in deforning
one theological and Traditional aspect of this ikon, another
quite rnajor change has occurred: Christ is no longer identified
as the Lord of Hosts and the Ancient of Days. Neither the fiery
wheels and stream of fire, nor the Tetramorph are here.26 Mis-
sing also is the rainbow throne which is prescribed by the fourth
chapter of Revelations. This radical deformity of the ikon, there-
fore, has created a great perversion of the Orthodox Fatth,27
Interesting also is the location of Sts Adan and Eve in this ikon.
Traditionally, they are shown prostrating thenselves at the ete-
nasia.28 Here, they have been moved up to the throne of Christ,
as a part of the Deesis, replacing the fiery wheels.

Now let us look at the other interpretation, which is quite
startling in the further defornities it nakes in the theology
of the Last Judgment ikon and the teachings of the Church. In
this interpretation, we are told that this ikon portrays the
soul-stations (tott-houses) through which the soul of a reposed
person mu5t pass after his death.29 This interpretation, aside
from introducing a new and novel doctrine into the Church, is

ob
f
ure of the serpent representedcompletely i11o

athway to
Cb
h
ical. If the fi
eaven (a sort op

h the souls of the reposed ha
neumatic tube purgatory) through
to pass, then why does it

the
whic

p
d

originate in the depths of gehenna? It would rather have to be
shown originating ai a corpie, a coffin, dt Least at a grave-
yard. 0r are we being taught here that aJI souls are cast into
hel1 (to be purged?) and then 1ed through the aerial to11-houses
(represented here by the sets of twin. ping-pong ba1ls in the
pneumatic tube serpent) ?

The Traditional Orthodox portrayal of this scene is perfect-
Ly Scriptural (as usual), and portrays an actual, Biblical vis-
sion of it. The holy great prophet Daniel describes it thus:

"I beheLd ti77 the thrones were cast down, and the Ancient
of Dags did sit, Whose gatment was white as snow, and the hair
of His head Tike the pure wooT: His throne was Tike the fierg
flame, and IIjs wheeTs as burning fire. A fierg stream jssued and
came forth ftom before Him...the judgment, was set and the books
tvere opened" (Dn.7:9-70; cf Rev. Ch 4-Ch.10).fsee p7ate731 .

What, then, is the source of this radical innovation which
sets aside the Traditional, Scriptural portrayal of the Last
Judgnent? Those who would defend^ it teli us tLemselves that it
comes from a dream reported by a person whose own life story
leads us to strongly suspect that he was in a very severe state
of spiritual delusion (plani; pretest), one Gregoiy of Thrace.30

t
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IPLATE ]-4: THE LADDER OF DIVINE ASCENT'

This ikon pottrags the teaching of St
John of th-e Ladder concerning our spirit-
ual struggle in this 7ife, and the words

of ApostTe Paul- found at Ephesialts 5:72 '
on t"he same subject' The "Ladder of Div-
ine Ascent" was petverted in the West

into the "Ladder of Divine Judgment" '
and- from this pervetsion came the dis-
torted. and petvetted " ikon" supposedlq
of the aeriaf xol-L-houses (see PTate

I0). Note that in the supposed "toLL-
hoiuse ikon", a7l the basic eLements of
the Ladder have been supetimposed ovet
the cortec! eJ-ements: the metaphoricaJ

"Dru$i-6{the Abgss" has been petvetted
into a setpent' which repTaces the Tadder

in the ikon- To this, a vatiation of the
purgaxorq mgxh is admixeil with the crude

*qth of the "aerial tolT-housest" and

a noveL doctrine is cteated'' supported
ig a radicaf innovation in ikonographg
uia un abject distortion of severaL cl-ear

docttines of the Faith, as weLf as of
the teachinq of St John of the Ladder'l

IPLATE f5: THE LAD-
DER AF DIVINE JUDG-

MENT' ftom the Doom

i.n ChaLdon ' Sutreg ,
U.K. Such hotrifg-
ing Doom Pictures as
this were found
throughout the West'
and doubtfess con-
tributed considet-
abtg to the sPtead
of atheism. Theg
spiTTed over into the
orthodox wotLd and
are reffected in such
ikonograPhic Petver-
sions as PTaxe '
and others. l
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This is, of course, not the only source of it. There is a whole
collection of fbntastic, apocryphal literature which seeks to
insinuate the pagan psychostasia myths into Orthodox teachings.3J
Moreover, one is struck by the sinilarity of the format of this
Psychostasia serpent and its little demons with the imagery and
format of the ikon of The Ladder of Divine Ascent /see plate JAl.

The Ladder of Divine Ascent, which portrays the words of
Apostle Paul about our struggle for salvation during this 7ife,
"FoJr we wtestTe not against fLesh and b7ood, but against princi-
palitjest Etgdjnst powetst dgEtinst the rul,ers of the datkness of
this worJ.d, against spiri tual wickedness in high p7aces,, (Eph.
6_:72) r,8s explained in the book of the same title by St John of
the Ladder: It teaches us about the struggle and ascent of the
Orthodox believer during his life on earth. As St John of Raithu
says of the instruction in ?HE LADDER oF DrvrNE AscENT, "er a
ladder set upt t,heg wi77 Tead aspirants to the gates of Heaven
unharmed and blameless, so that theg mag pass unhjndered the
spirits of wickedness, the world-ruJ,ers of darkness, and the
ptinces of the air. 'r Read this book and observe that all this
is to take place during a personrs lifetime, not afterward; this
is the theme of the ikon of the Ladder also (naturally). It does
not seem without significance to our question here that, in the
West, in very many texts, one finds The Ladder of Divine Ascent
referred to as "The Ladder of Divine Ju@.et!,tt32 lsee ptate t5].

This radical ikonographic innovati.oi-T6ii5ists, then, in the
wilful removal of all Traditional and Scriptural identification
of Christ as the Lord of Hosts and the Ancient of Days, and the
substitution of it with the Latin interpretation of the Ladder
and of Paul's words to the Ephesians (6:LZ), The theologicaljustification for this radicil deformity ana doctrinal innova-
tion is a series of fantastic literature and highly questionable
dreans, and interpretations of various reported-dreams and over-
extensions of some wrongLy translated and misinterpreted patristic
netaphors. It seems that no less a spiritual writer than Bishop
Ignaty Brianchaninov, who was, of course, educated in the then
prevalent Latin milieu of Russian seminaries, accepted this nov-
e1 interpretation, sayingofPaults words at Ephesians 6:L2:
"THERE celv BE rvo DoUBT vHATEVER (emphasis in the original) ttar
the hoTg Apost,Te Paul js speaking of them lthe after-death
aerial to11-housesJ when he decJa;^es that christians must do
battie with the spirrts of wjckedness under t,he heavens (Eph.
6:72) " (vol 3 , woRKS , p. I3g , in Rus. ) .

This is a startling statenent, considering that St John
Chrysostom gives us precisely the opposite understanding in his
HOr|rLY 27 ON EPHESTATVS where, citing this very same verse, he
says, "Bt)t what stupiditg js t,his t riot to think the present a
season of urar,.." Moreover, he says the same.in his HoMrr,y 2 oN
2 TTMOTHr rs 1), HOMTLY 39 ON 7 CORTNTHTA]VS rS 6) and in many
other places. Nor does St Gregory of Nyssa understand the verse
at all in the way Bishop rgnaty interprets it so adanantly (see
his AcArNsr EUNoMrus,8k.2, i.5:5-6. St Leo the Great, in his
sERMoiv 39 oN LENT, also shows that there can indeed be consider-
able doubt about the interpretation of Bishop Ignaty Brianchan-
inov and the Latin milieu from which he drew it. rt is especial-

l7



Iy interes
arrorv a1s
verse to t
In his bio
LZ three t

t
o
h

ing that St Athanasios the Great, in his LIFE oF sArur
gives us precisely the opposite interpretation of this

e interpretation offered by Blessed Bishop Ignaty.
raphy of St Antony, St Athanasios cites Ephesians 6-:

meir-and in eachr'he makes it clear that there can be
obi

no doubt whatever that the Apostle is here referring to our strug-
gle during our earthlg tife.33 The Saint says, o[ these three
occasions:

"Thus Tivins , Iet us keep guatd catef uJJg, and as it is wtit'ten,
'keep out hearts with a77 watchfulness' IProv.4:23]. Fot we have
terrible and ctaftg foes the eviT spirits and against them
vte wres t7e', as the ApostJ.e said, 'not against f Tesh and b1ood,
but against the principa-Zitjes and against the powexs, against
the wotLd-ruJ,ers of thjs darkness t dgdjnst the spiritual hosts
of wickedness in the heavenlg places' IEph. 6:72]...The demons
therefore, it theg see aII Chtistians, and monks especiaTTg, 7ab-
outing che.erfuTTg and advancing, first make an attempt to at-
tac.k bg temptation and pJ-ace hindetances to hampet out w29 ' to
wit, evil thoughts. But we need not feat thejr suggestjons, for
bg prager, fasting and faith in the Lord their attack immedia-
telg fails. . . If here aTso theg find the soul strengthened bg
falth and hopeful of mind, then theg bring theit Jeadet to their
aiit...When the prince of the demons appeats jn this wise...not
even then ought we, the faithfu| to fear his appearance or give
heed to his wotds. Fo;^ he js a Tiat and speaks ne.vet a word of
truth...Anit he was bounCl bg the Lotd as a sparrow that vre should
mock hjm. And with him are placed the demons his fe7Louls. Tike
serpents Fnd scorpions to be ttodden undetfoot bg us Chtistjans...
Let us then not heed, hjs words, for he js a liat: an'd 7et us not
fear hls vjsj ons. seeing that theg ' themseJ,ves ate deceptive. . .

theg are rather t.he pteludes and fjkeness of the fire prepated
fot t,he demons who attempt to terrifg men with those flames in
which t.heg themse-lyes wiIT be butned. Doubt-Zess theg appeat; but
in a moment ilisappear again hurti ng none of the faithful ' but
btinging with them the .Zjkeness of that fire which js about to
teceive I then] t,hemseJves. Wheref ore j t i s unf i.t,ting that we

should feat them on account, of these things; for through the
Grace of Christ, aJ-l theit p7.act jces are in vain" , (Para , 21"-24,
emphasis mine).' Take note'that all this occurs while we ate 'rthus living",
and it is completely clear from the text that all this is to
take place in this 1ife. There can, then, be no doubt whatever
that ttre holy Apostle Paul was speaking, not about some sort of
inaginary afterldeath to11-houses, but-about the struggle of
Ort[odox people in this life. For, note also in_ paragraphs 28
and 40-43-of the biography of St Antony, that the demons are
actually powerless. St Athanasios again cites this verse (Eph:.
6zt1), at- patagraph 51, where he clearly says that tlis wrestling
"not igain-st f lesh and blood" etc, occurs in this life. St Antony
hinself , on his death-bed admonishes his monks 

"'And 
do gou be

watchful and d.estrog not gour Tong discipJine, but as though now
making a beginning, zealousTg presetve gour det,etmination. Fot
Vou know the treacherg of the demons, how fierce theg ate, but
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how Tittle powet theg have. Whetefotet. fear them not, but rather
evet breathe Chtist, and trust Him." (para. 91)

These are the only times Ephesians 6:LZ are cited in THE LIFE
oF sArivr Arvroflr. Where then is this, "there can be no doubt what-
everrt which was spoken with such dognatic enphasis? For again'
St Athanasios the Great, in his FEITAL LETTER NUMBER oNE, te11s
us that the feasts and fasts call us to the war of this life,
and says , "....now these things Ithe oltt Law] were t,Jpical, and
done as in a shadow. Bu t, let us pass on to the meaning and hence'
fotth Teaving the figure at a distance, come to the truth, and
Took upon the priestlg trumpets of our Saviout I which ctg out
and ca.77 usr at ong time to wax, as the blessed Paul says, 'll€
wrestJ,e not with fTesh and bLood, but with principaTities, with
powers , with the ru-Lers of th js dark worId, with wicked spiri ts
in the heavens' IEph.6:72) ..."

To this, St Ambrose of Milan concurs also, saying of Paul,
"Wotthg indeed was he to be gazed upon bg angels, when he was
strjving to attain the prize of Christ, when he was striving
to Tive on earth the Tife of angels, and overcome the wicked-
ness of the spirits jn the heavens, for he wrestTed with spitit'
ual, wjckedness t9ph.6:721. Rightlg did the world gaze upon him,
that it night initate him...". (LE?TER 53,
only once does he teach us that this wrest
with the aerial powers takes place in thrs
graph 6 of his sermon egainst Auxentius, he
not of Paul only, but of us all; and this

use Ephesians 6:LZ as a testimon
nyth, for his understanding of t
the host of the God-bearing fath
the to11-gate theologians. See f
rNsrr?uras Book 5, Ch. 18; Ch.19

pa
1in
7i
sa

muc

ra. 7I). And not
g and struggling
fe, but in para-
ys the same thing,
h he says again

clearly in paragraph 106, Book Two of his otv BELIEF rlv THE RES-
URRECTION.

St John Cassian, too, sweeps away this attenp
hin favour of t
t to erroneousl-Y
e to11-gatev

h
e
o
t

e.verse is in fulI accord with
rs, rather than with that of
r exanple, St John Cassiants

coNFERENCES, seVen, ch . 21;
Ch. 32; Ch.33; Eight , Ch,2i Ch.14; Thirteen, Ch.14.

Likewise, St Gregory the Theologian says of Ephesians 6:tZ
that this wrestling and struggle takes place in this life, in-
volving both body and soulr "that twel mag inherit the gTorg
above bg means of a sttuggle and wrestLing with things be7ow,
being tried as gold jn the fire bg things here, and gain the
ob ject gf our hopes. . ." (ON It-fS FLIGHT FROM PONYUS, pata,1-7;
see also para. 84).

Let us turn now to the scant and rare examples we
the ancient Church of portrayals of the "particular
and explore, together with then, the words of our Ho
bearin.g f athers, to see what we might learn concerni
"parti'cular judgment'r"' if such a name can be used at

(coNTTNUED) .
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7

FOOTNOIEST IIIE PSYCHOSTASIA IN CHRISTIAN ART PART 2

Mt.25:32-33, The actual text reads "kidsr" not "goats" as in the KJV,
etc. St JOIn Chtgsostom exp|ains the verset "He indicates the disyn'
sitjon of each, caTTing the one'kids,' th? other 'sheepr' that He

night Lndicate the unfrujtful,ness of the one' fot no ftuit wiLT come

ftorn kids; and the gteat profit from the othet, for indeed from sheep
gteat js the ptofit, as weJf from the miTk as from the woo[, and from
the goung [offsprings] r at7 of which things the kid [6puog/ js destj-
tute." (HOHILIES ON MATTHEW, 79:4)

Hubettr'il.t "Les ctgptes de Jouatte" (4e congtbsde |'att du haut mo1en-

age's). (I'lelun; Selne-et-Marne' 7952) .

cf Aries, PhiTl,ipe, WESTERN ATfITUDES TOWARD DEATH (John Hopkins tlniv.
Press, 1974) pp.29-33

see, for example, St Aphtaat the Petsian, ON THE RESURRECTION OF THE

DEAD, para. 18-20, and St, Athenagoras of Athens, ON THE RESURRECTION

OF THE DEAD, Ch.76 (in THE TLTNGZT HERALD and ORTHODOXY CANADA, VoI 6,
Nts 6-7, 7979)

5 .see especiaTlg, St Ephraim the sgtian, HYMN EIGHT ON PAR;ADISE' esp.
ode L7. (7oc cit).

6. see AJnaI ov, D.V. , THE HEITLENIC OR.rG-fM OF BYZANTINE ART (Rutgets;
. New Brunswick, N.J.' 7967) esp. pp. 37-45.

7. rhe Lozenged backgtound behind Christ IP]IATE 5] is jnteresting, be-
cause this notif was often used jn .cltragals of the mandulion the
,,ikon-not-nade-bg-man1,. The face of Christ here js like the usual,
earlg gnrttagaTs of the Lion.

8. Hubett, J.' ibid. AIso djscussed in Aries, P. 7oc cit.

9. Literallg, "the weTTspring of fire", showing that Clttist js the source'
that is, the love of Chtist God is the source of the stteam of fite.
see Sacra PataTTela, Pat. gt. 923, fot 67v, Codices e Vaticanis seJ,ecti
L (Itli7an, 7905); llinsteadt, 8.O., THE CHRIS?IAN TOPOGRAPHY OF COS|'IAS

INDICOPLEUTES (Canibridge' 7909) .

rc. f,he henjsphetical arch disappeaxs in mang cases' in order, perhaps'
to accomodate the shapes of wa77s, but see [PLATE 8] -

17. see Part L of this work.

72., see St Gregorg the TheoTogian, ORATION 76:8, fot example. Notice here
too that at the Last Judgrment, our acsusers wi77 be, not the demons

of the psgchostasia mgths, but out own past thoughts and deeds - out
conscience (cf fn. J.3 and 79 befow). In mang Western tepzesentations,
it js the demons and not God's angels who are shown usheting the self-
condemned souJ,s into the fietg stteam. This is an element of that pec-
uljar triumph of the demons which took place jn Ifestern art and, to a

cettain degtee, in Westetn theoTogg.

2

3

4
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FAOTNOTES: THE PSYCHOSTASIA IN CHRISTIAN ART, PART 2.

73. St BasiT the Great sags, jn his HoniTg on the PsaJ,ms (33:4; 48:2) that
bg "the Judge's countenance" is meant the Divine iTlunination which
sheds Jight in out guiTtg hearts and gnints to auz own sins as o.Jx :

onlg accusers, which (because of the Divine iTTumination) wiIT rise
up befote us jn out memories. SjrnjLarTg, St CgriT of JerusaTem sags,
"fhe terrible countenance of the Judge" wi77 bring the truth forth in
gou (Cat. Lec.75:25). ct St Ambrose of MiLan, LETTER 2:9 ff, 73:3;
EXP ON PSALMS 7:55 ff and EXP ON LUKE'S GOSPEL, 2:60; 2:82; 70:49.

74.

75,

Weitznain, K., THE IKON (George BraziTTer, N.Y., Lg78) p.84.

Available in English as THE PAINTER'S MANUAL OF DIONYSIUS OF FOURNA,
tt. bg Paul Hetherington (The Saggitarjus Pressi London, 7974). Note
that in the official Chutch jnstructjons for painting ikons of the
I-ast Judgment, no mention is made of the scaJ,es ot balances, the "weigh-
ing of the sou-ls" ot of ang form of psgchostasja. Both Dt Gabriel MiITet
and Dr Pau-I, Jessen point, out that, after researching the matter, theg
coul-d find no mention whatevet in ang of the ikonogtaphic manuals on
the HoTg l4ountain ot Greece of the angeL and scales or psgchostasja.
Dr .Tessen aJ,so examined the spurious "Vision of St Ephraim the Sgrian"
which was often cited bg earliet art histotians as a possibTe source
of the "weighing of the soul.s" device. He concluded that thete was
nothing in jt which could gnssiblg be thus construed, and he concLuded
that there r,rras no concept of psgchostasia in Orthodox teaching ot art,
but that the "weighing of the soul.s" image was of Westetn origrin (see
JEssen. P., DIE DARSTELLUNG DES I{ELTGERTCHTS BIS AUS TIICHEL ANGELO,
Berlin, 7883. p.77ff). The spurious work caTled "The Vision of St
Ephtaim" is of an unknown origin. It'was once [lopulat in Westetn Eut-
ope, whete jt was Tikelg composed, ptobabLg in eatlg mediaevaL tjmes.
The wotk was Tong ago discredited. It does not, seem evet to have been
trans-Lated into Greek, and we do not know if it found its wag into ang
of the STavic tongues.

16. iVeyerthel,ess, comEare the alnast peacefuT. composed faces of the danned
in, fot example, the TorceTTo Mosaic IPLATE 7] and the "SinfuT Kings"
in the 73th centurg ftesco of MiTeshev, Serbia, who are perfectlg aware
that theg are in the condition which theg themselves chose, with the
sadjstic, almost pathoTogicaL pnrtragaTs of the damned in Western att,
such as, for exampJe, the tgmpanum of Autun (which is not even one of
the worst exampTes)

77. Thete is an extremelg jnterestjng aspect of a77 these gnrtragals of
the Last Judgrment and Second Coning (see PI'ATE 77). That is the tev- .

elation contained in them about the O7d festament Theophanies. Notice
that jn aTmost a-lJ, these representations, Christ. is shown seated upon
a rainbow, as the One Who had judged the world in the dags of Noah -Ile js the First and, the Last Judge. Moreover, at His feet, one sees
the fietg wheels from Daniel-'s vision of the Ancient of Dags (Dn. Ch.
7), showing that Jesus Christ the Son js l{imse1f the Ancient of Dags.
lfe js also often accomgnied bg the Tetramorph of ExekieT's vision of
The Lord af Hosts (see, eg, PLATE LL) (I'2.7:5-70) and/or bg the atteiding
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FOOTNOTESl. THE IN CHRISTIAN ART, PART 2.

Seraphims of Isaiah's vision of the Lotd of l{osts (Is.6:7-5' cf fn 27

beTow), showing cTearlg that Jesus Chrjst the Son js the Lord of Hosts
(see Jn.12:47). .9ee, for examp|e, the TorceTlo Mosaic IPI'ATE 7], and
the fresco bg Theodosg Denisovich in the Annunciation Cathedral in
Moscow, in which the fierg wheeJ-s are especiaTTg prominent. fhus ' Christ,
js shown to be both the r'jrst and the Last ,|udge, and He Who was to
come, is come and sha77 come.

78 see fn,g 12 and 73, for examp|e. fhjs js a theme which, as Dt A|exan-
d,et KaTomjros stresses, "needs to be pteached with gteat insistence'
and from which, not onlg the lrrest but we Orthodox have departed in
gteat numbets, causing men to fa77 to atheism, because theg ate tevolted
against a faTsified angtg God fu77 of vengeance against His creatures.
What gou wtite on pages five and sjx is vetg imgnrtant, that the stream
of fire, which burns in the state caJJed 'helf' tepresents the Tove of
Goit which both watms and gives jog to the faithfuT' and butns and tot-
ments the wicked,, because theg ate not able to hide ftom that light
which is evergwhere and which the7 hatet although jt js fu77 of love
and kindness. Ife must urgentlg undetstand that God is respnnsible onlg
for everlasting Tife and b7iss, and that heJl is nothing else but the
rejection of thjs eyer-lastjng Tife and b7iss, the evetlasting tevolt
against the ever|asting Tove of God. We must urgentlg temember and preach
that it is not a creation of God but a creation of our tevoLted libettg,
that God did not create ang punishing instrunent which is calLed hefl,
that God nevet takes vengeance of His tevolted creatures ' that His jus-
tjce has nothing to do wjth the Tegalistic'justice' of human societg,
which punishes the wicked in ordet to defend itself...That out ever-
Tasting spiritual ileath js not inflicted on us bg God, but is a spirit-
ua1 suicjde, everlasting because our decision to be ftiends or enemies
of God is a compJeteJg ftee and, everlasting decision of the ftee spitit-
ua1 beings created bg God, a decision which is respected bg God eternaL7g
and absoTutelg." (fton Dt KaTomitos' teview of this atticle) .

?hjs js the meaning of out saviout's patablet "when gou go with gour
accuser (adversatg) to the nagistrate I IIEke diligent to be reconcil-ed
and be delivered from him in the wag Test he drag gou to the judge, and

the judge tutn gou over to the officet, and the officet cast gou into
prison" (Lk.72:58). As St Dototheos (INST. |HREE. Para. 42) and others
explain, the "advetsatg (accuset)" is a person's conscience with which
he rnust be teconciTedwhiTe in this Tife ('in thewag"), since he can
ilo nothing once he -|eayes this ljfe. If a penson does not tepent and

sO bec2me "teconciTedr" then he wi77 ptove to be his own accuset (ad-
versarg) before the judge (the conscience being an integraT patt of us

and not a sland,erer.but a true wjtness). "In the wag" js thjs Tife'
and being "brought before the nagisttate" is death. Hete, the magistratE
(the Judge) sinpTg hands one,s souT ovex to His angeT (the "officer")
who takes it to the state approptiate to itseJf - jn thjs case' some

sott of d.arkness, the "ptison". Again, thete is no toom for ang kind of
"tol7-gates" oTaeriaL'judgments, haggling ovet individual sins, weighinEs,
etc., but onlg the omniscient and good decree (caL7ed metaphoricaTTg'
"judgment") of the a7L'good and righteous Judge.
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IN CHRISTIAIV ER? PART 2.F@TNOTES: THE PSrcHOSTASIA

20.

27.

22.

23.

see fn. 78,

HOntrLrEs oIV s? JoHNtS GOSPEL, t2:3.

Ode Six.

tVote that in Western religious att, Satan and his minions ate rewatded
on Judgrnent dag, bg being granted etetnal power to fuLfiT theit Justs
against,fiEn. Theg are shown fulfitling their greatest desite, to tortute
and totment human beings etetnaTTg, with evetV conceivabfe instrument
of torture. A cTose studg of this att, and some cottupted Orthodox
ynintings, shows something more drastic. In a whole serjes of Vlestetn
,,doomsr,, we must conclude (ftom a cateful studg Of the themes) that
Satan is not even being granted this eternal pnwet, but that jt is
naturaTTg his. How intentional this is, we cannot sag, but to a certain
degtee at 1east, the Manichean docttine of dualism is cleatlg ptesent.
fhjs sarne Manicheanism (more directTg, Mithtaicisn) is fundamental to
the "tofl-house" theoTogg.

24. ft js jnterestjng that the masters of the Inquisrtjon consjdered them'
seJ,yes, not tortuterst but putgets, and theg based theit deeds upOn

the ideas of the Doctrine of Purgatorg itself. Thus, as in theit ikon-
ogtaphg and theoTogg, the ilemons are the purgers of Purgatotg, the in-
guisitors placed themselves in the role of demons, and the Pope in t'he
tole of the prince of the demons, the master of the puxge.

25. We have not been able to find an eatJier exampTe of this gtotesque and
radicaJ. innovation.

26. The Tetramotph is not shown so often as the Seraphims of Isaiah's vis-
sion of the Lord ot Hosts (Is. 6:2). Inasmuch as the HoJg Fifth/sixth
CounciT resoLved that the HoJg EvangeJistsnot. be historiated as beasts
ot animaTs, thjs seems to be the onlg case jn which jt js done. It mag

be that the Tetramorph is permitted in ikons of the Second Coming and
Last Judgment because of the unitg of the vision of Ezekiel and that
of John the Divine concetning the Last Judgment and the foundation of,
the \aw. The Tetramorph js used onlg in this prophetic tepresentation,
but cannot be used in other instances.

27. ft js significant that these radicaf theoTogical novelties appeated in
the sarne era that the trnztragals of God the Fathet began to be accepted
btoadTg, together with the heretical .teaching that, the Lotd of Hosts
(Savaoth) was the rather - a teaching which St HiTarg of Poitiers
cleatlg names as a heresg, saging, "And if gou, in gout heresg, do not
know that it was God-the-On7g-Begotten Whom the prophet fiaw in that
gTorg (Is.6:7-5), then hearken to the Evangelist: 'Isajah sajd thjs
.because he saw His gTorg and spoke of Him' (Jn.72:47)" (THE ERINITY'
5:33; cf 72:47). At the same time, the hereticaL teaching that the
Ancient of Dags (Dn. Ch. 7) was God the Father, and portragals of a

so-ca7led "Fathef'as the Ancient of Dags, came to be accepted.
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FOOTNOTES: THE PSYCHOSTASIE Til CflRTS?IEN ART. PART 2.

28.

29.

30

37.

Etjmasja (dtOUpgglcr) ,,pteparation of the throne." from Ps.9:8t t'He

has prepared His throne, and. He HinseTf wi77 judge the wotld in right'
eousness; He wi77 jud'ge the peoples jn uprightness"' (cf Dn'7:73'74;
Mt,.25:3L; Mk.74:62; ZX.ZZ:69; Hb.8:7; 70:72; Rv'4:2'8' etc) ' The etin-
asja shows the throne ptepaxed for Christ from al7 ages, and the proph-

ecg of His Second Coniig. I)sua17g, the GospeJ- book is shown on the
efimasja indicating tnat Chtist is jnvjsibJg ptesent and reigning in
His Church on Eartii. sts Adam and Eve are usuaTTg shown worshipping
before {he etimasia.

rt js pnssibTe that attempts to Fnttrag this teaching mag have been

Tatet misintetpteted, in the Tight of some fantastic Titerature, such

asGtegorgofThrace,swi]d,taTeaboutTheJournegofTheodoxa.In
Tatet ikonogtaphg, attempts wete made to potttag how peopTe wete self-
condemned at the Judgmeni (both the so-ca77ed "patticu1ar" judgnent

and the fast judgrment) and tormented fot etetnitg .b9 their own var-
iouspassionsandvices.Dffipassionswetepotttaged

various times. The TegaTistic numbet twentg.
one (jx7), etc, ate obviousTg Latin inventions, and in ikons,'the
number has neyer been static, and, the vices tepresented have nevet

been the same ones . Bg an unfottunate ttend, these vices and theit
tespective seLf-torrnents began to be anthropomorphized (perhaps in the

same wag the Jotdan Rivet, the seas, etc, wete often anthtotrnnotphized)
in the fotm of 7itt,le demons with instruments of tottute, ar, sometimes'

as serpents (as in the TorceTTo Mosaic). During some petiods of theologt-

icaT decLine, and undet the inftuence of fantastic Titetature and

spiritualde]-usion(p7ani;pte]est)(suchasthecitedTheodotataTe)
these representationZ became identified with the oJ-d pagan astrar cult
tol|-houses, and the pre-judgrment of the soul,s bg t,he Nome deities in
the Dggptjan osjrl" "rtt Jjterature (fton which the "weighlng of the

souJ,s,, imagerg was obtaineil) . Ind,eed, as we shaJ'L assert Tatet ' these i

tol|-houses are metelg an illogicaL mutation of these pagan mgths and

a confusion of then with the Laddet of Divine ascent and the Latin
mgth of Putgatorg

TheautobiographgofGregorgofThraceissinguTatTgunedifging.An
itjnerant wno, ihile being neither a serious ascetic and in no c7ear-

cut obedience, nevettheTess took everg d.team ot fancg as a direct tev'
eTation from Godrand prod.uced a serjes of fantastic dteam-visions' In
addition to the nercsg-til,7ed "TaJ-e of Theodota's Journegr" he aTso

cTaimed to have had an ,,out of bodg expetience" in which he saw God

the Fathet personaTlv, ancl heard Him temonsttating with some "unrighteous
Jews,, who had died. This, of coutse, is no Tonger meteTg deTusion'
jt is alreadg insanitg

For exampTe, the Eggptian apoctgphal wotk' THE IALE OF JOSEPH THE

CARPENnER, and a llestorian wotk, based on the Ishtat mgth, which was

verg popular in Russja , THE PASSION OF THE MOTHER OF GOD (a7so calTed

TEE DESCENT OF THE VTRGIN MARY INTO HADES, EtC).
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THE IIISTORY OF GODIS PEOPLE
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an
Satan had nade the peopLe h is slaves throughillre terribLe

tower. Everyone turned a way f rom God.
But God did not.. turn away from the people. He stil.l loved

then and so He savdd them froln Satants terrible tower.
God saw what nan was doing, and He said, "Now that they

have begrln to do such a,sinful thing, there will be no end to
the other sinful t-hings they wiLl do." This neans that, since
people had become so'froudr',Satan would be able fo feal them
itto even more terrible and evil deeds. So God sald, ItWe will
save n4n fron being a slave to this work of Satan. [e will
nake each farnily speak a different language. That'wEI, theywill not be able to plan'new sins together, and thby"will riot
be so proud. "

This is just what God did. He willed that each fpmily
wgqld,now speak a new, different tongue.'The people ivere'ter-rified. They all began !o speak differently, and- a great fear
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3O AUGUST

SAINT RONAN

OF IRELAND

Our holy father Ronan was born in Ireland, b
years he was ordained and becane a missionary mo
went to Britanny in France and built a small cel
He found many Christians there and began to teac
the true spiritual 1ife.

Soon, people were flocking to the Saint to hpel teachings. Even the king came often, to be t
servant. There was an especially pious man namedlived nearby, and he came to the Saint more than

Grallon's wife, however, became angry that h
spgn! so much time with the Saint. She began to
and Satan could see that she would be hefpfuf toefforts to destroy the nan of God. Being ied by
the wife began to slander the Saint and-te11 aiflies about him to everyone. Sone pe

and most of t
ople believed

ut after many
nk. The Saint
1 for himself
h thern about

ear his Gos-
aught by God's

on who
he rest
band
t Ronan
n his
i1-one,
of
evi I

er hus

Gral 1

all t

hate S
him i

the ev
kinds
thesestories. But the kin ob he people knew that Saint

Ronan wds truly a man of God and they continued to love and
respect him. Grallon 's wife, however, would not stop her evillies and because she was causing so nuch trouble amo ng thepeople, St Ronan decided to rnove to another p1ace. He built
another ce11 in the nei ghbourin province. Here, another piou
man stayed with him and helped

ob
him.

Sain
Again, peopl
t. God gave
ble to help
Fina1ly, St

e carne from all around to learn from the
His servant many gifts of Grace so he would
the faithful.
Ronan becane very old and the time came for
take his holy soul. Many people came to the
and several i11 people were healed at his

bea
Godts angels to
Saintts funeral
coffin.

After many years, saint Ronanrs sacred relics were car-ried to the town of Tavistok, in Britain, where they remained
thereafter.

Through his holy prayers, may we learn to endure slanderpeacefully, live the gospel of our saviour and find salvationfor our souls.
\

3

Amen !



THE KIEV-CAVES PATERIKON

40

SA]NT NIFONT

(B APRrL)

For Thg sake f have botne teptoach...fot the zeaJ- of
Ilhghousehatheatenmeupandthereproachesofthem
that reproach Thee ate faJJ-en on me" (Ps.68:70) '

These words were fulfilled to the grave by t,he great Russian
zealot of Orthodoxy, Saint Nifont. He strove diligently to k9"p
the Russian church- from falling away from t'he body of the Holy
Church, which is the same thing as being separated from the Lord
Himsglf ' ,,o aF ^hl-\^+ rr-.,*t"r, s:int 'Ied as aIn th'e days of Abbot Timothy, Saint Nifont strugg
monk in the Clves Monastery, imitating the holy fathers, adorn-
ing himself , by prayer, vigif and fasting, with evgry-virtue.., 

.. When the biessea John, Bishop of Novgorod, retired from his
cathedra after twenty-five years of toil and struggles, to end
his life in hesychasiic struggles in a monateryr st Nifont was
elected by the ieople as theii new bishop. He_was consecrated
in Kiev blz the Most Reverend Michael, Met,ropolitan of Rusr , and
his bishops

In Novgorod, St Nifont began to work with great zealousness
to strengthen the Orthodoxy oi fris diocese and his rational
sheep. H; built a new stone church, named for the Most Holy
Theoiokos, in the very centre of Novgorod. The cathedral church
of Christ the Divine iVisdom (St Sofi;) , h€ had decorat'ed with
ikons, and covered the top with pewter. He became a true shep-
herd of his fIock, and a peacemaker. Once' a war broke out be-
tween Novgorod and Kiev. St Nifont took a council of t'he Nov-
gorodian ieaders and met the Kievans who had taken uP arms. The
Saint pacified both sides and a war was averted. In like manner,
n" pu"itied every arguments and reconciled every enmity' Thus
did the holy-one car6 and struggle diligently for the eternal
life of his flock. The servant of God always remembered the
words spoken of the Most Holy Trinity, "His commandments are
eternal- life. " With all his ltrength, the Saint sought to lead
his sheep away from violating God's commandments. Those who
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SAINT NIFONT

did violate the law of God, he cl-early reproved "with patience
and long-suffering" (2Ttn.4z2) .

The zeal of this blessed pastor is testified to by the fol-
lowing event. In the time of his episcopacy, the people of Nov-
gorod drove away their prince, Vsevolod Mstislavoviclr. They in-
vited Prince Svatoslav Olegovich to govern them. After he ar-
rived, Prince Svatoslav attempted to enter into a marriage
which was contrary to the canons of the Church. The blessed
hierarch not only declined to perform the marriage, but also
forbade the clergy to even regard the betrothal as being 1aw."
ful. When the prince had the wedding served by priests he had
brought from elsewhere, the blessed-one audaciously reproved
him, imitating the Scripture, "I spake of Thy testimonies be-
fore kings, and I was not ashamed" (Ps.118z46l.

The Saint showed even greater zeal, however, when he de-
fended the whole Russian church from crime.

When the Metropolitan of Kiev, Michael, reposed, the Great
Prince of Kievr Izyaslav Mstislavovich, decided upon Klim the
Philosopher, a monk of the schemar ds a replacement. The prince
wanted, however, to have KIim consecrated Metropolitan without
the blessing of the Ecumenical Patrj-arch of Constantinople. To
this end, a council of the bishops of Rusr was gathered. It con-
sisted of Onuphry of Chernigov, Theodor of Belgorod, Euthimy
of Pereyas1avl, St Nifont of Novgorod and others. At this coun-
cil, St Nifont would, under no circumstances, agree to a new
met,ropolitan being consecrated without the blessing of the Ecu'-
menical Patriarch. He firmly proclaimed that this was contrary
to the tradition of the Holy Church which, by holy baptism had
enlightened the Russian church from the cathedra of Constantin-
ople and made the children of Rusr' to be sons of the Orthodox
East, that is, Godrs children. St Nifont stood so courageously
against the unlawful desires of the princel holding the Russian
church from falling away from the Orthodox East' that is, from
God, citing God's word, "the wrath of God cometh on the child-
ren of disobedience" (CoI.3:6) . Five bishops agreed with St
Nifont, but the prince, not wishing to be humiliated, did not
heed the blessed-one and, prevailing upon those who sided with
him, did as he wished. On his command, KIim was consecrated, at
Bishop Onufry's advice, with the skull of St Clement, the Pope
of Rome, instead of with the blessing of the living Patriarch
of Constantinople and thus the Metropolitan of Kiev occupied
the cathedra in an anti-canonical fashion. Having thus become
Metropolitan of Kiev, KIim attempted to force the blessed
Bishop Nifont to serve the Divine Liturgy with him. But the
zealot of Orthodoxy replied to him:

"Since you did not receive the blessing of'the Ecumenical
Patriarch of Constantinople, but unworthily took upon yourself
the pastoral office, having pre-empted unworthily and unjustly
what does not belong to your you are a true wolf. Therefore_,
just as I did not agree earlier to your consecration, I noff-
also refuse to serve with you or to commemorate you at Divinq
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SAINT NIFONT

servicesr just as you do not conmemorate the patriarch from
whom you ware suPposed to receive a blessing.'l

flren, Klim became angered at the Saint and he Pressed upon
the prince and his suppoit,ers to send St Nifont into imprison-
ment or to cause him iome kind of evil. Prince lzyaslav content-
ed himself, however, with preventing the Saintrs return to Nov-
gorod and held him in the Caves Monastery- under house arrest'

The Saint was not at all grieved by this, but to the con-
trary, rejoiced and thanked God that he was deprived of his
rightiul !t.ce for the sake of Orthodoxy and had returned to
his silent life among the saints.

When the Christ-ioving prince George Monomakhovich defeated
Izyaslav, St Nifont was returned with honour to Novgorod' The
noirgorodi.tt", who had been like sheep without a shepherd, met
the Saint with joy.

Soon after ifti", the Patriarch of Constantinople heard of
St, Nifont's zealousness and, following the custom of the fath-

"tt, "ett 
him an epistle in which he praised the Saint's wis-

dom and firmness, ind likened him to the ancient fathers, who
before had stood for Orthodoxy. St Nifont read the Patriarch's
epistle and blessing, and was aroused to yet greater zealous-
nlss, and for his miny toils, he received a reward from the
Chief of the shepherds, Jesus Christ.

Some time aft,er his return to Novgorod, St Nifont heard
that the Ecumenicat Pat,riarch was sending a del.egate to Rusr ,
Metropoli.tan Konstantin, to dethrone the wrongfully consecrated
Klim, and to occupy the cathedra of Kiev himsetf. St Nifont
was iiff.a with sbiritual- joy and, desirjng to- meet Bishop
Konstantin, he sel out for fiev, and again took up residing
in the Caves Monast,ery.

soon, however, he fell il}. Three days before_h1" repose,
the blessed-one informed the brethren of a wonderful dream:

"Once, I returned to my cell after the morning prayers'
in order too rest. As I was falling asleep, it seemed to me

that I was in the holy Caves church, Et the place of Nicholas
ivyatosha. with tearsl I began to pl?y to the Most Holy Theo-
tokos that I might see the good builder of this church - St
Theodosy. Countiess brethren gathered_in the church and one
of the brethren approached me and said, 'Do you wish to see
our holy father TheodosY?l

'r 'Yes! I do desire it, I I replied. 'If it is possible,
show him to me.' Then he took me by the arm, 1ed me into the

".tr"to.ry 
and there showed me St Theodosy. When I.saw him, I

feII at Lis feet with joy. But the holy father raised me and
bles$ed me, saying, 'lL is good that you have come, brother
and son Nifont! From ,rot orr"you wiLl 6" inseparably with us'r
The saint held a scroll in his hand which he gave me-' I unrol-
Ied it and read on it: 'Behold, I and the children which God
gave me...' (Hb.2:13). Coming to myself, I understood that
thl"s was f rom God.
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SAINT NIFONT

saint Nifont lay ilr for thirteen more days and then hepeacefully reposed in the Lordr on the eighth day of Aprilr onsaturday of Bright week. His sacred rerici were placed- in the
cave of st rheodosy and in spirit he stands befoie the throneof the Master, christ, and intercedes for us, the children giv-en to him_by God, the undivided Trinity, to whom be alr gt5ry,honour and adoration, now and ever and unto the endress ages.

Amen !
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SAINT PIMEN
The IIl

7 AUGUST)

As we pre.pare to relate the tife of saint Pimen, let us
note that, in it, we will hear of his great sufferings and see
an examPle of unmurmuring endurance of illness. We will learn
how to endure courageousiy, with thanksgiving, physical itl-
nesses, and we will see h6w God's strength is accomplished in
ilIness.

Saint, Pimen was born into this world ill, and he grew.up
iII. This physical illness did not cause him to become spirit-
ually ill',-tia it helped to preserve him from illness of the
soul-. He was fure of iff vi"e and, from his motherrs womb, he
knew no obscene sin. Many times, hb begged his parents to.give
him over to a monastery so that'he could receive tonsure lnto
fi; il;"ri" i*ug", but'his parents loved him dearly and did
not want to part with their son.

Once, tha blessed-one became very iII. It appeared as if
he was aiready near death and everyone despaired of- his life'
Compelled fy ifris misfortune, the parents brought their son to
the Caves Monastery and asked the holy fathers to pray that th
Lord would heal hift. Despite their fervent prayers, the fathe
could not help him, for his own prayers overcame theirs. He

did not ask C6d for health, but Lo the contrary, prayed for th
continuation of the illness, knowing that if he became weII,
his parents would take him away from the monast'ery, and preven
him from accomplishing his desire.

One nightr-while fiis parents and servants were asleepr rd-
diant angeis came to him, some in the form of beautiful youths
others in the image of an abbot and monks, carrying in their
hands candles, a 6ospe1, a hair shirt, mantle, cowl and every-
thing necessary for tonsure. They said to him:

i'Do you wish us to tonsure Yog?'
The blessed-one replied with joy, "Yes! I do wish it! God

has sent y/our m}' lords. I pray you to fulfit the desire of my

heart. tt
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SAINT PIMEN

Then they began to put questions to him, doing everything
in order as it is written in the Order of the Service for tton-
astic Tonsure. Thus they tonsured him into the great angelic
image, clothed him in mantle and cowl, and named him pimen. As
is customary, they gave him a burning candle, and said, "Forforty days and nights, let this candle not be extinguished."
Moreover, they foretord that his suffering would be permanent,
and that he would receive health only as a sign of the day of
his repose. Having completed aIl thi;, they kissed him, t6ok
the cut of hair from his tonsure in a croth, and went with it
to the church, where they deposited it on the coffin of st
Theodosy

The brethren who were in nearby caves heard the sound of
chanting voices, and they awakened the others, assuming that
the iIl-one had reposed, and that the abbot and some oi the
brethren were chanting the appropriate hymns. They alr came
together to the ceII where St pimen was lying.

When they arrived, the brethren found that everyone but
St Pimen was still sleeping. The room was filled wilfr fragrance,
and the iIl Saint was awake, vigilant and rejoicj-ng. He was
vested in monastic clothing. The brothers asked in amazement,
"who tonsured you? How is it that we heard such chanting, andyet your parents and servants are still sleeping?"

The iII saint responded, "The abbot came with some breth-
ren, tonsured me and. named me pimen. They did the chanting that
you heard, and they gave me this candle, and said that it must
burn for forty days and nights. They took my hair in a cloth
and set out with it to the church. "

when they heard this, the brothers immediately set out, for
the church to investigate. They found the church locked. Waking
the sacristans, they inquired if anyone had entered the church
since comprines, and they were assured that no-one had. As the
ecclesiarch kept" the keys, they awakened him, and he unlocked
the church door. Entering, the monks were amazed to find the
cloth with st Pimenrs hair lying on t,he coffin of st rheodosy.
The abbot made a diligent search and questioned everyone to
find out who could have tonsured st pimen. He found no-one and
the brethren came to understand that this had been done by Godts
providence, through the Lord's holy angels.

The abbot and brethren deliberated whether they could con-
sider the blessed-oners tonsure as regular. since, however, they
had the testimony of the tonsured hair found on st rheodosy's
coffin, and also the unextinguished candle which burned for for-
ty days, the abbot and brothers acknowledged the validity of
the tonsure and said to pimenl

:'It is sufficient, Father pimen, that you have received the
monastic image and name from God Himself. But tell usr what
were your tonsurers rike? Did they omit anything from the order
of Service?"

Saint Pimen replied, "Why do you tempt me, Father? you your-

9



SAINT PIMEN

self came with the brethren and served the service over me
from these very books. Moreover, you also told me that I will
live my whole life in illness, and will receive my health only
just before my departure. And now I ask you to pray for me,
holy father, that the Lord will grant me patience."

In accordance with the prophecy of those who had tonsured
him, St Pimen lay for many years in a heavy and very abominable
illnessr so that the monk assigned to care for him could not
tolerate his presence, and repeatedly left him without food
or water for two or three days at a time. He endured all this
joyfully, and thanked God for everything.

On one occasion another ill person was brought to the
monastery and tonsured. He was placed in the same cell as Fr
Pimenr so that the two could be served together. Often, how-
ever, this service was neglected and both the il-L monks were
left without care. They suffered from thirst, and at length,
St Pimen said to his feI1ow sufferer, "Brother, since those
who are supposed to care for us abhor us, would you fuIfil this
service if the Lord would raise you?"

The sick monk promised that if he was healed, he would serve
the ill fervently unt,il his death.

The Saint, said to him, "The Lord removes your illness from
you. Now that you have your health, fulfil your promise. As
for those who are neglectful of such service, the Lord will :

bring down an illness upon them in order to correct them and
give them, salvation. "

The ill monk immediat,ely arose, completely wel1, and began
to serve St Pimen. The monks who had neglected this service did
indeed become iII. The monk who had been healed served zealously
at first, but after some t,ime, he wearied in this service and
became revolted by St Pimen's horrible illness. As a result,
he too often left the blessed-one without bread or water. Soon,
however, he was struck by a burning illness and lost all strength.
He could not get up, and had to lie on his bed enduring a ter-
rible thirst. He began to cry out, I'Save me, for the Lordrs
sake, f am dying of thirst. "

The fathers heard these cries and came to his aid. When they
saw how ill the monk was, someone informed St.Pimen, "The father
who was serving you is dyingr "

The Saint responded, "rForr ds a man sows, so shall he reap. '
Since he left me without food and drink, he received this him-
self, for he lied Lo God and despised my weakness. But the Lord
has taught us not to return evil for evil, so go and say to him,
'Pimen is calling you; arise and go. "'

When the iIl-one heard these words, he suddenly felt heal-
thy, rose up and went to the Saint. The blessed-one admonished
him, saying, "o man of litt,le faith! Now you are healthy. See
that you do not sin again. Do you not know that the iIl and
the one who serves them wil-l have an equal reward, for the pa-
tience of the poor will not, perish unto the ages. For, those

10



SAINT PIMEN

who here receive grief and anguish, wilr have joy and rejoic-ing there, where there is no irlness, nor griei, nor sigfiing,but eternal life. r indure all this, brother, for the sitce otthat promise. God who healed you of your j-llness, can also
raise me from this bed and heal my i11ness. But r myserf do notdesire this, for r ds the Lord said, 'He who endures tirr the
end will be saved. t rt is better for me that r decay completelyin this life, since in the future one, the flesh wiir be with-out corruption. .. "

rnstructed by such admonitions of the saint, the monk wasdeeply moved, and from that time, he constant,ly served st pimen.
The valiant sufferer and worthy imitator of saint Job, sent upthanksgivings to God, and lay under his sufferings for twenty
years.

At last, the time came for the saint's repose. on that day,
saint Pimen rose up hearthy, as was foretord by the ones who
tonsured him.

Just before the Divine Liturgy, the saint went round to al1the monks who were ill and said, -nMy friends and brethren! Arise
and accompany me. " And immediately lheir illnesses disappeared,
t'hey rose up and followed their benefactor. He went to the church,partook of the Divine Mysteries and after.this, he took his fun-eral cot, carried it to the cave in which he wished to be buried
and showed the place to the brothers. He fell silent for a while
and then, turning to the brethren, he solemnry said, ,'Now, breth-ren, here come those who tonsured me, in order to take me with
them. " Folrowing these words, he ray down on the bed and re-
Pg.sed in the Lord. The brethren buried him with great honour,giving glory to the Lord, who is wondrous in His saints. To Him
be grory, honour and dominion, now and ever and unto the ages
of ages.

Amen !
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ON THINGS DONE FOR THOSE I{HO HAVE FALLEN ASLEEP IN THE LORD.

IA compiTation of the direct, theoTogicaT teachings of the
Fathers of the Orthodox Chutch concetning those things which
are done on behaJ-f of the faithful who have faLLen asleep in
the I'ord.l

ST JOHN CHRYSOSTOM
(IN DAMASCENE, P.G,
96: 33A)

"And this js the teason for the ptager"s, psaTms
tion of God [at funera]-sl: so that gou not weep
but rather give thanks to God Who has taken him
oneI."

and glorifica-
and Tament,
Ithe reposed

ST EPIPHANIOS OF CYPRUS
(in AGAINST HERESIES, VOL. L,
B00K 3, s7+1

,, Qt
nanes

Then he sags , 'Fox what
of the dead after theit

reason do gou commemotate the
death'7...'

"ANSBER 5738: As regards the commemotating of the names of
the teposed, what couJd be mote useful, t mote ptopet and won-
detfuT? For, this causes those present to believe that t'he de-
parted Tive and ate not jn a state,of non-existence, but tather,
theg exjst and J.ive with the Mastery and it causes that the
hoJg kerggma be procTaimed, thete being hope fot the btethren
who are ptaged f ot, who a;e, as it, wete, in a distant' land. .,',

And indeed, the praget made in their behalf brings profit' -V
though in truth it, does not do awag with the whole of thejr
offences because we often jn thjs world do wrong involun-
tarilg and voJ-untariTg, and thjs aqt .clearLg indicates that
which is more perfect..." (The entjre text is found in P.G.,
42:508A) .

IContinued].
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THE FATHERS OF THE CHURCH ON THE STATE OF THE SOUL AFTER DEATH.

SAINT ATHANASIOS THE GREAT (298-373).

"Whence it is quite fitting that the Lord suffered t,his
death. For thus being Tifted up He cleared the air of the maL-
ignitg both of the devi-l and of demons of alL kinds. . . "
(THE INCARNATION OF THE I^IORD OF cOD, para, 25),

SAINT ANDREW OF CRETE

"....If God js Light, which indeed He is, and there js no
darkness in Hin whatsoever, and , In Him we Tive and move and
have our being' (Acts 77:28), and to Him we are taken, and
the sou-ls of all of us ,are jn His hand, accotding to the pxo-
phet (tts.3t7)..."
(HOMILY ON HUMAN LIFE AND THOSE FALLEN ASLEEP).

SAINT PHOTIOS THE GREAT

"Death js nothing eJ,se but ptottacted sIeep.,,
(THE AMPHILOKHIA, Ques . L67),

SAINT DENNIS THE AREOPAGITE

"The sJeep of the holg Ii.e.,
and unshaken hopes t ds jt attajns
tests." (2Tn.4:6-8).

faithful J is in comfort
goal of the Divine con-

the
the

SAINT CYRIL OF ALEXANDRIA

"Fot theg who have once enjogeCl
abide in the presence of God, dt no
coutt of the first-botn, but rathet
season therein... Fot the boast of
not ever f ai7, f ot the soul,s of the

t,he honour of adoption sha77
time thrust forth from the
passing a Tong and Tasting

the Chutch wiTJ- never cease
r iqhte ous de oa rt from thinss

of eatth and are safeJ,u moored at the citu that js above, the
heavenTg JerusaTem, the Church of the first-born, which js out

of PauT.tt
: 35 . Emph. the edl-tort s )

Mother, according to the voice
(coMMENTARY oN JoHNrs cospEL,

SAINT SYMEON THE NEW THEOLOGIAN

"...after vout depatture Itepose] gou' can have no activit.g
wherebg gou night gain putification."
(FIFTH ETHICAL HOMILY, Line LZ5>.
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THE FATHERS O THE CHURCH ON THE STATE OF THE SOUL AFTER DEATH.

"Blessed ate theg wh
thejr hearts and have Pr
for in their departure t
with the Bridegroom and
chamber bearing their 7a
of the opinion that men

o have even now kindled the Tight in
eserved it from being extinguished,
rom Tife theg being radiant shall meet
shaJ.7 enter with Him into the bridaT-
mps. Blessed are the.l who have not been
do not teceive ftom hete ' alteadq, the

assu.rance of their salvatio n, but onlu after their depa rtute ,

.because these people have struggled now to
ance . t'
(TENTH ETHICAL HOMILY, Lines 805-813).

sags" (cf. Rm.74:8; Ths.5:70).
(tsutH ETHTcAL HOMTLY, Lines 681-687).

teceive this assur-

"For it the Lord js t,he Light of the worTd and He said
to tljs apostJ,es that He would be together with us untiT t'he
consummation (14t.28:20), how is jt t.hat being Ialreadg] wit'h
us He shaLl come? In no 'wise. Fot we ar.e not chiTdten of dark-
ness and chiTdren of the ni9ht, such that the Light cou|d come

upon ust but we aJ^e chiTdren of Tight and chiTdten of the dag
of the Lord. Wherefote both whiTe Living we ate in the Lord
and duins we are in Hin ani! with Him we shaLl Live, as PauL

SAINT ISAAK OF NINEVEH (THE SYRIAN)

,,The .true sabbath, the sabbath that is not a simi Titude , ts
the tomb, which reyea.ls and manifests perf ect tepose f rom the
ttlbulatjons of the passions and the husbandrg which opposes
rest. AI7 humanitg silaJT keep there the sabbath, both in souf
and bodg."
(HoMrLY 7 4) ,

SAINT IRENAE OF LYONS

"The sou.ls go awag to the invisibTe pTace ordained f or
then bg God, and there t,heg dweTl unt!l the tesuttection, await-
ing the resurrection. Theteupon theg shaTJ receive back theit
bodies and be resurrected, in theit entiretg, that js bodiTg '
even as the Lord rose, and thus t,heg shall go befote the coun-
tenance of the Lord."
(BooK 5, Para. 31).

PROSTRATION PMYER AT PENTECOST

,,The dead sha77 not praise lhee, o I'otd, not do those in
hades have freedom of speech to offet up confession..."

BURIAL SERVICE FOR REPOSED PRESBYTERS

14

,,whg do gou moul^n for me so sttongTg, Q peopTe? Whg do vou



THE FATHERS OF THE CHURCH ON THE STATE OF THE SOUL AFTER DEATH.

make so vain a cLamoutT procJaims the one who has been caL7ed
fotth. Death js a rest for all peopTe. Therefote, Let us heark-
en to the voice of Job when he sags: ,Death ts rest unto man.,
crant rest, therefore, wit,h Thg Saints, unto hin whom you have
taken. "
(vERsE IN THE BEATITUDES, ON BLESSED ARE THEY WHO ARE PERSECUTED)

SAINT ANASTASSIOS OF SINAI

"Regarding those things which are passed over in silencejn the Divine Scriptures, it js manifest that theg rnust not
be sought out. The HoJg Spirit reveaJ-ed unto u,s those things
which it, is to our profit to Learn, and again as for those
things which are not profitable, He kept them hidden. But sjnce
man is an argumentative and inqujsjtive cteature, whatever we
have been abLe to featn from the HoTg Fathers r ds it, wete some-
what dinlg, thjs also sha77 I attempt to make clear to gou.

"Let jt be known unto aJ7, then, that it js fot thjs cause
that man js said to be Ifashioned] according to the image and
Ljkeness of God, because mang of those Iat,tzibutes] which exjst
bg nature jn the Divine lVature and ate known obscureLg in a
certain image and figute, axe found aTso bg Gtace not. bg
nature jn out souJ, . That is to sdg, we confess and beTieve
that God' s Nature js bg nature incomprehensibJe, namel-e,ss/ in-
visibler'immortaT, begond touch and incorruptible. For thjs
cause aLso the souJ,, insomuch as it js accotding to t,he inage
of God js not bg nature, but bg Gtace incomprehensibLe
for us men according to its essence, and also invisibLe, inex-
pIicabTe, begond touch, incortuptible and immortaJ-; and. jt is
arso cteative bg Graee. Fot man gives bitth to man bg the Gtace
of God, and he creates...sjnce he is made accotd.ing to the image
of God. Whetefote, even as no man from ages past has been able
to sag what and of what kind js the nature of God, likewise
neithet can ang of us sag ot understand what js the essence of
man's souf r ox what js the essence of the soul which js made
according to the image of God. For even as God teveaLs to us
IIis own powers and oper^atjons bg means of the matetiaT creatTon
which is visibl-e t.o us f mean heaven and the stars, the sun
and moon... though He HimseLf is invisibJe, so also our in-
visi.b-le sou-1. which js according to llis image teveals j ts own
operations bg means of jts visibJe bodg, which js Tike a sort
of world. ft, has the brain which is above the so-caTLed roof
of the mouth Io0pov[or+og, i.e., Tit,tre heaven or heavenLv vauLt,]
af tet tie L jkeness of God v'tho js above Heaven, anil it posses.ses
the ru-ljng nind which guides and governs the bodg Tike a sort
of smal, f wot7d. whetefote, shouLd the brain ever receive some
grievous wound ot a man be smitten on the head, sttaightwag
the mind suffers and the man js no Jonget able to discern or
reraeraber as bef ore.

15
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"And again, the soul operates the tational facultg.--the
facuLtg of desire...the facultg of jog and mirth...the facultg
of bteathing...; t,hat of teproduction...i that' of atdout.--;
that of perception thtough the eges; that of speach through
the tongue, since when it js seveted, a man js no Tonger able
to speak. AccordineTu, when the souL i s sepatated from the en-
tire bodq, it is no Tonqet able to o er ate, because it o aer ate sD

through the membets of the bodtl . The soul can neithet soeak,
nojf remember t fiot discetn, no:r desite, not think, nor be toused,
not see but it exists in a certain tetlective state within it-
seIf, remainin ct inmortaT tbu Gxace untiT it, aqain teceives itst.
own rncottu D dut. bo ; and henceforth the functions which it ac-
complishes therein shal-I be inco rtuot. . . As to the fact that the
soul, js beteft. of the reasoning facultg when it js sepatated ftom
the boilg, Iisten to what the PsaJ,rnist sags concerning those that
haye ctied: ,In that dag a77 hjs thoughts sha77 perish' (Ps.745:
4). And again he says, 'Theg shaLT temembet no'one.' And, 'Fot
in death thete is none that js mindful of Thee, O God' (Ps.6:4)

,,

But concerning the Saints, he says:

,'But as fot the souJ,s which have acquired the HoTg spirit,
and have become as jt wete one bodg and otganism with Him' jt
seems to me that through His iTlunination theg rejoice evem
after depth, and
fot others r ds we
fitting t,hat we s
in churches ot at
bg angeTs at God'
urrection of the
bodies of the Sai
be seen as men aI
on horseback? 8ut
Peter t ot PauJ, o
appear jn mang p7
can be found in t
this is a propert
(ANSWER 89).

no etical lu
Teatn ftom

hould know
the shrine

s command.
bodg not ha
nt being ge
teadg intac
it gou ate

r anothet a
aces at the
he same ins
V of the un

gTorifg God the Word and tnt,ercede
the Scriptures , Furthet, it' js

that a77 the visions that occur
s of the Sajnts are accomPljshed
Since how is it Possible, the res-
ving t,aken pJace and t,he bones and
t scattered about, t,hat, theg should
tt and oftentimes seen as atmed men

ninded to conttadict, te77 me how
postJe ot mattVt can oftentjmes

same tlme? Fot not even an angeJ
tant in different PIaces ot Tands;
circumscribable God aJ-one. . ."

(Continued).
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BODY, THE SOUL AND DEATH (the Sts Kyril and Methody Society
Sprine Lecture Series )

FOREWORD

17

In a recent articLe in The Eastern Churches Review, Rev
canon _George Every presented what he considered to be a strong
case for an Orthodox acceptance of the principle, if not theactual doctrine, of purgatory. In his aiguments,-in an articletitled, "To11 Gates on The Air ways," canon Every ignores theentire body of Orthodox patristic theological teachings on the
relationship of the soul and the body, the nature of repentance,
and the state of the soul after onefs-repose. rnstead, ir" fix-
es his conclusions upon a Monophysite homily, certain grotesque
apocryphal tales relating to the dornition of the Virgin, arather lavish over-expansion of the metaphor used in certain par-
ables by one or two of the Church Fatheri, and the dubious taleof Theodorars ascent through the gates of the astral planes (to11-
houses).

Canon Every does present something of a balanced assessrnentof the subject of purgatory, but as a-dedicated Ecumenist, andin t-rue Anglican fashion, he is conmitted to that strange sortof thgological apocatastasis in which abject heretics can becalled "fathers of the church, and conplete falsehood can be
reconciled with truth by means of a mere artistic dialectic
nanipulation some slight corrections of the truth and a fewninor adjustments of the falsehood. canon Every is a very able
scholar and had he wished to do so, he could c-ertainly hhve sur-
ve_yed lhu Orthodox patristic writings on the subj ect bf the soulafter death and the nature of Divine Judgment, and come to a
sound conclusion concerning the orthodox view of purgatory.

But, of course, he is not trying to arrive at a correct un-
derstanding-of the Orthodox teaching; he is trying to justify
a-pre-contrived conclusion which enhances the shady practici-.sof Ecumenical diaLogue.

-0rg can, however, hardly blame Canon Every for his jnrt,ial
confusion on the subject, considering the amoirnt of confusion
which has been engendered by simiLar practices among orthodox
writers and theologians, under the influence of Western Schol-
asticism.

To add to the confusion created by our own Latinized schol-astics and heterodox theologians such as canon Every, over the
Orthodox patristic teachings about the soul after dbath, thereis, at present, a considerable vogue of acadenic and occult
speculation on the nature of the state of the soul after it
departs -the body. -Most of these speculations are inspired by a
nearly desperate desire of a post-christian society to find-
s-oTe sort of proof that life continues after bodily death. As
thj.s society is post-christian, it wants a proof that will ex-
empt- it from having to answer for the course and quality of lifeit chooses, of its own free wil1, to follow in this present ex-



SOCIE?Y LECTI]RE: , THE BODY, THE SOUL AND DEATH

is tence .
Death is the enemy of mankind, and a source of the utmost

confusion and dread to a hurnanity deprived of true Christian
hope. The idea that death is a final end of all human existence
is-a1so a source of averice, S€1f-centredness, the worship and
exaltation of the passions and the desire to feed the sensual
pleasures to the utmost in this life. This is precisely-why !!e
Apostle says that, "Through fear of death, man was all his life-
tine held in bondage by hin who had the power of death, namely
Satan," and "The sting of death is sin" (Hb.2:1-4-15; l-Cor.l-5:
s6).

Mankind in general has always known that human existence
does not cease with physical dehth, and those philosophies which
have advocated the contrary have usually appeared in tines of
considerable material well-being and carnal self-centredness.
Such philosophers, advocating that death is a final end to all
existence, uiually have a vested interest in advocating this-:
it frees iheir own conscience from the moral constraint of the
possibility of having to answer later for the avarice, coarse
rnaterialisrn and self ish passions of this 1ife. Developing a
philosophy which denies bt1 chance of judgment of th9 person
is a way bf conquering and defeating oners own conscience. It
is, thus, a psychopathic pursuit.- 

Given th-en, that we accept the continuance of human exist-
ence after the repose of the-person, there are a numb_er-of ques-
tions which arise- in our minds: what is the nature of this con-
tinued existence, can we know about it fron tangible, scienti-
fic or experiential evidence, or fron faith only; what bearing
do our conduct, spiritual directions in this life and faith have
upon our state in^ that continued existence; what- happens to the
sbul during the period it is separated from the body; what is
meant by judgrnent and when does it take place? _-In ltis ta1k, w€ will present the Orthodox Christian under-
standing of these matters.-0bvious1y, there are contrary views.
Views w[ich either do not accept the authority of the Scripture,
Church Fathers and Sacred Tradition or which consider that there
is some sort of stream of cosmic or gnostic consciousness which
has equal or superior authority with thern and which can create
new theologies about which they did not know.

Within-the Christian wor1d, there are, generally speaking,
two conceptions of the relationship between the body and the
sou1, and'the state of the soul after the repose of the-body.
The first of these is the Orthodox Christian view, and it quite
naturally conforms to the Hebraic understanding, as presented
in the Oid testament and conpleted by the New Testanent. After
all, the Orthodox Church regards itsblf as the New Israel, tle
coniinuation of the Old Testament Church in its fulfilled and
cornpleted state, in the "New Testamentt'. Many of the later
Christian religions naintain at least some aspects of these
understandings.

18
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on these matters.
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ONE: THE SOURCE AND NATURE OF DEAT

In general, in the West, the concept of death and the soul
after death is coloured by the Hellenic ideas of Western Schol-.
asticism, and is founded on apocryphal and non-Christian sour-
ces. This is especially well evidenced by such teachings as
Original Sin, which includes the notion of death as a fornal
punlshment, Purgatory, the natural immortality of lhe soul, and-other siniiar ideas,-not least of which is a certain hedonisn
in the Western morai ideal, which sets as an object, a type of
post- life epicureanisn.- The contemporary Greek theologian, Fr John Ronanides re-
narks: "It wouid be-highLy i11-ogical to tty to interpret Paul-.
ine thought with the piesirpposition (1) that death is normal
or (2) tfiat at most, it is-the outcome of a juridical decision
of Cod to punish th6 whole hunan race for one. sin, (3) that h?p-
piness is ttre ultimate destiny of man, and (4) that the soul is
immaterial, naturally innortal and as directly created by God
at conception, norrnal and pure of defects."2

Man iras cieated for cohmunion with God. He found his com-
plete fulfilment in a life of communion, praise lnq giving glory
lo the Creator, living in a unison of love with God, by love__.
drawing nearer to Hin*toward sharing in His inmortality, in His
Deity.5 Man was not created for death; death was not a part-of
his irature, and it is by no means "natural .'f Man was created to
live, through unity with the Creator,4

Why, th6n, doei God warn Adam and Eve that if they-turn ftg1
Hirn in' iisobedience and learn the conflict between good and evil,
they will "surely die;" for this is just what He means by, "For
on ttre day you eat of it, Iou sha11 3ure1y die."5 This was no
threat'of'pirnishnent, for beath is by no means a contrived pun--
ishment, rither it wis a simple statement of realitY:6 ImmortaL-
ity is i property of God alone.7 Man cannot possess it,8 He can
oniy shar'e i; it'by Grace.g We said that man was created for
communion with God, and thus, he was created for l"ife.l0 Evil,
which causes death, was not in his nature.ll By disobedience'
nan turned away fr6m God and thus fron life and the Source of
LiferT2 and sb death became his destiny,J3 for his nature be-
cane corrupt ed14 and he was no longer in direct comnunion with
1if e.

By accepting sin into his nature, man fe1l, no! from the
high itut" bt p6ttuction ascribed to him by Augustine,J5 ftt,
fr5m a state of harrnonious existence in which he was growing
and naturing toward perfection in God. The faLL resulted in a

change in min's natuie. It now became disharmonious, fu11 of
inteinal conflictl6 and dissonance. Death is in itself the arch-
nanifestation of this disharmony and dissonance'17 Death is an
automatic result of separation from God, and sin is the cause
of this separation. Oeith and sin are interactitg-and co--sup-
portive, fbr "Death is the wages of sin," while "Sin is the sting
bf death.ttTs In order for one to be conquered, the other must
bg Overcome. Thus, the "Sinless One," Jesus Christ alone was
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SOCIETV LECTURE: THE BODY THE SOUL AND DEATH

able to conquer death and liberate man from its bondage, mak-ilg the struggle fgr 'rperfection" 19 once more possibl;. For,
s.tn sets up a complete internal disharmony, ani death cornpl6telyshatters the natural organlsfr', the psgchophgsical organiimthat is man. The soul does not depari ttte Loly into a world of1ight, discovery, purification or experience bf any type. Rather,the soul tears itself away from the body unwillingiy,'ivith an-gttish over th9 apparent destruction of its organiln'6y the un-natural division of its components. It is not the body whichholds man in bondage, but di:ath itself and "him who his the pow-er of death .tt2o

Death is the "Last enemy" of both God and man.2r rt is thedirect result- of Tants separation from God, and man is separa-ted from God by sil. satan increases and perpetuates this^ sep-aration, and thus he has the power of death in his hands. To
be in the hands of death neans to be out of the hands of God.22
How great this enemy is, the saviour Himself reveals to us. He
wished us to know how great a gulf He was bridging for us, andyet how completely, how absoluiely He was willing-to suffer forgs, qnd so on_.the-qr9-sg, He cried'out, "My God, My God, why have
You forsaken Me?"23 This means that the Hi-rman Christ tiuly'tast-
ed death He placed Hirnself , as a man, in the hands of beath:
and to be in the hands of death is to be separated from God. Thus,
ther human body-of-christ tasted death for ui. christ as God, ofcourse, entered the realn of death and truly conquered it. He re-turned fron death, removed His hunan nature and body from the
hands of death and restored it once more to the hands of God.2aThus, the dominion of death and, consequently, the effective
power of satan, has been shattered. (Ai1 that-is left to him isthe power of deceit and delusion) .25 There is now one resurrec-t"9 BgdI, the Body of christ that ful1y human body which isunited !u11y with God. rn it, the power oi death is ihattered
once and for all. _One participates- in that victory over death
by uniting oneself with that one resurrected Body'in which thevict-ory is cornplete and certain: by uniting onesblf to the Bodyof christ. For this reason, in the'Divine Iiturgy, w€ partakeof that one Resurrected Body and unite ourselvel''io it: Forthis reason, loor the Orthodox Dogma of the church is, for us,central and vital to oirr lives and salvation. The Church is the
Body- of Christ,_ as the Apostle clearly says.26 We unite ourselvesto.that Bgdy of christ, the church, i; thA re-birth of Baptisrn,
which in itself__tr a living symbol of the victory over deith,
and within the church, we iecbive the very Body ind Blood of therisen and ascended Saviour, and in faith irnite'ourselves to Hin,
and participate in the liberation fron the fear of death wi.th
which Satan has held mankind in bondage all his 1ifetime.27 Be-
itlg truly_liberated from that bondagel one can take up where
Adam and Eve left off, in the struggle to mature in p^erfection:
only.now, it is a very great struggle indeed. Thus, salvation
consists in the union of the fai.thful with the life of God in
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SOCIETY LECTURE: THE BODY THE SAUL AND DEATH

the Body of Christ (the Holy Church), where the evil-one is be-
ing progressively and realIy destroyed in the life of co-suffer-
ing l-ove.28 This union is effected by baptism (the Grace of re-
generation) and fu1fi1led in the Holy Communion of the Body and
Blood of Christ, and in the mutual, cooperative struggle of
Orthodox Christians against the power and influence of the evil-
one. This is precisely why the last words of the Lord's Prayer
are, "deliver us from the evil-oner" and not t'del-iver us from
evi1."

THE ACT OF DEATH

The "act of deathrr is a great mys
to go too far in trying to explain or
a few observations.29

Death is the unnatural dissolutio
organism of man. It occurs by means o
vital functions of the physical aspec
process of corruption, as when a pers
accelerated corruption, as when one d
or an instantaneous one, as with an a

The soul, the "psychetr aspect of
its own, but only bY neans of the bod
functions break down and cease, God,
forth and preserves it in existence.
of the body, and so the body dies at
led forth from it. The body does not
from it. This is why persons whose he
whose brains no longer give off even
have been found, nevertheLess, to be
dreadful incident last year in the Un
having applied the "Harvard Method fo
ed a man's sku1l and began to extract
to be dead: he was still alive, and t
to undo their deed.

The soul does not depart from the
natural; it is conmon to the fa11en n
his true nature. Thus, the soul tears
with regret, not as from a separate o
as from its own se1f, fron a part of

tery, and we do not wish
define it, but we wilL make

n of the psychophysical
f the corruption of the
t of rnan whether a long
on dies of old age; an
ies of disease or illness;
ccident.
man, cannot function on
y. Thus, when the body's
in His mercy calls the soul
The soul is the life-force
the mornent the soul is cal-
die until the soul departs
art beat has ceased and
the slightest signs of life,
stil1 alive such as the
ited States, when doctors,
r Determining Deathr" oPen-
his brain, supposing hin

he doctors hurriedlY tried
body easily. Death is un-

ature of man, and not to
itself away from the bodY

bj ect or a container, but
its own being.
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FOOINOTESs THE BODY, THE SOUL AND DEATH.

7 Bg contrast' the Fathers, who aLwags spoke of the sanctitg of the bodg,
referred to out being deTiveted from the powet of the ',fresh',, meaning
the carnal, -Lusts buil-t up in our person, and from the prison of the
trrassions which dwelL parasiticaTTg in the fJ-esh. Origen d.eveToped such
a confused, Pratonic view that he ended up even denging the Jiteral
resurrection of out bodies.

Fr John Romanides, THE ANCESTHAL SIN, Athens, I97I.

7rn.6:L6; 2Tn.7:r0; 7cor.77:50-54; cf st Anastassios of sinai , " . . .the soul...ls not by nature, but by Grace...inunortal'r (Ans.89:2).

Wis.2:23-24; 1:73f .

Gn.2:7 .

see 5t Gregorg paTamas, pHys. cHAp. v.750, c71757 p.G. Augustine af
HipW' in his blasphemous contmentarg on Genesis, intetptets thjs vetse
and had God saging, "on the day you eat of it, r wlJ.l k111 you."

st Arnbrose of Mi7an, THE cHRrsrrAN FArrHt 3:r9-2r, for example.

ibid; Jb.l0:72.

St Ambrose of l,ti7an,
38, fot example.

ibid; St, HiTarg of Poitiers, THE TRINITy, 9:4,

70. Wis.3:23.

St JOdN DAIf|.AgCENE, EXPOSTTION OF THE ORTHODOX FAITH, 72:4-5; St AMbTOSE
of Milan, BELIEF IN THE RESURRECTION; c47 and cI20 of 2nd Carthage;
st Gregorg of sinai, oN 11MMANDITENTS AND D)GMAS, 4:JJ (phiJ.okalia).

St HiTarg, ibid, 9:4-5; 38-39, etc.

Deut. 30:75, 79-20i Wis.2:24; nn.S:J2, etc.

St Gregorg of Sinair ibid; lCor.15:24.

TCor .75 :26 .

tun.7:70-25.

2

3

4

5

6

7

I

9

77.

72.

t3.

14.

15.

76.

17.

78.

79.

Thjs js whg the Orthodox Russians,
the be77s in a disharmonious peal.

at funeral setvices, putposelg ting

Rn.2:23; LCor.75:56.

2Cor.7 :7 .
left off.

Eecause of the New Adam, we can take up whete the oLd Adam
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THE SOUL AND DEATH

20.

27.

22.

23,

24.

25.

26.

27.

28.

29.

FOOTNOTES: THE BODY

Hb.2 : 74 .

TCor .75:26.

The eatlg christians understood this principle verv we7l. Duting the
time of the great persecutions, when angone identified as a chtistian
couTd be ki|led at random on the street, the chtistians would never ab'
sent themse-z,yes from the Divine Litutgg on account of feat of being

killed.,!o do so wouTd have been considered a confession that one had

again become a slave to the evif-one.

Ltt.27:46; Mk.75:34.

Which is whg the apnstles sag that God raised' Him ftom the dead (Acts

2:24, 34i 3:75, 26; etc.).

see' fot exampTe, THE LIFE oF ST ANT2NY, bg St Athanasios the Gteat'
whete this ideas is repeated two ot thtee times'

Co7.7:78,24.

Hb.2 : 74-77 ; LCor.70 : 76-77, etc.

Eph.6:72; 2:2; 6:73, etc.

on the subject of the ,,act of deathr" we ate not setting forth theo'
Togicat statements ot d'octtinest but onlg obsetvations'

24



EXIRIC?S FROU THA LIFE AND 
"ORKS 

OF BLESSED
lltrfoflv OF fHE DIASPORA, i'iETROPOLITAN OF KIEV
AJVD PRASTDAN? OP THE SYNOD OP T''E RUSS'Td
ORTilODOX CHURCH OUISIDE RUSSTI.

The Tate Archbishop Nikon of l,Iashington, D.C., tecaTLed the foTTowing
words of Mettopnlitan Antong. vJ-adika Nikon savs. once, in 7929 , vre re-
guested of Vladika Antong that he express his thoughts about the future
Russja and on the tasks of the Russjan emigtation.

In replg to this tequest,, VLadika wrote the foJ-Iowing:

&ADMKA

tasks of the Russian enigration.'t
ossible to conceal my convictions,
ly and c1early.

I have been
with an expositi

I do not con
and so I shall rttf am not a
1ess, then, can
but I know that

son of a prophet..." A11 the
thing about the future Russia,
st only with the preservation
tsarrs monarchy and the people t s

approached with a request to say "a short word
nonth
ider it
p1y bri
rophet

o
s
e
p
I
R

e
p

ef
or
11
an

fore te
ussia c

the
any
exi

the

In L902, otr the feast of the Meeting of the L
Temp-le, 'while still bishop of Ufa, I preached thaquickly moving toward disaster, as its authoritieing cold toward the Orthodox Church and toward thasty...0n 20 February, l_905, in St Isaakrs cathedgrad, I said another word, which made a great sti
Russia. I said that Rust would not continue in ex

of uncorrupted Orthodoxy,
patriotism.

it c1early, the perspective o
people and they will be shown

tasks of the Russian
on which the Jews dire
t we might work the wo
s the work of God, tha
" (Jn .6:29) .

, instead of spending
future organization of
itself does not even e
u1 to the organi zation
earn how it nust belie
ur contemporaries have
an emigration) will se
f the future normal li
in themselves the nos

ord in t
t Russia
s were g
e tsarrs
ral in P
r all ov
i s tence

he
was

row-
dyn-

etro -
er
for

another twenty-five years if it did not preserve the tsar,s
Ionar-chy_and if it_grew cool toward the holy faith and thechurch. In no-way did I present this thought as some sort of
irtpiration from above, but offered it as a logical deductionfrom observations of 1ife...

I am also asked about the
This reminds me of the questi
Christ, "What shall we do tha
Jesus replied to them: This ilieve on Hin tlhom He has sent
_ If the Russian emigrationfruitless arguments aboit the
of the state, when the stategive over its mind and its soternal spiritual 1ife, will 1
and will elevate that which o
destroyed; then it (the Russi

emig
cted
rks
tyo

ration.
to

of God?
u be-

itself on
the life

xist, .wi11
of its in-

ve and pray,
so insanely

e before
fe of our
t urgent
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tasks o
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Christ. t'

course, there is lit
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it will not fo1low i
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contemporary insanit

defined by usu
nd the triunph
y God's proPhet
ave already to1
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activity of the emigration:
imous Orthodox brotherhood,
tanies, "for all our brother-

pe that a rnaj oritY -of guT-ety will follow such advice,
n it must...sinPlY turn into
from one conqueror to another. . .

eing prepared for our Rust
ts loirs . . . Events are not, how-
gmatisn. The mightY -action of
a and light is Possible. Never-
foresee what dePends onl-Y on
that "I am not a ProPhet nor

ommon
e unan
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but if
a band

Th
by the
ever,
Provid
theles
God, b
the so

t

I

always
ence a
s, onl
utlh
nofa

g socL
t, the
tos sed
tisb
yofi
aL pra
of goo
s can

(WORKS, Vol. 9, P.21) .
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THE SANCTIIY OF

THE EPIKLESIS PRAYER

bba Gregoryr a former member of the ImperLal
Body Guards, toLd us the followlng:

In the Khozevite Monastery, there was a brother who
knew the prayers of the epJ-klesis from memory. Once, he
nas sent to get the prosphora loaves for the Liturgy.
0n the way back to the monastery, the brother llght-
urlndedly performed a nock eplklesls over these loaves.
Later, the deacons pl-aced these same prophoras on the
proskonedia table for the Liturgy.

The consecration was celebrated by Abba John, called
"The Khozeviterr (later bishop of Caesarla of PaLestlne).
He dld not, however, see the Holy Spirit eonsecratlng
.them, as he always had. The elder became greatl"y grieri-
€d, thlnklng that he must have offended the Ho1-y Splrit
by some sln, so that It had departed from him. He went
lnto the dlakonikon and prostrated himself, sheddlng a
atream of tears.

An angel of the Lord appeared to hlm, cornfortLng the
elder that the prosphora had already been consecrated,
and that this was a revelation about the sin of the
brother who had sald the nock eplklesls over them along
the road

From that time, the elder establLshed the rule that
no-one who was not ordaLned should learn the words of
the holy eplklesls.

27

ffi

lj

'...Dy tlere you nlght .ba partalrars of the dlvlneaeturc, htvlng eseapcd t}re corruptlon t}at ls Jn
tDc yorld thtougD Iugt... dtltgantly adil yJrtue togout fttth, anil to rrlrtua knowledge2 and to knov-
Tedgc tdil tcapatancc, and to temperance pat!ence,
tnil to prtlcnoc godltnesa. (2 pater 2r4-6).
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f

THE VISION
OF

BROTHER THEOPHANY

yrl-akos, an elder who was great in the eYes of
God, Llved ln the Kal-amon Lavra, near the sac-

red Jordan. Once, a brother named Theophany came from
Tantura, CtLlcla and asked the el-der how to st'ruggle

"Fatherrrr excJ-almed th
religlone say the Eame t
to comnunlon wlth u6r Yo

the
true one. rl

The elder
ttRemaln he

ln God that

wae very reJ olced at hearLng these words.

through His mercY' he wtll reveaL the tru

26

wlth thoughts of forntcatlon. The elder began t'o ln-
struct hlrn in chastity and purity.

The brother recelved great beneflt from theee inst-
ructlons and he exclalned, ttMy father, lf I was not a

Nestorlan, I wouLd remaln with you for Ll-fetrr
Upon hearing the name of Nestorius, the el-der was

gr!.eved over the ruln of the brother and he began to
-xplatn to hfun why he shouLd Leave thls heresy and u-
'nlle himself wlth the Hol-y Cathol"lc and Apostollc
Church

e brother, t'yot see all the
hlng: rlf you do not enter in-
u wlLl not be saved. I An un-

fortunate person Like me does not know how to act'
to the Lord that He clearLy show me whlch falth te

re Ln my celJ. rrt the eLder sald. rrl trust

to you. It

Tire abba l-eft brother Theophany 1n hls cave whlle he

went out to Pray on the shore of the Dead Sea' On the
second day, at about the nineth hour, the brother had

a vlslon. A terrlfylng figure aPPeared to hlm and eald,

28
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'Auurrrta3 tbrt yol brrr roelly Llrd Eln rtd b..o trught bf
Eln, rr all tnth L b Jrrcr Etrlp yorurolvcr of your fotacr
rrtnn rblol chrnefallrd, tosr pnvloru nrrrllt ol llfo rnd
bconcr cornrpt througb lsrtr ud dcrlru rblcb rprhg froa dr.
lurloarS otd bo coatlcilJy ia itrr tgdlr,{| ol yow rrdrd; otd prrl ot
tlrl ses trl/;rla.. onoltd h Godl &nqq h 3tu righhoututt
ond lolircrat (ppn.4 s27).

at,.t t]trtatt
,t ta arrr. tta
tat ,,ctr,.a tl

llt )!ul t aaa ,at'
arta fat...a tt,,tr a, tcrlo,rt
attta ,] a atLt

tatrl't at.t'lt

.Lttaaa
tt .tt aa

tr A RISII-
E0(A lt l{ AVAIL'

ETT N'O{.

(JAlf,S 5r16)
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PRTYTTS



"Go and flnd out the truthlrr
The flgure Led Theophany to a dark place, ftlLed wi

stench and bathed ln flames. There ln the flarnes, the
f lgure Po i nted out Nes torl us Theodor e Eurikhios and

Appo l1 lnar1us Evagr 1o and DI dymo S Dio skoros and

er1ugl and o ther The one who had appeared to bro ther
Theophany said Here 1s the p l-ace Prepared tor here-t
t 1cs and f or those who teach f.a1 se1v about the Mo a t
Ho1y Theotokos and for thos e who f.o lLow thelr teach-
lng I f you 1_ lke rhis P 1ace rena 1n wlrh your teach-
ing I f not then turn to the Ho 1-y 0r thodox Chur ch I
tel I you tha t even 1f a Per on is adorned wI th vir tueq
if he cont lnues in here sy , he w11 1 end uP l-n this ame

place.tt
After thls, the vlsion ended. When the elder return-

ed, the brother told hin everything that he had seen,
and ln a short time, he was unlted to the Holy Church'
He llved ln lbl_anon wlth the elder f or several years 

'
and then reposed ln Peace.

M

t

i' .t{

'l...D| tirrr you aJgDt Dc perta&crr of tDc l!!v!nc!rtur., htvtng ctotpcil tltc corruptlon t}at lc JntDr yorld trrtougD !urt... d!llganlly adld yJrtuc togout tttth, tnd to yJrtuc knorlcilgct and to knov_lcd_go tdd toep.t.no., r,ttd to ccnpartnea p.t!cncc,end CD ptttonoo godllnott. (2 potcr 2t1-b).,
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A PRESBYTER
OF },IARDARD

n Clllcla, there ls a city cal-Led Egius' Ttre

settlement of Mardard le about 10'000 paceg

The church of that settlement l-s naned forfrour it.
saint John the Baptlzer. one prlest of rhls church was

a great and vl-rtuous elder.
Once, however, the PeoPle of the settlement came to

the Blshop of Egius request ing, "Remove this ol-d man'

f or he ls dif f lcul-t. 0n the. Lord t s Day he cel-ebrates
the Llturgy at the ninfth hour, and he does not foL
low the rubric.rt

The btshop sutmons ed the elder and asked him, I'WhY

do you act thls waY? Do you not know the rubrlcs?
ItTruly, xnasterr I have donb thl-s rrr repl-ied the e1-

der. ttAnd you are correct. But I do not know.what else
to do. On the Lordrs DaY, I am at the hoLy table from
the tlne of the Mtdntght Hour, but I do not begln the
Liturgy unttl I Percelve the HolY Splrlt descendtng
upon the hoLy tabLe. I"Ihen I see the descent of the ,1

tt
Holy Splrit, I quicklY begln the LlturgY.

The bishop lilas amazed by the vlrtue of the el-der. He

tlon from Mardardtexplalned the matter to the delega
and they went away glorlfYlng God.

rArrumla3 tbrt you btvo rrrlly brrrd Eln rnd boo trugtrt tt
Eln, rr dl ttotb lr b Jrrur Strlp younclvrr ol yorr foroor
lrtur. rhloh c.hrrrctcEbd tow pnvlout EtnaGa ol llfc rnd
bconcr cornrpt tlnugt lsrtr ud dcrlrcr thlcb rprirg trora dr.
luttonr; qd be ooatbilly in ttr. e7llda cl yourr nhd; ond pB m
3fu 16p i4ur. onoltd br Godt inrqq h ttu rightlloututt
otd hol&rsr';. (Eph. i t2l) .

aa tJ Jtrt. laa

llt tt|.llo aaa ,tt'

ttrt a, aorailt
atraa ,f t lalt

lrtraa ar.t.a,

altaat,
,t raa ata m

PUWnS
tr t RletT-

Eqf ilrfi AVAIL'
fiH il'Ol.

(.lllfS 5r16)
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FOUR

THE OLD BOYARIN AND HIS YOUNG WIFE

F THE r ader cou1d be t ransPo r t ed ome rhree hun-

dred years back t-n t t-me and could 1ook down on,
1 1

Mo S cow f rom a h igh be11 tower , he wouI d t ind t t
re semb 1ance t o the Pre ent scene The bank o f the

River Mo scow and o f. the Yauza and Neg1 Lna 97e re
then covered wl- th a ma SS of wooden hou CS wi rh
sh l_ngle or D t t avt roo t mos t1y b Iackened wl th age

The waI l-s o t the Kreml t-n o f the ch inese quar te t
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a ight such AS man had never before beheld The o ther Moscow churches
were sp lendid r_n thei t own ways for the Muscovl-tes Pared net- ther money
nor labour on the magnificence of Godrs tenples. Rich colours and gilding,
and huge, llfe-sized ikons were visible everyrvhere on the outer walls of the
churches. The Christians loved to decorate Godrs temp1es, but because of
this they did not trouble much about the outsides of their own houses; their
dwel-lj.ngs nere constructed firmly and simpl-y, using rough beams of pine or
oak, but unsheathed even by planks, according to the ancient Russian saying:
"A homets fame not in lts corners lies, but in the baking of lts pies."

Only the house of Boyarin DruJhina Andreyevich Morozov, on the bank of
the River Moscow, was dlstingulshed by a special kind of beauty. Its oak
logs had been careful-l-y selected for roundness and evenness; all the cor-
ners were dovetailed, and the house rose three storles highr not countlng
the attic. The roof that projected over the steep porch rilas supported by
bulbous, ornate piL1ars, and flaunted its fine carvlng. The shutters were
artistical-l-y decorated with designs of birds and flowers, and the windows
let in Godts l-ight, not through murky skins made from cattle bladders, as
was the case Ln the majorLty of Moscow houses, but through cleanr transPar-
ent sheets of mica. The servantsr quarters, Store-rooms, drylng-roomst
cotes, and the Boyarints sunmer house, stood in a spaclous courtyard. Ad-
joining one side of the courtyard was a private church, built of stone,
while on another si-de lay an extensive garden, surrounded by an oaken pal-
isade; some beautlfull-y-made swings stood high withln the garden, and they
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irlso were decoraEed wlth painced deslgns. In short, the house was built
for glory. And there was good reason for it to be so built!

Despite his advanced years, Boyarin Drujhina Andreyevich, stout 1n the
body, sc.ern of temper, had recently married Moscow's foremost beauty. Eve
one had wondered when he was accepted by Elyena Dmitryevna, daughter of the
chamberlain Pl-eshcheyev-Otchln, who had been ki11ed at the siege of Kazan.
Nor such a bridegroom had the Moscow macch-makers destlned for her. Elyena
had been without. father or mother at her comi-ng-out, and due to the unclean
morals of the Tsarts new favourltes, lhe beauty of the glrl had been a
source more often of trouble than of joy to her.

In marrying Elyena, Morozov made himself her protector, and in Moscow
everyone knew we-I1 enough thaE iE would noE be an easy matter to offend ttre
one who Drujhina Andreyevich had declded to defend!

tsefi-rre Elyena's marrj.age, many of the Tsar's favourites had tried to
attract lrer aEtention; none more so than Prince Afanasy Ivanovich Vyazemsky.
llc sent lter expensive presents, he stood beside her in church, he gal.loped
pasL hcr gate on a frantic horse, he foughc with fisticuffs in single com-
bilt on tlre ramparts, but no success crowned Afanasy Ivanovichrs efforts.
'l'lre ntaIt:lr-ntalccrs brought him back his presenEs, ancl on meetlng hirn, EIvena
always trrrnecl away. ilrecher she turned away because Afanasy Ivanovich did
nor plL':rse her, or because her maiclenrs heart already had another sweet-
ltearL, the fact was that however much Prince Vyazemsky drove himself, he
only c:nctrrrrtrered rebuffs. At 1ast, Afanasy Ivanovich became enraged andwen
to plead wirh Tsar Ivan Vasilyevich to redeem his fallure. The Tsar prom-
isecl that lrc lrimself would send a match-maker. Learning of this, Elyena
lrurst into ccars. She went to church with her old nurse, dropped to her
kttt'e s .rn(l , wceping, made repeated l)rosErat jons to Ehe ground bef ore the ikon
erf Llre'l'ltutttokcls,

At Llrat time there were no people in the church, but when Elyena rose
tcl her fcet and looked around, she saw standing behind her Boyarin Morozov
in a grcen velvet coat wlth his brocaded cloak unbuttoned.

"Hry are you weeping, Elyena Dmitryevna?" he asked.
Elyena was overJoyed when she recogrrized the Boyarin. He had formerly

been a friend of her parencs, and even now he used to vlslt her, and he
.l oved lter as if she were his owrr clrild. Elyena seemed Eo respect him tike
a fatlter, and confided to him alL her thoughts; all her thoughts but one,
Itowever, and that one thought she concealed from lrim - she kept lt to her-
se.lf for her own fuEure sorrow and for doom to the Boyarin!

And now, in answer to Morozovrs question, she did noc tell hlrn of that
cherisfred thought, but merely said that she was weeping because the Tsarrs
maEch-maker would arrive to force Vyazemsky upon her.

"Come now, Elyena Dmitryevnar" saicl the Boyarin, "i" Vyazemsky real1y
so unl.oved by you? Think careful ly. I know Ehat untll now he has noE been
your heartrs desire, buE then, I think you have no-one ln your thoughts as
Yet, and untll thaE time a malden's heart is but like waxl it can mould it-
self to love!"

"Never!",cried Elyena. "Never will I love him! I would sooner go to my
grave ! tt

Morezov looked aE'her wlth sympathy. After a momentrs sllence he spoke
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o her ttElyena Dmi t ryevna rhere l-s one means to save you L ls t en t o me

I am ol-d and grey bu t I 1ove you 1 1ke my own daughter cons i der E l-yena

I 1 I d tha t I am?
il

wou I d you be wl 1ng to marry me o man
ItYes I am w l_ 1 1 1ng exe 1a imed Elyena j oyfu1Iv , and thr eId her sel tye

down at Morozov's feet.
These unexpected words touched the Boyarin, and he was gl-addened by

Elyena's joy, brt rh" old man dld not guess that this was nothing but the
lntense rellef of a drownlng person clutchlng hold of a thorny bush.

Gently.be helped Elyena to arlse, and klssed her on her brow.

"lty cirtldr" hL sai-d, "kiss the Cross Lo me then, that you will not dis-
honourmygrey hairs! Swear to this here, before the Saviour!tt

"I swear to it, I swear to it!" whispered Elyena'
The Boyarin ordered that a priest be called, and soon the ceremony of

betrothal- was performed; then the Tsar's match-makers appeared beforeElyena
she was already Drujhina Andreyevich Morozovrs brl-de.

It was not for love that Elyena had married Morozov; but having kissed
the Cross upon her faiEhfulness and loyalty to hlm, she lntended to hold to
her oath, and not to sin agalnst her lord elther by word or thought'

And why should she not have loved Drujhlna Andreyevlch? It ls true' the

Boyarin \ras not young; but the Lord God had blessed hirn with health and

strength, and mtittaiy glory, and a firn wlll-, and vil-lages and hamlets'
and spacious lands beyond the Rlver Moscow, and stores ful1 of brocade and

gold and fine furs. Onfy one thing the Lord orni'tted to Drujhina Andreyevich:

he dl-d not bless him wlth the Tsairs goodwlLL. As soon as Ivan Vasilyevlch
found out that hls rnatch-makers had arrlved too late, he fumed against
Morozov, bnd decided then and there to punlsh the Boyarin: he ordered hlm

to attend his table, and sat hlm not only lower than Vyazemsky, but lower
than Godounov - Soits Fyodorovich - who had no honours as yet' and no Pr
cedence whatsoever.

The Boyarin could not tolerate such an indignlty; he got up from the

table. rtlt is not fitting for a Morozov to be seated lower than a Godoun-

ov!tthe said. Then the Tsar became even more wrathful-, and ordered Morozov

to go, cap in hand, to Godounov. Thus censured, Morozov called on Boris
Fyodorovict fn order to admit his faul-t, but instead cursed him harshly
and cal-L ed hiur a pup

dHear lng rh1s the T ar worked h 1msel t up l_n t o a ereat fury and ordere

Moro zov to remove h 1mse 1 t f rom h1 l-ght and to 1e t his grev hair grow

un t tI such Llme AS the imp er 1a 1 d is f avour was removed f.rom him And the

Bo rLn re t Ired f rom the cour t and thenc e f o rward waLked in ord inary dre sya
h b I t was adwl rh beard uncomb ed and grev ha I r fall tng over l- craggv row

f.or the BovarLn no t to SC e hI s sove rea gn s countenance but he woul-d no t
d 1shonour h i ances t ry he wou1d no t S 1 t 1ovter than God ounov

Mo S hou eho 1 d 1 l_ved 1n p 1enty The ervan t S feared and loved the t-rro ov
klndnete Eve ryone who vi S I ted h l_m was rec 1VC d wirh cordLa l- 1 ty His ssna r

ted wl hra i sed bv hI s OWTI peop 1 e and S trang e t s al ake a1I were gree twas P I Nwords o f Ilte1 come presen ted I^II th r1ch c 1o rhes and given wlse coun S e

one wa t t t ed wi Eh mo re klndne s S or Showe red wl th more i f IS than hls
1 ry She r fyoung wife

ea
E vena Dni t evna And e turned af tec tion

g
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knee
every nornlng and every nlght, she remalned for a long tlrne on her
s Ln front of her ikons, praying for her husbandrs health.
lJas Elyena Durltryevna in the r{rong when, durlng Drujhina Andreyevichrs

klnd speeches, and in the mlddle of her fervent prayers at the ikons, there
woul-d suddenly appear in her irnaglnation a young knight, fl-ying on hlshorse,
wlth mace uplifted, and in front of hlm the Lithuanlan regiments fleeing ln
dlsorder?

l{as Elyena Dnltryevna in the wrong lf the figure of thls knlght pursued
her everywhere, at home, in church, day and night, saylng to her reproach-
fully: ttElyena! You falled to keep your word! You did not wait for my re-
turn! You deceived me!..."

In the year one thousand five hundred and sixty-five, on the twenty-
fourth day of June, the feast of John the Baptist, all the bells of Moscow
had begun r!-nglng since the earl-y morning, and pealed unceasingly. The
churches were all fu1L, and after the service, the people poured lnto the
streets. Young and old, rich and poor, everyone carrled elther green bran-
ches, flowers or smalI be-rlbboned birch trees. Everything was colourful,
llvely and gay. Neverthel-ess, toward mid-day, the streets began to empty.
The people gradual-l-y dispersed, and soon it was not possible to meet a
single person in Moscow. The Christlan people were rest,ing in their bed-
rooms, and nobody was Left to anger God by walking Ln the streets, for God
conuranded that both men and beasts shoul-d rest durLng the noon-day hour, and
it was sinfuL to obstruct Godfs will, unless some urgent task had to be
done.

Thus, everyone sl-ept, and Moscow seemed a deserted town. OnJ-y on Bal-
chug Street, in a recentl-y bullt tavern, there were shouts and quarreling
and einging. In that place, armed men, most of them young and dressed ln
flne clothes, were feastlng and drinklng, despite the tlme of day. They
sprawled ln the house, and ln the yard and ln the street outsLde. A11 were
drunk; one of thern, lylng on the ground, vras splJ-J.lng wlne from a goblet
onto hls clothes; another was trylng ln a croaklng volce to joln the sing-
lng of his friends, but he uttered merely dull and lnartlculate sounds.
Saddled horses stood at the gates, and to each saddle were tled a broom and
a dogrs head.

During that tlme, two riders entered the street. One of then wore a
crinson coat wlth goLden tassels and a brocaded hat,, from under which hls
thlck, fair halr curled down. He turned to his companion.

"Mlheylehr" he saJ.d, ttdo you see those drunkards there?tr
"'I see them, Boyarin, devil take them! Look how theytve soused them-

selves, the Eoss-pots!rr
"And do you see what they carry on Lheir saddles?'l
"Brooms and snouts, just llke that other outlaw! It l-ooks as if theyrre

really people of the Tsar, lf they can make themsel-ves so free in Moscow!
What have we done, Boyarln? l,lerve cooked ourselves a pretty mese of por-
rldge, so lt seems ! tt

Serebryany frowned.
ttGo and ask them where Boyarin Morozov lives.t'
"H"y, good people, honourable sirs!'r shouted Miheyich, riding up to a

t'Where does Boyarin Drujhina Andreyevlch Morozov Live?"
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Wha t S i t t o vou where tha t dog 1ive s ,)

ttMy Bovar l_n Pr lnce Serebry any has a d 1Spatch tor Moro zov f rom rh
Warrio r Pr i nc e Pronsky commander o t a grea t reglmen t

'tHand over your dlsPatch!rl
ttHere, here, whatts wrong with your...you...! I.lhat do you thlnk youtre

asklng? Are you out of yo,rr *lnd? How can I glve you the Prlncers dls-
patch? "

"Hand over that dlspateh, you old barn-own! Hand it over! Wer11 seewhat

Morozov has cooked up! ierhaps itrs treason! Or something el-se to ruln the
Tsar ! tt----i'yo., 

rogue!tt shouted Miheylch, forgettlng the caution with whlch hehad

begun to speak. "Do you think-my master would have anythlng to do withtral
tors?tt

"Oho, youtre curslng too! Off frorn that horse $tith him, lads! Leti; tle
hlm up!rr

At thts polnt, serebryany himself galloped up to the oprichniki.
"Get bacl, ali of you!" he shouted, so threateningly that they fell

back n IIf any one o t vou lays a f 1nger on th i s man went on the P t 1nce

head and the f. wi 1 I answer to the Tsa t It
cleave his res t o you

The oprlc hn1ki were moment ar11v con tu ed but some of the i r companJ-ons

came runn 1ng f rom the ne Ighbout t_ng tree t S and surround ed the Pr 1nc e In

so1 ent word s poured trom the ir mou ths manv ot rhem bared thel r swo rd and

Ntkl ta Roma nov i ch IilOU Ld hav come to no ob ood 1t at tha t momen t a vq 1ce

s i ngl a alm had no t been heard appro ach ing at whlch the op r1chn 1.king p
f. wh 1 h thehal ted as 1 f sPe1Ibound Everyon e turned Ln rhe d trec tion rom c

vo tce sound ed A man some for tv yearS o f age came wal-k lng down the s t reet,
dres ed on1v Ln a I l-nen shlrt I ron c ro sse s and chalns j ang1ed on hi
b t and 1n h is hand s he carr1ed a prayer-rope rnad e ot wo oden b ead s Hisrea

d h is 1 l-pale f.ace exPre ed an ext rao rd Inary gent 1ene S s a smile PI aye on ps

wh1ch were surrounded by a spar S e b eard and mo us tache but hI s eyes looked

out ln a dfun and uncertain sort of way.
As soon as he notlced serebryanY, he interrupted his singlng, approach-

ed him hurrledly and looked stralght into his face'
t'you! You!" he sal-d, as Lf amized. "Why are you here, amongst them?r'

And not waitlng for an ans$rer, he resumed hls slnging: "Blessed be the
man who walks not in the counsel of the ungodly!"

The oprlchnlkt moved aside wlth an apPearance of respect' but, paylng

no attention to them, he agaln began to look into Serebryanyts eyes'

"Nikitka, Nlkitka!'r he said, shaklng his head; "what are you doing
here? "

serebryany had never seen this man before and wondered when he called
hlrn by his name

"Do you know me then?tr he asked.
The saintly f ool- srniled.
ttYou are a brother to meltt he replied. "I recognlzed you at once' You

are as blessed as I am. And you do noE possess any more braj'ns than I do,

to have come here. I can see right through your heart. Itrs clean, cli:an
therets only naked truth lnside there; wetre both of us rlghteous fools'
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theyrt'he went on, pointing at the armed crowd, ttthey are no kin of
ours! Fie upon them!rr

t'Vasya," ar oprichnikt said, ttis there anything you want? Do you need
some money?tt

ttNo, no, no!" replied the fool. I'I want nought from you! Vasya will tak
nothing from you, but give Nikitka here what he requesEs!"

ttMan of Godr" said Serebryany, "I was asking where Boyarin Morozov
lives.tt

ItDrujhinka, eh? Ilets one of us! Hers a righteous one! But what a stlff
neck his head ls on! Oh, how unbending It ls! Soon it will bend though, it
w111 bend, and then lt w111 never lift again!t'

trWhere does he llve?tt repeated Serebryany kindly.
"I wontt say!" replled the fool, as if in anger. ttl wontt say. Let oth-

ers tell you. I donrt want to send you on an evi-1 wayltt
And he hurried off, resuming the singlng of hls interrupted psalm.
Not havlng guessed the meanlng of his words, and wastlng no tlme on

guessing, Serebryany turned again to the oprichnikl.t'I^lellr" he sald, "will you te1l me at last where I ean fl-nd Morozovts
house? t'

rrGo straight onrtt one of thern answered roughly. ttThen, turn left, and
Ehat l-s where the o1d ravents nest w111 be."

The oprichnlki, who had been subdued by the appearance of the hoJ-y man,
began to resume thelr lnsolent manner, and the further the Prince rode away
the more insulting they became.ItHey!t' one of them shouted, t'give Morozov our greetlngs, and tell hlrn to
get ready.for the gallows; hets lived too long already!"ttAnd keep a rope for yourseLf as well!" shouted another, as a partlng
shot.

But the Prince paid no. attentLon to their lnsultsrll,lhat did the holy man want to tell me?r'he thought, as hs rode with
head downcast. "Why dld he refuse to show me where Morozovts house was? Why
dld he say that he would not send me on an evil way?"

As they rode on, Miheyich and the Prince met many more oprichnlkl. Some
were already drunk, others were only on their way to the tavern. A11 of t
looked around Lhem insol-ently and boldly, and some even made such coarse re-
marks about the rlders that it was easy to see they were used to freedom
from restraint.
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