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THB SOT,iVKY PATERTKOTV

OUR HOLY RIGNTEOUS FAIUER

SAWATY THE WONDERWORKER
FOINDER OF SOLOVKY

25 SEPTEABER

first, Saint SavvatY carried out his ascetic
strugg Les in the Monast of St KYr iLL of theery

1ifIthite Lake. Passing his e in fasting, vigils
instructive le for

and praver. he served as an
'monks. His obediencealL the to the abb breth-

ren, and his dilig ent fulfil nent of the monastic ob-

edienc es rnade him loved and resPected bY all who knew

hin. Since, however, the hurnble nonk could not bear
hunan g1o he conceived the i dea of Leaving therI,

fononasterY r an isolated Place. Rumours reached hin
of the renote and isolated Mon of the Transfig-
uration of the Lord on Valaam

astery
I s land in Lake Nevo

now Ladoga; where the nonks obtained hing

.examp
ot and

(
th needed for life bY the labours of

everyt
their own

ha and were distingu ished bY the es al strict-
ness of their asceticism' St SavvatY a the ab-

bot and brothers to relea se hin to go r,there his
heartb desire was drawing him, and when he had re-
ceived the ir blessing, he noved to the Valaam Mon-

asterY. But his hunble sou1 did not find Peace here
either. He soon surPassed all the nonks in ascetic
struggles and, again, fame and the amazemen t of his
co-struggLer s were the 1ot of this virtuous monk.

Savvaty began looking for an even more isoLated
p lace. His soul, filled with love for the desert,
re J oiced when he learned that in the distant north,

ey
nds

in the sea, there was the uninhabited SolovkY
stance frorn the

peci
sked

Is-
mar.n-1and, Located a considerable cli

Land. The abbot and brothers 1oved the Saint and
his comPanionshiP,did not want to be deprived of
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so they ardently begged hirn not to l-eave then.
had renained with then a littLe longer, he was
hinself of his soul's secret inclination, so he
Left the nonastery in the night, and set out fo
1and.

When he had reached the shore of the sea, t
ed detailed infornation about his destination f
inhabitants. They toLd hin that the island was
shore, and the way to it over the rough sea was
its circumference was about sixty-five miLes, a
with fish, fresh water, mountains and forests,
inhabited because of the difficulty of communic
nainland; fisherrnen infrequently visited it and
they had finished their work. Such stories fire
all the nore. The Saint saw that there on So
he would attain his desired sil-ence and solitud
derstood the monkrs intentions, the inhabitants
scribed for hirn the difficuLties of Life on a d
"What will you eat and wear there? How will you
from people?" But the elder placed all his hope

Then they both agreed to saiL to the island
they prepared a boat, food supplies and the
life in a deserted pLace. The trip was quie
ly blessed the monks' intention. With what
uninhabited isLand, with what excitenent di
shoret,About half a nile from the shore the

,a, lake, which seened suitabLe to thern for a
they raised up a cross, built a ce11 and se

SATNT SAWATY

After Savvaty
unable to rid
prayed to God,

r Solovky Is-
he Saint obtain-
rom the loca1
far fron the
very dangerous;

nd it had lakes
but it was un-
ating with the
left again when

d Savvatyts soul
lovky Island
€. When they un-
of the coast de-

eserted isLand:
live so far away
in the Lord.

Soon Divine Providence even showed him his future conpanion on
Solovky Isl-and. Coning to the Vyga River, Savvaty found the
nonk Herman, who was living near a chapel, and who confirmed
everything the elder had heard from the inhabitants of the area.

and for that purpose
tools essential f,or

t: the Lord evident-
joy did they see the
d they land on the.
y found a spot near
habitation. Here

ttLed. 0btaining a
own hands, they re-

erness the Lord in-
d with a special
becane jealous of

the rightful owners
of the White Sea.

meagre subsistence
nained in constant

To comfort the
dicated the future
sign. The inhabitan
the Saints and cons
of the whole coasta

e labours of their
r, glorifying God.
living in the wild

destiny of Solovky IsLan
ts of the coastal region
idered themselves to be
1 region and the islands

by th
praye
nonks

It'was agreed that one fishernan with his wife and whole house-
hold would sail to the island and settle near the monkst cell.
Sts Savvaty and Hernan did not disturb the order of their life.
One Sunday, early in the norning, after finishing his prayer
rule in his ce1l, St Savvaty left the cell with the censer to
'cense the cross they had erected after they arrived on the is-
-land, and he heard a Loud wailing, as if from someone being
beaten. In surprise, thinking that it was his irnagination, the
saint went back to his ceLl and told his companion about thecry he had heard. St Herman went outside and- also heard moans
and cries; when he reached the spot from which they were com-
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SAINT SAWATY

ing, he found a weeping woman, who_toLd hirn the following story:
,When I went t;;;-[;i6""a at the Lake, two shining-youths net
r;l-ifruy t"irea *[, ;;a-Uu"t me with clubs, -saying, 

rLeave this
pfice. tou."ttnoi live here, because g1Godrs will it is des-
tined to be " ft"Uitation foi nonks' . A?ter that the youths dis-
appeared. tt

Hernan returned to the ceLL and toLd Savvaty -everyth-ing II9-
had heard from the woman, and they both gLorified 9qa' Meanwhile
the fisherna", iui"iiita'Uy the vision, iook his wife and his
ihi"ta-and *uit Uait to th6 village wh6re he had lived before.
From that titu-ott tto Lay people dlred settle on the island'

For ""rr"""1-yu"tr 
the'Sa'intst life in sol"itude continued

on the deserted 'iiiand. St Savvatyrs souL found here the-peace
and silence to""ia "ni"fr it had sb firm1y and continuously been
drawn. When St Hernan went to the river Onega to obtain neces-
;;;t ;";pii"r, St S"vvat_y rernailed cornpLetely_.alone on the is-
1;a,-Ufio"" itru face of'the all-seeing 9od, whg saw his pa-
tienie, prayeiiul labours and.spiritual feats. Conforted by
visits'oi nbfy angeLs, the Saint practised unceasing contem-

;l;tio"-of Cob,--"ia tt6 a"ify grew more and more "ripe" for
eternity.

When he sensed the approach of his death, S-t.Savvaty wi.shed
to communicate of tfre Hoiy Mysteriesr- and for this p-urpose he

sot into a snall boat and'saiLed to the nainland. After two
i;;g-a;tt- oi sail-ing he reached land and went to a chapel ol
itre"rivitr Vyga wher6 at that tine there lived Abbot Nathanael
who had .orb-io visit the orthodox Christians of the region.
Til;o;th G;a;s nercy the abbo_t, 9n the way.to Sive_pgtnmunion to
; ri;[ person,'--;;a'th; Solovky desert-dwb].ler-on the wal to the
Vyg", "ita 

thi; neeting gavg gieat joy to both of thern: Savvaty
wbi comforted-bt findlnE whai he wis-seeking, tobile Nathanael-giied 

"itt 
joy 6n the- g;gy hairs and face wasted with fasting

of the Saint 6f wnom nE hid heard so much. I'I beg you, father,"
said St Savvaiy, i't"k" away the sins which I confess to.you.by
tft"--po""" gi"ui'yo,, by God'and nake me worthy of comnunicating
the iloly t'tisteri6s - I have Long wanted to bring-ioI-lo-Y r,^)
soul wiitr tttat Divine food. Feed-rne with it now. Christ our God

itto""a-yo" to 
-me to cleanse me frorn the sins connitted through-.

;;i ;t irttof" f iie-in-woia,-deed g_r thought." Nathanael answered,
;ll"y- boa forgive-y;u, -broiher." Then, hiving..\."pt.si1ent for a

few minutes,'*ith'wonder and tears h; saidr-"oh; if only I had
your sins, O Saint t|f' Savvaty continued,rrThe end-of-rny_Life is drawing nelf;
pfeaie-;;i; *i "oittry'?t once of the-Divine Communion." The

iUUot suggest.a ittai'ttte Saint go -to th-e chapeL and wait there
iliii *oiiing, after he returned fron the sick man. "Father,"
i"ia Savvaty]"'do not put-it off until tonorrow. We do not even
[n;; ii we ioiff-i"niain'ative today, and as for what wilL be be-
vond that. h;; can we know?fr NathbnaeL carried out the Saintrs
e;;;";";"i g""" hirn Connunion;.thep after a brotherlv kiss he

asked him to await his ret;;;'in--itte "ftapei,-ittu 
S"iht prayed
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SAINT SAVVATY 

long and fervently, thanking God for Holy Communion and for 
all His mercies; then he went into the cell and began prepar­
ing for his departure from this life. 

At that time a merchant named John, from Novgorod, was 
sailing with his merchandise, and landed on the shore near the 
chapel. He found St Savvaty in the cell; the Saint had a con­
versation with him and instructed him in love for the poor, 
charity, and other good deeds. John offered the elder some of 
his possessions for his necessities, but the Saint would not 
accept anything and said to him, "My son, stay here until morn­
ing; you will see God's mercy and set out happily on your way." 
John did not want to wait until the next day and prepared to 
leave. But suddenly a storm arose, which stirred up strong waves 
in the river and the sea; although it was against his will, the 
merchant spent the night. The next day the wind died down and 
John went to the cell to receive a farewell blessing from St 
Savvaty. He knocked on the door, repeating a prayer, several 
times, but received no answer. Then, when he entered the cell, 
he saw the Saint in his monastic garb, with the censer stand­
ing near him. John said, "Forgive me, servant of God, for walk­
ing in on you. Please give me your blessing so that I might 
continue safely on my way.'' But there was no answer. Thinking 
that the Saint was sleeping, John went up to him and touched 
him with his hand: only then did he realize that his holy soul 
had already ascended to the Heavenly Father. Meanwhile Abbot 
Nathanael had returned from the sick man; when he saw that the 
Saint had reposed, he tearfully kissed his honourable body. Both 
of them, Nathanael and John, recalled with wonder how the one 
had offered him the Holy Mysteries on the road, as indicated by 
God's Providence, and how the other, by the same Providence of 
God, was permitted to hear St Savvaty's last instructions before 
his repose. His repose occurred on 27 September, 1435. Abbot 
Nathanael and the merchant John, celebrated the Saint's funeral 
according to the typikon of the Church and buried his honourable 
body. The relics of St Savvaty were transferred to the Solovky 
Monastery during the tenure of the abbot St Zosima, and placed 
in the earth behind the sanctuary of the Dormition Cathedral, 
where they remained until 1566. In that year, on 8 August, they 
along with the relics of St Zosirna, were transferred to the 
side chapel built in honour of these wonderworkers. At the Mos­
cow council held in 1547 under Metropolitan Makary, it was de­
creed that the memory of St Savvaty be celebrated on 27 Septem­
ber. Before the revolution his holy relics rested in a beauti­
ful reliquary in the church of Sts Zosima and Savvaty. 
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3 FEBRUARY

THE HOLY NEW-MARTYRS

STOI4ATIOS ND NICHOLAS, JOHN A

Jhese hoLy nartyrs witnessed for our Saviour in the yg.ar
t82}i fne noli' ra"ty"t Stonatios and John were brothers. They
Lived in Creele- ai 'tttu tirne when the Turks, who had conquered
the land, were kill.ing nany Christians.

When these two Ur6theri were teenagers, their father re-
pot"l--ata-ifrey began their own businesi. The two of them soLd
;ilv; ;ii and'oihEr merchandise, and they often- travelLed Py
boat fron city-to city aLong th; coast. bnce, the twg broth-

"ii toe"u sailing on blsinesi and their boat was- caught in a

rio"t. The boat was wrecked near the shore of the province
ialled Anatol.ia. The two brothers and the boatts captain, atr
oLd nan named NichoLas, cane ashore to find naterial to re-
pai" itt" Uout with, Thiy-found there a man whom they- thought
ins a Christian and askbd for his help. This man took money
iiot them and pronised to buy what tlt-uy needed secretly. They
did not want tire Turks to fiild out that they were in this
pLace.- 

The nan turned out not to be a Christian and he went to
the local Turkish ruLer and betrayed the Saints. Soon, Turk-
iitt soLdiers arrived anrl arrested-Stonatios, John and Nicho-
i"J. Stomatios and John were young nen: Stornatios was ei-ght-
een and John was twenty-one, 3o tf,e Turks thought -that -thel
couLd force them to reirounc6 Christ and join the false Moslen
ieiigion of the Turks. The two brothers were thrown i+t9 p-ri-
;;;:"Ni;ho1as was an old nan and the Turks did not thlqk they
io"ia irighten hin, so the LocaL governor told hirn, "If you
joi" our Moslen reiigion, w€ wi11..-let- you live' ?19 even re-
i""a you. But if you"teef following Chiist, we wiLl cut off
your hoadt"'---Sa NichoLas only crossed hinself and Loud1y said, "I am

a Christian and t witt die a Christian. I wilL not renounce
my-faith!" With that, he was taken to the pLace of execution
aird his head was cut off .

The next day, the two hoLy brothers_ were taken to the
pafaii-to-itre ririer. The rule? called for two torturers and
iola-inem, "I will give you a Large reward if -you.can nake
these two Christianl turir away from Christ and join our re-
f.igion. "
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STU\4ATIOS, JOHN AJ.ID NICFIOI,A,S

The two torturers went to the prison. First, they began
to pronise Sts Stonatios and John aLL kinds of things gold,
food, beautifuL clothing, a fine house, rich wives if only
they would turn away from Christ and His Holy Orthodox Church.
But the two brothers answered, rrEvery truLy good thing comes
fron God. We are Christians and we shaLl die as Christians."

After this, the two torturers began to threaten and beat
the two Saints, but nothing wouLd make thern turn away fron
Christ. The torturers went to the ruler and said, "We have
tried everything else, but nothing works, so give us pernis-
sion to torture these two Christians with terrible tortures.r'

The ruler replied, "That wiLL not work either. The Chris
ians are very stubborn. Give them one more chance to become
Moslens. If they refuse, hen tonorrow,

John were toL
v
d
ou wiLl cut off thei
this: 'rlf you do

t
heads. " Sts Stonatios and
not turn away fron Christ and become Moslems r your _h,eads will
be cut off tomorrow." The two gave gLory to God and began to
Pray.- - 

There was a wonan who worked in the prison and one of her
duties was to feed the prisoners. This woman was secretly ?
Christian. The two Saints asked her to go to the bishop and
ask hin to send then the Holy Connunion. The woman did this.
Now, the Moslems would not aiLow any priests to come into the
priion, so the bishop sent the Holy Comnunion with the wonan.
-She br6ught the Holy-Conrnunion to the two Saints eatLy -th-"next moriing. With joy and tears, Godrs Saints received the
Holy Communion. Sooit 

-afterward, the soldiers cane and took
their out to the pLace of execution. Along the way_, the sol-
diers waved theii swords at, the two brothers and kept saying,
f'Turn away from Christ and become Moslerns or we will cu
to piecesi " The two brothers only cried out ' "We are -Chiani and we shall die as Christians ! " and they glorifie

When they arrived at the place of execution,- the. so
cut off theii heads and thoir- holy souls were taken by
angels to repose in paradise, where they Pray for us,aL- And may they esp-ecially pray for us r for the world
us is also- tryiirg t-o nake irs- turn away fron Christ and
Holy Orthodox'Church and join its false religion. The w
proirises us all kinds of things in order to lead us awa-our Saviour Jesus Christ, and-sometimes, the world even
threatens us. But, by the prayers of these holy ma-rtyrs
we be given the sireirgth tb truly sdY, "We are Orthodox
Christians and we shaLL die as Orthodox Christians ! Glo
God for aLl things !'l
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25 NOVEMBER

HIEROI'IARTYR CLEI'IENT

BISHOP OF ROME

[Clvtstlanl.tg catne to Rome vetg soon after our Savtoutrs ascenston to
heaven. We do not lcttow r+hen the flrst Christians artived in Rome, and gre'r-

haps some of the first Christians jn fsraeJ npved thete. ApostLe Petet

cdune to Rone, wjth 5t Mark the WangelLst ln about 60 A.D. It was here

that St Mark wtote hls GospeT, because the Roman Christlans asked htn t'o
WE Lte down fot them some ofPeter's Eeachlngs about ChrLst,. Agnstle Paul

atti ved in Rome in 57 A-D. He ordal'ned trinus as flrst Bishop of Rome in
62 A.D. The chutch jn Rome gtew qutcklg, but thete wete soon tetrible
secutlons of the Christlans bg the em6r.ot lvero' PauI was the Teadet of
tJte Church, but when he was beheaded in about 69 A'D.l Petet was stiJ,J
allve. When Bishog LLnus regnsed, Petet consectated St Clement as second

Blshop of Rome, ln a.bout 78. St Peter was ctuclfied ln Rome at about thls
tlme.

fn ,5t CIenent,s tfue, Rome lyas the capltal of, a vetg Tatge emplre,

and lt ras the latgest and most Jmportant cLtg Ln the whoLe atea of Eu-

tope, the lVear rasl and lVorth etulca. The size of this empJre js shown in
the rmp in the Life of St Clement.l

Ct"t"rra is one of those great nen whom we calL-"apostoLic
fatfreir;, U"""ui" they were students of the -apo:tl": then-
;;i;;;. o,rt h;it- fath'er clement was a friend and helper of
Ap;;ai; paul. -H6 li;;a- in ptrillipi and nay have travelled
with Apostle Paul-.

St Clenent came to Rone when Apostles Peter and Paul wer
there. St paui h;e airived with th; evang-el-ist, St-Luke, and
;il;-eva"getiii St Mark had cone there with Peter. Clenent
Learned fron 

"f 
f 
-tfr.iu tioiy men who had known and followed

Christ personaiiy. The yeai. after he arrived, i\ 92, Paul
consecrated "-*"it named' Linus as f irst Bishoi of 

- 
Rorne, an{

"ft"" 
fru reposee in itt" yeai 78, St-Peter chose Clernent and

consecrated hin as second Bishop of Rone '
We do not know very nuch ab6ut the life of Saint Clement

He learned about christ and His HoLy church directly from
ttt" apostles and evangelists and because of this' -St Clen-
entrs own teaihings aie very inportant to us. In about the
vear 94. to*u-i"oiUfu-broke'out'in the church at Corinth,
6;;;.;.'ttr"t" had been trouble in Corinth before, and Apostl

e
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Paul had written two lette
teaching them how to solve
true Christian life. Now,
been nartyred. St Clement
Corinth and renind then ab
St Clenent may have been t
sone of the people there.
write his letter.

In about 94 A.D.
the Christians. Sain
96 or 97, and while
Sea, the soldiers ti
into the sea. Our ho
in the year 99 A.D.

SAINT CTEMENT

r
h

s to the Christians in Corinth,
their problems and how to live a
owever, Apostle Paul had alreadY
ecided to write to the PeoPle of
ut Paul t s letters and teachings.
Corinth, and he ProbablY knew

his nade hin even nore anxious to

d
o
o
T

This letter is of great importance. Since Clement was
such a close student of the apbstl"es, what he wrote is based
on what he learned fron then.

, a great persecution broke out against
t Clement was sent into exile in about
he was in exile on the shores of the Blac
ed an anchor round his neck and threw hin
ly father Clenent was nartyred for Christ

8



25 AUGUST

HIEROI\4ARTYR IRENAE

BISHOP OF LYONS

[In anclent tlmes, a snall v!||age was bulTt on a hl77 where the two tiv-
ets, Rhone and saone, Join together Jn southern Ftance. The people who

butlt thls viltug" n"rZ catled SegusJ,ans. In october of the gear 43 B'c"
the Romans bujlt a coTong on this site anil caJ.Ied lt I'ugdunum' lle l|drow

Jt as ],gons. At the time when out holg fathet rrenae came to Lgons' lt
nras t}!e largest citg ln the counttg. Thete wete flve rttain highwags going

from Jt to aII trrarts of Ftance (wh-ich, in those dags, was calTed "Gaul") '
and the gteat tlvet neat whlch the cltg was bu-!Lt,t we,s an tmpnrtant trade

route. when Apostte PauI was ln Rome, hjs stUdent ctescens went to GauT

to pteach and st ttoph!.m, anothet of st Paul',s disctpJ-est wEts nade a

.bisiop ln Gaul tn about OS A.D. I'atea, in the gear of his nartgtdom'
abut 69 A.D., AEnstJ.e PaUT CaJ.Ieit St Dennis the Aeropagite ftom Athens

and sent htn to Gau.l as "atcltblshop" , st Detwt!-s cc'nsecraxed bishops and

ptesbgtets, and tetutned to Athens Ln 96 A'D'
The fltst bTShOp Of lrgons was P6th$.r,tos, a Gteek who was consecrated

sonetlme between 70b and 170. When he was nartgteil !'n the geat J'77 ' out

I:otg fathet Xtenae was electeit bishop of the cttg'l

Ou" hoLy father Irenae was born in that Par-t- of Greece

cail;a e;;i"a;;i;; in-"uo"i-lr'.-ir"' 12s A.D. He was raised
ir-"-pf "ii'*tti"u there were lnany'BeopL:, who had known the
aposties personalLyr and learned from then'

Saint Irenae was a very-iniefligelt young.m.n'.and so he

was sent to "-tp"ii"L 
scho6t and re[eived a high.education'

Later, h€ moved to Snyrna,-"h""" he became a student of St
polykarp. You 

"e*ernU"i 
thit Saint Polykaro had been a studen

of Apostle John, and he wal ;;;;-oiaai""d'bishop by this hol
aoostle.*'--nii"r 

a few years, Saint,Polykarp.ordained Irenae as a
p".rUyir".-nite"' rot"iime 

-the C[ristians I'iving in southern
France, many oi whon were Greeks, wrote to Bishop Polykarpt
;tk-i;g'th;t'a speciaL- nissionary presbyter be sent to care
f;;-;f,";,-""a i-o-ieacfr the pagahs^ about Christ and His Ho1-y

Ctr""ifi. ittt Uiifrop- tuttt his' flvourite student, Saint Irenae '
St lt"tt""-""r't io the -ity of Lyons and-put hinseLf in

obedience to ttre iocal bishopi a Grbek naned- Pothinos ' The

S;i;a-qrri"try-i"aitt"d the rolaf language, and he often wrote

9



SAINT IRENAE

and preached in it. This l-anguage was cal-Led "GaLlic". Irenae
was very rnuch loved and honoured by everygng. He was so res-
pected that, in L77, he was sent by his bishop to Rone, to_- 

-irelp correci the biihop of Rome, who was making an error. This
happened by God's own pLan, because while St Irenae was at'
Rome, Bish6p Pothinos and many of the faithful in Lyons were
nartyred. G-od preserved Irenab to be the new leader of the
church in France.

In L78, Saint Irenae was chosen bishop o_f Lyons-. He in-
nediately -began to work for his spirituaL flock. The Saint
had a debp loie for everyone, and he was always ready-to l"fp
those who'had sorrows or needs. He was gentLe and kind and
his warn, loving srnile gave great confoit to everyone. Child-
ren especially loved this good shepherd.

St'Irenae send nissioniries all over the country to teach
the people about Ghrist and His Church. At the same tine, he
wrot6 nlny books to help the people learn more about the -HolyOrthodox Faith of Christ. At ttrat tine, there were many false
teachers called Gnostics. These peopLe belonged to an old pa-
gan religion call.ed "Gnosticism", an4 th_ey were tryllg-to-con-
-fuse peolte about the Christian faith. The-y-even called thern-
selvei Christians and nade up all" kinds of faLse teachings
about our Saviour Jesus Christ. Our hoLy father Irenae wrote
nany books against these false teachers, thowing the people
the true faith, Because of these books, which are very inpor-
tant to us today, Saint Irenae is calLed a "father of the
Church". He was- one of the last Greek fathers in the West.

Our holy and God-bearing father Irenae was martyred for
Christ in the year 203 A.D.

The books inrtrictr our holy father Irenae wrote are 'rProof
of the Apostolic Preachingsi' and five volunes call"ed i'{Sqinst
Heresiesi'. He wrote other-works also, but they have all dis-
appeared.
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THE FRACTTIRE IN ANCIENT RUSSIAN TUEOI,oGY

FOREWORD

Ttrla work le from the pen of the late nleromonk Taras (Kurgaoeky).
It was the dl.ssertation presented for hLs candidatets degree tn 1899-1900
when he was completLng the course ln the Kazan EcclesiastLcal Aeademy. Ile
was tsenty-five years old at the tLme and thLs work was flrst publLshed ln
the 1903 edl.tlon of MISSIOMRY REIIIESI, under the tlt1e, rrGreat-Ruseian and
IlkraLnian Ttreology ln the l6th and lTth Genturies". Elerononk Taras wae
brllltantly glfted and had an Lmense erudLtion which was dLsplayed even
ln hie chlldhood, which he epent Ln an 01d RltualLst fanily ln Moscotr.

After he completed secondary echool ln Uoscow, he entered the Ecclee-
iaetlcal Acadeuy and then, havlng senred for half a year as the confessor
at the hard-labour prleon ln Zerentu, beyond Nerchlnsk, he became an ln-
structor of relLglon. Frou the firet year of hls teachlng, he became re-
nowned aa a preacher and lecturer.

He repoeed in tloscolr on 30 August, 1904. At that tlne, he was Lnspec-
tor at the Zaikonoapaa EccleeLastLcal School, and ln the twenty-niaeth year
of hLe life. In addition to thls eandl.daters dleeertatlon, he prlnted aev-
eral seroone and then a serlee of crLtical artLcles in the Moecow Theologl-
cal Journal, FAI1U Al{D CEURCE, on the worke of }ltllukov, OIIILINE OF RUSSIAN
CULTIRE. Ttreee artLcles were the eubJect of hLs publlc lectures ln Zhltonlr
and they attracted a large nunber of llsteners.

Ife wLll not dwell now upon hls beautLful, htghly erudlte dleeertatLon,
but wlll only poLnt out that in all thls twenty-four year old authorre slnp-
ly astounding learnedaees la Dlvlae Scrlpture, the holy fathers and theolog-
lcal ecLence, he dld not have tlme to become acqualnted wtth and turu his
attentlon upon one very valuable source ln the history of dognatlc theology,
about whlch lt ls necessary to say a few worde here. I have Ln nlnd the book
by [Leromak Kirlll Trankvlllon, TIIEOLOGICAL REFLECTIONS, whlch wae flrat
publlshed by the Pochaev Monastery ln 1617, and subsequently re-publlshed
several tlmee by the author h{neelf, who had, alae, gone over to the Unlat
falth. Hls later followers re-publLshed lt ln a dl.storted edltlon which had
'been glven a clearly Latln orLentatLon.

Eierornonk Taras ldentl.fied only Archprleet Lavrenty ZLzaty, author of
the LARGER CATECUISI{, and Metropolitan Peter Mohlla, author of the LESSER
C,ATUECEISI.I, or the so-called ORTUODOX COIIFESSION, as the flrst representa-
tlves of South-Rueeian theology. He correctly acknowledged then to be the
lnetlgatore of the Latin influence on our schooL theology, whlch has con-
tinued to be present ln lt to our own tlme, and he lndentlfles thls influence
as rrllttle-Ruselantt fl.e., UkraLnianJ. After the repose of our author, or
not long before lt, I was ab}e to becoue fanlllar wlth Klrlll Trankvlllonrs
book, Ln the Pochaev Lavra, ln Lts orLglnal version, and I consl.der Lt a
duty to certify that lt ls completely allen to LatLn influencesrand that lt
would not be entlrely correct to place lt ln the category of ttl.ittle-Rus8iantr
fin the aense of HLerouonk Tarast terms of referenceJ.

l. IUEOLOGIC,AL REFLECTIONS by Elerononk KirtLl, as also wl.th other old
Rueel.an theologLcal works, was free fron the scholastlc divislon of Chrlst-
lan theology Lnto the departments of fal.th, hope and love.

2. It Ls conpletely free of the Jurldlcal explanatLon of ealvatl.on by
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our Lord Jeeus Chqlst, whlch was lntroduced amongst u9 by Lavrenty Zlzany

iiltr* Bchg 3usaHiC', 1.e., tttares on the church floorrr; ln the words of a

certaln elderly Ruseian theologlan).

L REruECTIONS f1n lte orlgLnal verslonJ dld not Present' a mechanlcal
teacEng about the myoterlee and doee not set them at seven Ln number. In
a word, lt ls lncomparably closer to ancfent patrLstic theology than to
nedlaeval Latln and contemporary school theology.

In the clted REFIECTIONS..., the author eufflclently expounde Ln detall
on the orthodox teachlng about God, the Holy Trlntty and the Incarnatlon'
and then movea on, followlng the examplee of the rnoet anclent fathers and

the apostollc wrfters, to the expoaltlon of the undergtandlng of the two

klngdons - Godrs and the devLlfe - and of thelr mutual struggle' ae do

the booka of the New Testament, and ln partlcular, the works of Apostle
John, who beglne wlth the teaching about God and Hle Son, and ends wlth the
Apocalypee, i.e., the prophecy about the struggle of Chrlstra klngdon wlth
tire devllre kfngdoro, {n which node the fourth Gospel ls expounded.

Perhaps trantcvlltonfs lll-fated apostaey into the Roman UnLa wae the
reason for eubeequent South-Ruselan theologlans not naklng use of hle RE-

FLECTIONS...' Brd why ft, together wlth its author, was burLed ln obllvl-on.

Most Reverend Antony (KhrapovLteky).

- d,.rA': str,!..
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THE THEODORA FABLE
(a dtecuselon of the LLfe of Basll ttthe Newtt)

In reeponse to a number of letters to the edltor, we had promlsed to glve
an aaseaanent of the document called ttThe Llfe of St Basll- the New'r, whLch ln
fact, constltutes the real foundatlon of the toll-houee myth whlch hae eo un-
fortunately becoue lnplanted in the thought of one or another of the local
churches.

In our dlacuselon and aaaessnent of the blography of thls Baell, caLLed
(erroneouely) ttthe Newtt, we wlll conflne oureeLves to the detalle of the now
famoue vlelon of Ttreodorars toll-houees, whlch the author of the work, Gregory
of Ttrrace, clalns to have had. The detalle- of the authorte other halluclna-
tlons are ao unedifylng, and often so blasphenous, that lt would be of no
proflt even to cite them.

ONE

ITIE TEXT

Ttre 1lfe of Baell (called "the Newtt) wae composed by hle dlsclple' Gregory
of Ttrrace, tn the nlddle of the tenth century. The cornplete text ie found ln
Greek rrnnuecrlpts of varloue centurles whlch have noll been scattered through-
out the llbrarles of the world. In the 17th century, the Greek nanuecript of
thls llfe of Baell wae lncluded ln the Latln Acta Sanctonln, Uarch, Vo1. 3.
llowever, the edltora through lt unw{ee to include Gregoryte vl.elon6' even
though the one about Theodorare toll-housee ls very conaletent wlth and suPPorta
thelr doctrlnes of purgatory and nerlts. They wouLd LlkeS-y have realLzed that,
there waa sope eort of uadnees ln these hlghly complex phantaelee. For elmllar
reaaona, the Latlne nade no mention of thle blography at the CouncLL of Florenee'
though they muet have known about Lt.

The Greek collectlone of the Llvee of Salnts do not lnclude the life of
thle Baell, and he ls not recognLzed by the Greek Orthodox Church as a Salnt.
It hae been obsenred that the dubloua nature of Gregoryre lntermlnable vieLonet
and certaln strange actlons and worde recorded of Basll, caat conalderabLe
doubt upon the mental condltion of Gregory and the sanctLty of Basll.

fn the 15th century, the complete text of Gregoryt s LLfe of Basll rrthe

Nenrr appeared ln Rueela, It was translated lnto Slavonlc and has been preeer-
ved ln Dletropolltan Makaryra uenalon. Thls rendLtlon wae taken as the bagle
for the Ruselan vereion oi the "Llfet', and aleo for St Dnltry of Roetovre Slav-
onlc verglon, whlch was republlshed ln Ruselan.

It 1e noteble that the Rueelan conplLers evtdently were sufflclently dle-
treseed by the detalle of thls blography, espectalLy the narratlons about the
vleions, ihat ttrey took lt upon thernsllvee to edit and re-write the ttLLfe't,

o,glttfng whole eectlons, completely alterlng others, ln an effott to make lt
leee susplcloue. As a reeult, aoong the Ruseians thls Baell ls knoltn ag "St
Baell the Newrr, and the altered and, at tlmes, te-vrrLtten' version of the
Ttreodora fable le coneldered valld. The vlelon relatlng to the end of the
world ls so unreetratned that the Russlans onltted lt altogether from later
verslone of the "11fer'. Let us note onJ.y a f.ev of the alteratlone to the Theodora
phantesy whlch the Ruselan edltore made.
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TUE TEEODORA FABTE

In the orlgLnal text, Gregory strlves to assure us that he was in ecstasy

and saw the detaLls of his experience Ln true reality, noetLcally. Tte RussLan

verslon changes thls to say that Lt was e ttdreem visiontt' The Russlan versLon

wlsely omlts the entire stlry of how Gregory flnally got to see Theodora after
her death. The detaLls of the toll-houses are greatly abbrevLated ln the Rus-

slan verslon, which also edlts out most of ttreodorats slns' tltrere the orlgLnal ,:/1L
text says that Theodora had not ; single sLn of prlde (or of valnglory' and J5 r,

;:*':itltiiliril;.1*i:"JiH-::,1; *li-;::",i1"::'":l:! -{-igl:",^Vrifu,'o*
thai is, she haa onty snal!. sLns, but nothlng serlous. Further' although the \V1'nor,&'_,
Greek is very expllclt that she t.t"t confessed her sLns of fornLcatlon, the p' fffiti"'
Russlan editor has re-wrltten th18 to eay, ttbecause she never sLncerely and 

) Ug UYi /
completely rePented before her eplrltual iather concernLng her prevlous slns tVW''
and hid much from hlm.t' One can easlly understand why the Russlan edLtor felt
conpelled to dllute thls, althougtr, lt 18 dlfflcult to Justtfy aome one ao bold-
ly and arbltrarlly taklng lt upon hlnse}f to re-write what he belleves to be

the llfe of a satnt. It would have been better Just to orlt the sectlon' whlch

ls what the RussLan version has done wlth Gregoiyts entire-vlslon of heaven and

the Salnts, and of slnners in llell, Ln all ltkelitrood reallzing how gravely these

contredlcted the teaching of the fathers. In the orlglnal, Gregory cLalns to
have been led before hls elder Basll, who was slttlng at a table in the other

wor!.d, though he (Basl;) was stlJl uiiv.. The Russlan versLon discontlnues the

vlelon before thie point and re-writes the t'lLferr changtng thts Lnto a separate

vlslon ln whlch Basll ls allowed to dle before he ls geen ln the next world'
At thls potnt, the Russlan edLtors brlng the blography t9 an- end' ThLe ls'
however, only a thlrd of the ltay throug[ the orlglnal llfe, but perhaps the

next ttro-thlrds oi tt" blography tas .lther too dlfflcult for the Russians to
tolerate, or presented suci a- flrddable re-wrlte ta'k that the effort was

constdered to be futlle. If the unaltered text of'thle toll-house vision and

the others had been avallable to Russian readerst lt ls hlghly doubtful that
they would have taken lt serlously, and the trLlfe of Basl1 the Newrr would be

held ln the same 111 repute ln Russia as lt is ln the Greek church. n ttl.-^/,r/
The entlre text, tncludtng these prlor omLssions, dld finally.apPear T l(d!1fl

Rueslan ln the 1890is. The omissLons were publlehed by the Roy1l Academy ot. (C"ryot.,,
sclences of st petersburg in the Journal, ilsbornLk otdeLenlla Russkago razyKal @ fnt *"*
i-Si;;;;.o"tir,' volune nurbere 46 and 53. rtre Greek manuscript' Nr 249 ot rhe)

Synodal col.lectlonr Itas employed for thle'
There are a great many vlilons and purported revelatlons preserved ln

Greek nanuscript!, but the Church has beln very careful about recognizlng then

as valld and free of denonLc delusLon (planl; prelest) ' The fact that they have

been handed down ln nanuscript tradttfoo certainLy does not,ensure thelr sound-

ness, any more than doee the acceptance of then tn hlghly aLtered and abbrevl-
ated fonn by one or another local church. Indeed, we surmLse that the incorpor-
;;i;" of ttri" ,'Llfe of Basil the New" lnto the RusEtan menala was accLdental'
llhe Greek rnanuscript wae ltkely titled rrsaint Basll the Newrr, perhaps- by lts
author, Gregory of Thrace. Wtlen the Russ!.ans recetved it, and noted that there
was in fact a salnt Basl1 the New ln the Greek calendar, they nay have thought

that the two were the sane person. Such a plauslble nlstake notltLthstandl"ng, the

RussLans ,""" ",rfflclently 
itsiuruea by this rrllferr to have re-wrltten, altered,

restructured, edlted and ibbreviated 11. Even thls was evldently not enough'

for the Rugslan edltlon of the Llves of the saLnts, not satlsfled wtth the

above precautlons, flndE lt neceesary to add to the dlsturblng toll-house

Itl, :. : ,
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11[E TEEODORA FABLE

vision an apology and attempted explanatl.on whLch eeeks to nltlgate the de-
tails and render then l-ese odioue end more nearly acceptable. Thls apology
(which eesentlally warns the reader not too take the detalle to aerlousl-y) fatls
and only nakee the confueion worse.

TI.I0

rHE DRAMATIS PERSOI{AE

GREGORY OF TIIMCB;

Ttre author of thle ttl,Lfe of St Basll the Newrr te ale6 Lte actual protag-
onLet. He preeente the detalle of Basll's llfe only as Basll relatee to hlm
and hle own wondrous experl-ences, and the ttLlfett ls LlttLe more than a vehlcLe
for Gregory to descrlbe hls own vlslons and divl-ne revelatfons, one of whlch,
hla apocalypee, oceuplee 204 folto pages (408 book pages) ' another of whlch'
the toLl-houee vleLon, occupLee 47 follo pages (94 book pages). ALnost the en-
tlre manuscrlpt ls devoted by Gregory to hlmself, and he woul-d have had to be
very holy lndeed to have been glven such vast reveLatlone, whlch rlval or even
exceed thoee of St John the Theologlan and St Symeon the New Theologlan. As a
lqatter of fact, he cLains to have related reveLatlons and vLsLons whlch St John
Chrysostom and St leaak the Syrian explicltLy say are impoesible.l

Gregory lraa a land owner of snsLl- means who Llved ln Conetantlnople and

nade perlodlc trlps to hls estate to coLLect the revenues from the harvests.
t{trlle ln the capltaL, he developed an intereet ln natters splrltual and had a
father confeeeor named Eplphanlog. After the repose of Fr Eplphanlos, Gregory
heard of the el-der Basll and eought hln out. Under BaeLlrs dLrectlon, Gregory
lLves a sort of free aecetical llfe, evldently shunnlng monaetLclsm and keep-
lng hle worldly J-lfe quite Lntact. He has nany tenPtations and falLs, but he

Ls reecued fron his tenptatione by supernaturaL deeds of Basil-, who also has
the power to grant hfun vlelons (of whlch he has nany). Baell often appears to
Gregory Ln dreams and vlelons, often over the moet puerlle matters.

l{e know no more of the detalle of Gregoryrs L1fe than he teLle ue ln hle
ttllfe of Baell the Newr', but lt seens he never became a monk, and we do not
know how or when he ended hls llfe.

t{e must nake lt clear (elnee there has been sone confuslon over the mat-
ter) that this Gregory of Thrace Le not Satnt Gregory of Decapolie, or the
Gregory the Cave-dweller who ltved near the Black Sea. And thle Gregory of
Thrace is not a Salnt of the Orthodox Chureh.

BASIL:

Here agaln, ne Duat correct a mietaken ldentlty. ALthough thls rrllferr has
cone to be called, ln Russlan, the t'Llfe of Saint Baell the Newfr, the BaslL ln
thle llfe le moet certalnly ngt the Saint Basl1 the New of the Orthodox Church.2
Salnt Baall the New was a monk of the St Ellae Monastery on Mt 0Lympos, the
brother of St Paul of Mt Latros. The BasLl hre are deal.lng wlth here appears to
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to have been a self*styled ascetic, who ltas trot a nonk and had no connection
wLth any monastery" Aclordiug to Gregoryts narratlou Basll was roamd.ng about
the nountains of eastern Asia ltluor (near the borders of the enpl're, tt sould
seem) ttwearing rustic garb and wLld Ln appearancett. [e lras oDce sLghted by two

nagLstrates *ho srere t;avellLng on offLcLal busLness. They suspected Basll of
Uelng a spyr and so they captured hlm and took hln forcibly to Gonstantlnople.
Itrere, he-was handed over to a Hoslen for lnterrogation (a certal'n Samonas, a

ro"o oi patrician rank, whorstrangely enough, was a Moslen, and more rstrangely
stLll seens to have been asslgned as an luperlal torturer). Ttris Sa.uonas cruel-
ly tortures Basil, but when he cannot thus force hlm to admlt to belng a aPY'

he has him thrown to wll-d beasts Ln the theatre (obvl-ously toseLng PeoPle to
rrlld beasts as a public spectacle dLd not end wlth St ConstantLnere reLgn).
Ttre beaets dtd nol touch hlm. I,ltren Sanonas saw this, he ordered that BaslL be

bound and cast lnto the sea. For aome reason, thls had to be done at nlght.
Basll was throvm into the sea, but two passLng porpolsea tossed hln back ashoret
whereupon his bonds drop off. Ee returns to the city and flnds a nan named

John wiro is sufferlng from a high fever. BasLl heals thls John who, ln grati-
tude, takes him to hie house and gives hlm a room. Slowly, BaslLrs reputatloo
and iarne grei{. Many people came to hlm, and fLnally, an lllustrlous nan called
Constantlie "the flrmer barbarlantt, lnvited Basll to dwell in hls maneLon. The

elder Basll- remnLned in the mension untLl hLs death. ConstantLne asslgned an
elderly slave, Theodora, to serve Basll-. Basil llved ln ConstantLnople for
about thirty years' and dled tn 944.

IIEODORA:

Ttrls Theodora Ls not a Salnt. Some people have mlstakenly identifled her
with St Ttreodora of Thessalonlkl, or have Just Btarted call-ing her "Salnt Theo-
dora" for no apparent reason. She ls the herolne of Gregoryrs fa,mous toll-house
vlslon. From her supposed after-death conversation wlth Gregoryr rte learn that
she was born Lnto slavery. She was Joined by her naster to a man' wlthout a

church weddlng, and she bore hlm several chLldren. She led an' extrernely wl1d
life in her youth, despite her marrLage. In her o1d age, she became plous and

was asslgned to serve Basll- and attend to hls vLsitors. Ilavlng served Basll
for some years, she rePosed.

(coNTINUm: A Parrlstic Assessment of the Toll-House Phantasy).
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LETTERS TO THE EDITOR: : : : : : : : : : : : : : :

I

QUESTION:

You mentLoned sometlme ago that the tolLhouse myth cane from Persian
rellglons and you lndicated this agaln ln your last issue. I would llke to
see a more detalled dlscusslon of this sometLme. I read once that Dantefs
poem about purgatory was Gnoetlc and that the ldea of purgatory came from
GnostLc sources. Is thls correct? How much of l{estern theology ls Gnostlc?

H.P.B., Toronto, Canada.

REP.LY:

We do not have the tjme or space to present a detailed historg of the
develogrment of the tolJ-house/purgatotg mgths, but perhaPs a very Drlef
outljne wiTI give gou sorne ideas of whete gou can Took to do gour oltn re-
search. .Tt js true that Dante's Inferno js a trul,y GnostJc docunent jn t}te
strict sense. you ryi-l-l rina ttisFin rnang such works, and a wide stream
of Gnostic thought fJows through alJ, hrestern theoTogg (especiallg in such
theologians as Eonaventure). .In a verg true sense, Protestantism ls a purelg
Gnostjc novenent, founded on Gnostic ideals and -fncor;rcrating rnuch of the
ancient Gnostic principles and ideals. Protestant spJritualitg (teallgt
spiritualism) js completelg Gnostic. fhat is wJlg it js so utterlg aDsurd
when sorne people clairn that a certajn fotm of ecumenisrn is accepta.ble for
t}le sake of unitlng agajnst atheism wjth Protestantism and latinism, that
is, for the sake of a form of political expediencg, we ought to unite wjth
Satan against the Devitr or with intichrlst agaCnst the Anti-God.

lrhe verg beglnrzings of hrestern theoTogg are lrnbued with Gnostjcjsm.
Study, for exampJe, the foundatlons of St .7ohn Cassian's Otthodox rnonasti-
cism in the &rest, and compare it with the foundations of Cassiodorus'
schoJ,astic monastjcism whlch actualJg becarne the universal ideal of all
hrestern rnonasticism and theologg. fhe schism of the hrest from the Church
actualJg Degan jn the 400's, and wlth the exceptlon of perhaps seyeraJ,
specific nrrjters, no l{estern theoTogg can be trusted.

As to the toJ-l-house (gate) theo|ogg, thjs is jndeed a fotm of t}1e
classic "PerjJs of the SouJ" mgth common to Gnosticism. Angone llrho has read
the Egyptjan Book of the Deadt Book of Gates, etc, js famiJiar wjth the
"Perjfs of the SouJ," fab.les and the Pagan De.lief that at death the soul
irasses befote the inguisitors of the underworld (j.e., dernons or denjgods).
To be saved, the sou-l must either know the conect answer or have a psgcho-
pomp (soul-guide) who does know the magical responses (see the Theodota
Fab.le of Gregotg of fhrace, fot exarnpJe). Ifith the .later blending of Pet-
sian and Eggptian mgthologies, the departed souf was beJ,ieved to have to
undergo inguisitions from dozens of demons and/ot rninor gods. Chaldean jn-
fJ,uences, in the astrologg cuJts, transfened these inguisitlons to the
aerja.l spheres. fhere were yarjouslg seyen and njne of these aerlaf spheres
(often with a fina-l one lnto the higher aethers or rhatever terrn rrlas popular
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at a given tjme and place). Each sphere had a gate at which t'he gate keeper

held in ingujsition of the ascending soul. Either the soul or its psgcho-

gnnp had to rnake answer fot the souJ in otder for it to pass this toll-gate
and rjse to the next sphere. In Gnosticism, the aerjal toJL-gates of the
astral spheres wete genetalTg accepted, and thus the toLL-gate mgth be-
gan to deveTop in Gnostjc J,jterature, such as the apnctgphal gospe|s and
,,Acts',. fn Gnostic teaching, we notice that the rituaJ, passwotds' tesponses
and jncantatjons ate considered to be magicaT, because the watning is often
tepeated that "jt is imtrrortant that not one word of the- be omitted" '
This, of caurse, indicates that the wotds themse.lves possessed magical pow'
erg. The magi1al ptocesses by which the souf can ascend remains verg much

that of the Eggptian psgchostasja mgths. The Enneads of Heliopnlis and Mem-

phjs eventuaTTy adopted the ChaLitean astroTogical idea of placing the "Per-
jtou" fnguisitions" on the pJanetarg spheres, in the aerjal reaTm' Gnostic
sects claimed to be able to teach their initiates the secrets of these aerial
gates, and how to get thtough them, ejther bg attracting the proper psgcho-
pmp or reciting the effective magical words. fn Gnostic Titerature one also
iina" the storg that a d,emon fotlows one about and takes notes of a77 his
sjns. fhjs demon then jnforms the toJ-L-gate keepers about each souf's sjns
as jt atternpts to ascend. For example, in the famous Gnostic litetatute,
fltE PIS?IS SOPHIA' we tead,

-fiT[E-A-GE-'sptrlt 
bears wltness to every sin which the soul has com-

mlthed not onLy does Lt bear wltness concernJ.ng the slns of the souls, but
lt seals every stn that it may be stamped on the soul so that the ruLers
of the punlshments of slnners may know that lt ls the souL of a sinner, and

may be informed of the nr:nber of slns whlch lt hath comnitted...so that they
nay chastLze tt accordLng to the number of slns which lt has commLtted...rt

fn thjs sarne text we tead, about a personb deathl
ttTtren cometh the ReceLvers of l,Irath to lead that souL out of the body.

And for three days, they traveL around wlth lt...The souL then ls led dor^rn

into chaos fthe invisible place beneath the earth's surfaceJ...The soul then
rlses hlgher, stlLl haunted by the counterfeit splrlt untll lt encounters
the rulers of the way...tt

If gou rrrjsh to read more on the subJect (though I rea77g do not thjnk
jt wou-ld be edifging, and gou would do better to tead the Scripture and

the fathers of the Church) get a copg of the Eggptian Book of the Dead from
gout Jibtarg (don, t bug one - send the moneg to the otphanage in ChiTe in-
stead) and whatever coTTections of the Gnostic Jjterature and Western theo'
Iogical texts gau can find. You wiLl find the toLL'gate mgth present, too,
in nang occuft wotks which ar:e not, after aJJ., athejstjc. But, again, it
would be better to tead the Sctipture and the fathets and find out true
teachings, tathet than confusing gour mind with these faJ.se things. Jt js
unedifging enough when it, js done out of necessitg, but would be m.uch more

unedifging when done onlg out of curiositg.
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QUESTION:

The words of St John Chrysostom which you quoted in the January lssue
of 0rthodoxy Canada, struck me because we have some accounts of people re-
turning from the dead and glvlng very specific accounts of the hereafter.
Yet, I see that Chrysostom says that this is lmpossibl.e, and St Isaac Syrus
sald, in somethlng you quoted last year, that such thlngs would be deLusions
and the root of heresLes. There is an incldent recorded ln the ChronLcl-e of
Venerable Bede (whom I had always consl"dered orthodox), a copy of whlch I en-
cl-ose, regardlng Just such an lncldent. CouLd you be so kind as to comment
on thls?

D.W., United Kingdon

REP.LYr

-
" fhi photocopg sent js of pages 289-295 of Bede's A HISTORY OF f'HE ENG-

articfe is titJed "A Man in the Ptovince of the lVorthurnbrians Returns fro.m
De-ad and feJ,]s o;f the Man Dteadful and t'fian II the

tfie t-le itseJf , we ate watned to be on out guard. about what ,'

ffioi's, for our hoJg and God-beating father John Chrgsostom has forewarned
i:"us tha't,f "God;..has not permttted any man who has departed thls Ilfe and
lrfetutned, to express those th{.ngs yonde!...God. does not permit.that any

rnan- bhould evelcome from thence and speak 'to ,the . lJ-ving about the thlngs
yonder..." (HoMILy 4, oN LAZARUS AI\ID THE RICH tr*{AN). Mol.eovel.l'oa?':holg fath-
ei'- lsaaft' of tvineytsh sags of 'aJ"I 'such"".t'evef ationsr' , that ' they are ttshadows

gf a, rnind lneb'rLated by conceit'and deranged by the r.rorkl-ng of demonstt
"'(LtTtER T0 syMEoN oF cAEsARrA). : , :

Thus we see frorn the beginning:thbt thjs incident recorded here as a
storg that Bede had heatd ftom somewhete eJse, can be. given no ctedence
a't,aJ.Jr'but ls rather to be shunned'as an obvious demonie phantasg (unJ.ess
gntchancei it js a mete fabLe r one ofrthose famous "pious frauds" which

'' did 'so much'to ruin the faith of Western Christjans).

expetienCe", vthatever one choses to ca-lJ it. fhis vision js, of cautse,
a testjmong of the docttine of putgatoirg', We need not reprjnt the entjre
text of this phantasy here, since jt js readiTg enough avaiTable, but Let
us note that after aJ.J, the fantastic sights supgzosedlg seen bg this man
(his narne is given as Drgcthelm), hjs sometime guide (who occasionallg aban-
doned'hjrn and J.eft him aTone and without a guide) explains the meaning of
hjs vjsjon of the flaning pjt. ft js none other than the Latin Putgatorg:

. "l,lhen \.re returned lo the happy dwelllngs of the souls robed in white,
he fthe psychopornpJ asked me: rDo you know what a1]- these thlngs are that
you have seen?' 'Nort I repLied. Then he sald: 'The val-ley that you saw,
$rith lts horrible burnlng flames and icy cold ls the place where souls are
tried and punished who have delayed to confess and amend thelr wicked ways'
and who at last had recourse to penltence at the hour of death, and so de-
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part thl.s llfe. Because they confessed and were penltent, although only at
death, they w111 all be adnitted Lnto the Kingdorn of Heaven on the Day of
Judgoent. But uany are helped by the prayers, alms and fasting of the liv-
Lng, and especLally the offerJ.ng of Masses, and are therefore set free be-
fore the day of Judgmentt...'l

Such, gou see, are the sort of utter deJusjons (p7ani; ptelest) w}rich
cone ftom beJjef in "out of bodg experiences", and from accepting, conharg
to the warnings of the great fathers of.the Church, taJes told bg those
who cJajm to haye returned from death. Because of this, jt seeans wotth-
whiJe to carefullg examine ang such stories. f,}te fqJJ texts of the cited
warnings of 5t ,/oln Chrgsostom and St fsaak of Nineveh apgnar (respective-
ly) in Vol. 6, IVr -12 (pp. 42-43) and VoI. 7, Nr 7 (pp. 33-34) of this
journal.

QUESTION:

['Ie recently came across two Greek theological words in another Orthodox
publlcatLon and I cannot flnd one of them in any Greek theologlcal dictlon-
arles, encyclopaedlas or patrJ.stLc concordances. Can you give me an explan-
atlon of these? The two words, names of heresLes, are hgpnopsgchites and
thnetopsgchjtes. $Ie found tftnetopsychites, but can find no mentlon of hgpno-
psgchites ln any Orthodox sourceo I'le even trled secular and Roman CathoLLc
sources and have asked several clergymen, and we can fLnd no mentlon of thLs
word anywhere. Iiltrat, exactly, does lt mean?

REPEY..

Perhaps gou should wrjte to the edjtor of the othet publication and ask
w&ere the term was derjyed, Indeed the word hgpnopsgchites does not occut
in any Orthodox theoTogica,l sources. To out knowJ-edge, thete has never .been
ang suclr "heresg", no teview ot debate ot ctiticism or condemnation of ang
such "lreresg" in the whoJe history of the Chutch. The editot of the cited
pubJication would, therefore, be doing us aJJ a verg gteat seryice in teveaL-
ing tlre patristic, conciTiar, ScripturaJ, ot canonic source of his word.

So far as f knonr, the term trrucrhx[ruu (h7pnopsgchjtes) was actuallg
coined eatlg jn thrs century bg the AngTo-CathoLic divine Dr Ftank Gavin
of the ?homas Aguinas lfouse in lVashotah, Wisconsin, fot his atticle "The
Sleep of the SouJ jn the EarJy Sgriac Church" (JOURNAL OF eUERICAIU ORIEIV-
TAL STUDIES, Aptil, 1920, pp.l03-720). In it, Dt Gavin gives a series of
novel and unusual jdeas and interpretations, including some amazingTg in-
accurate transJ,atjons and interpretatjons of works bg Sts Ephtaim and Aph-
raat the Persian (not surprising considering some of his readings of St Jus-
tin ltlartgr in another work). From his anazinglg inaccurate interptetatjons
he, g,uite naturalJg, draws sorne startlinglg inaccurate conclusions.

For example, Gavin has St Apltaat saging, "The bodg js buried soulish,
and rises spiritual" (p.704) and from this &e concludes that the Sajnt is
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teaching that fhe souJ is buried in the ve with the bod in a eematose

condition. ?hjs js the meaning of Gavin's wotd "hgpnopsgchites" . What Saint
Aphraat actualTg sags is, "The is buried in animaJ. wise, and rises aqain

snirit Isoull does back to Christ accordinq to onin spritua] wise. The
account of its nature fot the Aoostle saus a : 'When we slnl7 depattdaan
ftom the bodu we sha-l-l be with our Lord' ."

Quite a difference, gou see. ?he Saint sags that the "animal Patt of
nan,,2 the bodg js buried, but wjff rjse again a spirituaT bodg' that is,
one petfected and testored to putitg bg God. lut the sou7, he sags, is with
Chtist Gavin has a vetg serious and gxave misguote of St Aphraat' and upnn

it, he bases some vetg sttange conclusions that foIlow. He cotrectJg gnints
out St Ephrain the Sglian, s firm and compTete (and cotrect) teaching of the
sJeep of the soul,. Gavin also shows that thjs is preciselg what the Divine
Scripture teaches as we77, although occasionallg, he has some imaginative
interptetatjons of PauI's wotds.

oi page lI4 in Gavin,s articTe, the terms hgpnopsgchites. and tlnetopsg-
cAitis Apputr. Ile seerns to have coined the first word in otdet to iTlustrate
$int he wishes to make, though one cannot be cettain that he did not bot-
tow it from some othet coranentatot. In ang case, St Aphraat fofTows cToselg
Agnstle Pau-l's teaching of the sou-l ' s sleep, and PauI 's term for the resurrec-
tion is, of coutse, $ViUpeV, to "wake ftom sleep", as St Ephraim beautifullg
ptru"r"'jt, rrHow l-lke ls death to sLeep and the Resurrection to the morning!rl
Hete, gou see, the souf awakes ftom its panntkhlda when jt js te-united with
the bodg.

Dt Gavin does correctlg conclude that, in Syria, there did exist three
basjc concepts of the state of the souJ aftet deat'h. Theg were, as he sags,
the l{estotian which was heaviTg influenced bg Atit'otelianism, a cettain
trichotomjstjc teaching and, "ConspicuousJy so jn the case of Aphraat, a

tlzorough-going aTTegiance to the PauJine teaching"'
Now, to answer gour otiginal question again, the term hgp:nopsgc4.iti-s

phtase, not of Otthodox otigin and with no theoTogical significance to t'he

Otthodox Church.
For the benefit of other teadets, howevet, we ought to mention briefTg

the meanjng of the othet tetm gou mentioned, thnetopsvchites. - ,

The folLowets of this ittead wete the Helkesaites mentioned in Eusebius-

HISTORr. Theg fTourjsled in Arabia in the time of Otigen, and taught t'hat
the soul dies with the bodg and js brought, back to Tife with it at the time

of the resurection. Some of them thought that the soul simplg perished.
Origen nras caJ,Jed upnn to tefute thjs teaching and in so doing, he cteated
an equal opgnsite i"r"tg of dualism, the idea of an independent existence
and function of the sau7. Origen's heresy taught that when the sou'Z departs
the bodg jt exa-lts jn the discoverg that jt can function sensuaTlg even bet-
ter than when it r+ras jn the boilg; it .rn see , heat and have adventures. Thus ,

the souJ itseJf was the actual petson. It could undergo judgment' be putged

and acguire remiss ion of sins oilTEE its "condition" aLtered without tet'
erence to the bodg. The quite naturaJ, outcome of this hetesg of dualism

was that Origen tZtt no ptucu fot the need or desirabiTitg of the resurrec-
Xion of the bodg, and si he finaJ.J-g denied it. He created a not entireJg
new theotg of a- certain "spititua| bodgr' a "matetial substtatumr" which
bore the recognizabTe shape of the bodg. This rose, but not the actuaT i
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bttC. One wiTL recognize this teaching in Gtegotg of Thrace's teaching of
an i'astral bodg" in the farpus Theodota/to7l-house tale in his "Life of
Basil the New"

we cannot even sag that, the "ttuth is somewhete between these two ex-
ttemes,,, fot the ttuth beats no telationship whatevet to ang hetesg' cett-
ainlg not to these two.

Again, the word hgnopsgchites is a coined word with no known Orthodox
theoTogicaT significance; ind perhaps it would be best for gou to write to
the editot of the othet joutnal. gou mention and ask fot the soutce of the
word as it is being used thete.

QUESTION:

In one of your articles on the soul after death, you used the tern
tthesychasn of the soulil Ln pLace of ttsleep of the soultt. It that a theolog-
lcal expresslon or Just a conceptuaLizatlon for dlscussionts sake?

REPLY: FT I.

It was rea77g neither. We were awate of the difficultg which sotne of
out teaClets, non-Orthodox Inop\e or tecent convetts ftom the Ronan Catho-
1ic church night, have in gtasping the tetm "sleep of the soul", since their
concepts would have been formed bg Scholasticism. We, therefote' Put fotth
the tetm "hesgchia of the soul" as a rhetotical device to ttg to lead them
to a te-thinking ot contemplation of the alien concepts theg would be applg-
lng to the Otthodox use of "sleeP".

ActuaTTgr "hesgchia" Ls not a good expression in this case. fhe term
,'sleep" js, as gou kn1w, the Sctiptura.l , f.iturgical and pattistic tetm, t'he
one the EoIg Spirit spnke thtough the prophets, the one the Saviout Himself
uses and the one the Agnstle inevitablg used. SJeep is the standatd Orthodox
tetm in this case. Indeedt I have never seen anothet. lhe onlg exception
ntght have been when St John Chtgsostom was teacting verg stronglg to a new

ilewish (that is, not the Hebrew, OJd Testament iitea) teaching about the soul
aftet death. This new Jewish concept tended to be Atistotelian. Here' an
id,ea of "sleep of the soul" which was tantamount to "death Of the soul, was
put forth. However, St JoIn Chtgsostom does not disdain the tetm "death is
nothing else but ptottacted sleep" even in this case, even though two oppn-
sing conceptions of the wotd sTeep are being used (though,some theoTogians
thjnk t};6t St ilohn overcompensated in categotizing "sJeep" in this case).
Indeei!, the name chosen fot the "setvice fot flhose Who Have Fallen Asleep"
is "pannikhidar" which neans, Liteta7lg, "the whole nightl" ot "a77 nighx".
ft js notabTe that when the Ptotestants began refut,ing the Origenist and
Gnostic teachings of the Latins on the souJ aftet death, the Latins accused
those who denied Putgatotg ofPsgcho-pannikhiism" ot "sotJ7'slumbet". ActuaL7g,
,,ga,nnikhi" seemed to be an apptaptiate theoTogical terrn for the teaching of
,,sorJl sleep" and it wouLd be interestirgto investigate whethet ot not this
tetm had ever been used to describe the Orthodox teaching of souf sfeep. thete
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must be some reason whg this term was chosen to designate the Otthodox
sewice fot "Those WhO Have Fallen As7eep". Of coutse, the Protestants
managed to create various false teachings in their refutations of the Latin
teaching. But that cannot make the tetm "sLeep" ultong in referring to the
sou1 aftet death. -Tt seems likeTy, howevet, that some of these Latin apoT-
ogies on the subject were ttansJated jnto Russian, as was so often the case
ftom pettine tjrnes on, and clid much to cottupt Russjan theoTogg on the sub-
ject. I suspect much of the objection to our present use of the terrn is
merelg a tep1ag of this counter-reformation Scholastic Latin apoTogg for
purgatorg. CertajnIV it, can onLg be exttemist schoJ-astjcjsm which couLd
cause sameone to cast disgatagnent upon a terrn and teaching so univetsaTTg
put forth in Divine Scripture and in the works of the fathets. The bodg

di"", the soul does'notrit f1J-lsasleep, which is whg "uspenia" (Dotnition)
js used to describe the taking of the soul of the Theotokos and whg we un'
ivetsaTlg sag that a petson has "teposed" Ot "falLen asJeep in the Lord".

The problen faciig the fathers jn thjs jnstance was how to exptess in
some tetm comprehensibJ.e to the hurnan mind, a concept so alien to the otdin-
arg Taws of natute and human thought, Namelg, that with death the "petson"
had ceased to exjst, Vet a patt of the person is a|ive (bg Gtace) and

somehow cognizant of sonething which is begond aJJ human comprehension.
tron an Orthodox ffilZi-vi"w, the Sctiptural term "sJeep" and also

the Togica1 tetm "dream" ate quite satjsfactotg metaphots becausq the Ottho-
dox faithfu1 have the conceptual framework within which the meaning of these
expressiotscan be propetJg apprehended.

The,,petson,, has (terynratiJ-g) ceased. He has ceased to function in ang

sensual, ot psgchophgsicaT mannet, and indeed, he does not "function" at
a-l.l re-Zative to angthing the human mind can conceive. Now, hete is where

the terrn "hesgchasm" and. some of its concepts can heJ-p to give a petson a
ptlpet ftame of thoughl to Undetstand the terms "sleep" and "dteam" as,
ior e*a pJ.e, St Aphtaat uses them. The "intelligent facultg" the souL, the
"image of God" in man continued to be alive because God wi77s it so' It
,,petceives" that jt js in an "intermedjate state", etc., and whatevet eISe

il petceives in the tealm of GtaCe. It "petceives" but not as the "petson" 1

not in any sensual or psglhoph7sjcal manner. It "petceives" things which
cannot even be "*p".ttld ot guessed at, bg our faLlen human minds' And this
js a true mfuacle, an event which, because God wilTs it so, takes place con'
ttatg to what we conceive as the Laws of Nature. To put, it sinplg, Sctiptur-
a77g, the person is asfeep and he sees "as if in a dteam". whg "as if in
a dream"? Secause he obviOus|g does not see "as if in the bodg", fot he is
not in the bodg, he is in the tealm of Gtace. He sJ-umbets, but he somehow

petceives. ?hus, thjs js an excaJ.lent and vaJ.id expression. Christ, thought
so, fot IJe used it more than once. AEnstJe PauJ agteed, for he used it, and

the wotd he used for resurtection js the Gteek fot "waken from sJeep". Chtgsos-
tom approved of it and used it, as did ever7 father we have read so far' The

itivine setvices of the Chutch seem to use this tetm to the exclusion of a77

others.
The Latin scholastic mind, formed bg pagan Hellenic concepts and holding

the Origenjstjc idea of the ind,ependence of the soul' that it js the "person"
and can opetate, function, see, heat and haVe "expetiences" apatt from Ot

in separalion fron the bodg, as if the bodg were onJg a "she77" ot ptison
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of the flesh, would nevet be abTe ptopt*7g to understand the reaning of
usleep" ot ndteam" as the fathers used thern (indeed, some of t'hem would

especiallg ctiticize St Aphtaat, because he seems especiaTTg opposejd to
lrrr'ig"toriZt teacnings of wlntevet varietg). Fot, theg ased these expressions
ryithin a ftazrgrork of concept and thouqht to|LalJ'g alien to tlat ot Iatin
sclrolasticisa ani! the pDilosophical ChrjstjaniXg of the Fest' For tJteu'

the e:pressiOn "sleep" aIId, "slutrtbefo nUst cronnOte an annihj'lation' ot aX

Ieast a ConaXose stale, anil fot Xha, it must be a "hetesg" b@ause jt ne-
gates ang of the varjous PurgatoriaT teachings. such an interpretation foL-
lows naturalTg in a Platonjc-Otigenistjc mind. Christ and the Apnstle' on

tlre otlrer IEnd, found "sleep" a vetg aPt tern. so did aII the fathets of
the Church.

I
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THE FATHERS OF THE CHURCH ON THE SOUL AFTER DEATH

ST JUSTIN MARTYR ''THE PHILOSOPHER''

"Now, that the souJ J, jves t rio-one wouf d deng. But, it it lives 'jt Tives not as being 7ife, but as the partaker of J-ife; but
that which part,akes of angthing is different from that of which
it, partakes. Not"t the souJ partakes of life, since God wil7s it
to Live. Thus, then, it wiJl not even part,ake if God does not
wiTl- it to 7ive. FoJ^ t,o tive is not its attribute r ds it is God's;
but as a man does not Tive alwags and the souJ is not fotevet
con joined with the bodg I i. e. , bef ore t,he resurrection] , when-
eyer thjs hatmong must be broken up, t.he souJ Teaves the bodg
and the person [7it. t,he manJ exjsts no Tonger" Iunti7 the res-
urrection and restotation of this harmongl.
(DIALOGUE I^IITH TRYPHON, Ch.6).

" But in what instance can the flesh possibLg sjn bg itself 'it it have not the souJ, going before it and inciting it? Fot as
in the case of a goke of oxen, it one ot othet js Toosed ftom
the goke, neither of them can pTough alonei so neither can soul
ot bodg aTone effect angthing, if theg be ungoked from their com-
munion. . .For where He prornises to saye mant thete He gives the
promise to the flesh. For what js man but the tationaL animaL
composed of bodg and souJ ? Is the souf bg i tse-Z f man? No; but
the souJ, of man. wouTd the bodg be caLJ-ed man? No, but it js
caLLed the bodg of man. It, then, neither of fhese js bg itseLf
man, but that which js made up of the two together is caL7ed
man, and God has caLLed man to Life and resurrection, H€ has
caLLed not a part, but the whoJe, which js the souJ, and the
bodg . "
(olt rHE RESURRECTTON, Ch. 8 ) .

)

"The souJ, s of the pious rernajn jn
those of the unjust and wicked are jn
t jrne of judgment. "
(DTALOcUE WrrII TRYPHON, Ch. 5, "Thar
own Nature Immortaltt).

the Soul- 1s Not 1n lts

a better
a wotse,

pJace, whiJe
waiting for the

ST PHOTIOS THE GREAT

"The name 'man', accotding to the most t,tuthfuJ and natutal
expression, IappTies to] nejther the soul without Iits] bodg'
nor to the bodg without titsl soul, but to that composition of
souL and bodg made into a unique form of beautg. But Otigen says
that the sou-Z aTone js the man' as did Plato."
(BIBLIOTHEKE, Nr, 234, On S.t Methodlos).

ST AMBROSE OF MILAN

"Christ...judges bg His knowledge of heatts and not bg in-
terrogation of the deeds , to reward vittue and condemn inpietg."
(HOMILY oN LUKE, 10r49).
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FIVE: THE JUDGMENT OF THE PERSON

"The name 'nlr,n', accotding to the most ttuthful
and natural expression, [appJ.ies to] neither the
soul without [its] bodg, nor to the bodg with-
out [its] soul, but to that composition of souT
and bodg made into a unique fotm of beautg. But
otigen says that the soul aTone is the^Ilntnt as
ilid Plato." (Saint Photios the Great).80

As we have already seen, there is no such thing as a "judg-
ment of the soul,." Such an expression is nerely figurative. As
an actual concept it could appear logical only in a Gnostic,
Origenistic or Manichean context, but not in a faith which ack-
nowledges the real resurrection of the body. The idea of a judg-
ment of the soul alone is sheer Latin,Platonism, for:

"...the soul cannot, enjog angthing ot possess ot do angthing, ot suf-
fer angthing, except it, be together with the bodg, being the same as if
rrras in the beginning..." (St Titus of Bostra)8J

"And, this is the course and gtound of justice, that since the actions
of bodg and souL are connon to both (fot what the soul has conceived, the
bodg has carried out) ,.. "for it wouLd seem almost. inconsjstent that,...the
mrnd [f,oCE, soulJ guiltg of a fault shared by another should be subjected to
penaltg, and the fJesh, the author of the evi7, should enjog rest.' and that
that aTone should suffet which had not sinned a7one, or should attain to
gTorg not, having fought alone, with the help of crace." (St Ambrose of Mtl-an)82

"For, it js just that, in the vetg same condition in which theg [the bodg
and the souTl toiTed or wete afflicted, being proved in evetg wag bg suffering'
theg should receive the tewatd of theit suffeting." (St Irenae of Lyons)83

"But in what l-nstance can the fLesh possiblg sin bg itself if it have
not the soul going before it and incit,ing it? For as in the case of a goke of
oxen, if one or other is Toosed fton the goke, neithet of them can pTough
aTone; so neithet can soul or bodg aTone effect angthing if theg be ungoked
from their conwn)nion." (St Justin Martyr the Phllosopher)84

It is, therefore, not the souJ- which must face judgnent af-
ter a person I s .death, but the entire person and the petson is
composed of body and soul together, os a single psychophysical
being, such as man was created, is until death and shall be again
after the resurrection.

"This state js Lost in death" but "through hope it receives again [in
the resurrectionl the state of being a petson." (St titus of Bostra)85

"When the -ljvjng bodg is dissoJved bg death and we should Took upon its
dust ot its bones, or wish to sag something about the souL, we sag that
these things ate 'of' a man, but we do not sag that theg ate the man." (St
Tltus of Bostra)86

"Fot, what, is nan but the tational animaT composed of bodg and souT? Is
the souJ bg itseJf man? No; but [onJg] the soul of a man. WouLd the bodg be
caTLed man? No, but it, is called [onLg] the bodg of a man. If, then, neither
of these is bg itself man, but that which is made up of the two together is
calJ.ed tnan, and God has calLed man to Tife and resunection, He has calTed
not a part, but the whoLe, which js the souL and the bodg."(St JustLn Martyr
the Phllosopher)87
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If, however, 8S the fathers teach, the souJ cannot be judg-
ed aloier trs if-it constituted the person, then what is neant
by the "particular judgnentr'?' putting aside the Platonic, Mithraic, Manichean, Gno,stic,
Origenistic and 0sirian absurdities of the Latin West, the
ttpaiticular judgrnentrt (if , indeed, on-e can even use such a tern)
cbnsists in ibs6tutety-noihing more than the fact that-at_death,
God assigns the souL lo the siate appropriate to itself. That
is all. fhere is no conplex system bl juridical procedure',with
piosecuting attornies (demons) , defence counsels (qngels, Saints
irittr excesl merits, eti), ilitilants or extenuants (Masses for
ittu dead, prayers 6t the'faithful, deeds of mercy d91" on be-
half of itr'e dbad all of which have a conpletely different
neaning as we shall see in thg next chapter),- or redeeners who
offer iansons or bribes in order to dellver the soul fron the
decisions of an imaginary petit tribunaL. The demons do not,
cannot, remove the ioul bf-anyone fron the-body att$ they do 

^91,and cannot, seize it and take it away to this or that pl-ace' We

will discuss these latter subjects in a subsequent chapter,
iitfea "Allugoii"r and FabLes-About the Soul". Before proceed-
i;t-;; or" riU3ect, though, Let us observe that the denons are
ii-t j"ag"", but belngs suAJect, to Juitgnent. Even if they do wit-

""is-th; 
condennation of any souL, it is a natter of terror to

then in that it testifies tb theii own destiny, since gehenna;
a-cording to Chris!:s own words, is prepared,-no! for-nankind,
b;a-ioi ittu denons8s - and not as a p1;sground for-the denons,
*f,u"u they will spend eternity merrily fulf iL1.ing - 

their passions,
ioriuting'falLen lrunans, 4s Western art and certain popular
fables wouLd have us bel-ieve.

We have r"un-repeatealy now that the souL aLone, without the
body, i; not j"agea, neithbr does it receive the reward of its
f "U6,itt, ana ine-a"irons most assuredly do not -parti9ip.atg in. its
t;a;;;;i, r,ot could the soul, ?s being apart fiorn the !o4y'99
i"U]"ii"a io purgatory or th; fantasti",-inaginary.aerial to11-
[;;;;;, ^t whichi accbrding, to sone, detnons judge-the soul; not-

"iittstinding 
that we have tne testinony of sone of-our greatest

i"tttuts thai the demons cannot even see the sou7.89
If we *.tti inquire further as to what is neant by the ex-

pression "particufar j_udgnenttt, then we nust, once nore, set
;;ia; af fe'gories and fabies, even those given or contrived to
ieach complnction. This terrir, "palticulai judgnent", h?t Lega1.-
istic overtonei and an overly airthropomorphic-connotation which
has led more esotericaLLy intf ined phitosopher-s i+to many and
gross errors. Reading thb works of St Dennis the Areopagite'.Jnre
?itra a scrj ptutal. and ortnodox answer. For_, .what. w9 Te?1 by- the
iuagment at-the departure of the soul is this: that God's all-
ftn;;l;ate- (omnisci'ence) alone knows the state of a personrs soul
ana aloile tino*s the proper state for it to abide in untiL that
Dav of the l,oia - uirtii it, re-united with the body, shaLl !u
r"if: judged in the Light of 'God's Love and Gl.oTy. Since God is
iover'He-is good, and-since good, He wills good for every creat-
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ed being. Thus Divine justice is understood a-ccording to the
laws of-love and goodnbss, not according to the 1egal slstens
of fallen humanity, not according to the pagan_id_ea19 of ven-
geancer or the nediaeval satisfaction theory of the feudal
deUl, SinCe, "As a gtain of sand cannot countetbalance a gteat quanti-
tg of goLd, so God, s use of Just judgnent cannot countetbalance the Tike-
ness of His metctfuJness. As a handfuJ- of sand thtown into a great sea' so
are the sins of a77 ftesh with tespect to the Tikeness of the providence
and merca of God. And just as a sttonglg fJ.owing spring is not obsttucted
bg a handfuT of dustt so the metcg of the Creator is not stemmed bg the
vices of His creatures" (St Isaak of Nineveh)g0

with God, what is proper and good is just. As st Dennis the
Areopagite says:

"The Divine ilustice jn thjs tespect is teallg true Justice because jt
disttibutes to aJ.l, the things pEopet to themsel"vest according to the fit-
ness of each existing thing, and ptesetves the nature of each in its own
ordet anil fitness...the natute of each jn jts own order and capaciti.ngT

rrButrrf soneone will sdy, 'rsurel"y there is some sense of
condemnation at this tparticuLar judgnentt, since the saved
thereafter repose in Light and the Lost rePose in some sort of
darkness, what then is ihe nature of this first condemnation
and of this tdarkness I ?rr

Saint Basil the Great makes an answer to just such a ques-
tion, saying:

"In like nannet theg whlch have gtieved the HoIg Spirit bg the wicked-
ness of their wags, or have not wotked for Hin Who was given [to then], shalJ.
be deptived of what theg have teceived, their grace being transfened to
othets; ot, accotding to one of the evangefists, theg shaJ.J. even be wholTg
cut asunder, the cutting asunder meanlng oomplete separation from the Spirit...
?hjs cutting asunder, as.I have obsetved, is the sepatation fotevet of the
soul ftom the Spitit. For now, although the Spitit does not suffer admix-
ture with the unwotthg, He nevettheJess does seem in a manner to be present
with them that have once been seaJ.ed, awaiting the saf,vation which comes
fron theit convetsion; but then He wilJ. be whoLLg cut off fron the soul
that has defiTed His Gtace. Fot this reason 'In hades thete is none that
rnakes confession, not in death ang that temembets God' because the succour
of the Spirit, is no Tonset present. How then js it possible to conceive
that the tbe ished without the HoI it wherein the word
pnints out tlnt IIe js Himself the ze of the righteous, when instead of
the eatnest, is given that which is petfect' and the first condemnation of
slnnets when the ate ved of that which seem to have?" [Lk.74l,
78-rel .

Thus, what else is the first condennation (the "particular
judgment") of sinners, except that at death they are cut off
fron the Holy Spirit and that "f,rom him who does not have, even that
which he seems to have wiIT be taken awag" (Lk.S:LB). So therefore, if
you wish to forn some idea of the particular judgrnent, it is
ttris, that the sinner is deprived of the calling and striving
of the Holy Spirit, and if you desire to have some notion of
the nature of that I'hadesrr, that darkness into which the sinful
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the resurrection? It would seem not. And what is this "partic-
ular judgnent" and state of rflight" in,which the soul of the
righteous is placed? Is it not thi_s, that "To him who has, mote :*'

wiit ae siven,? 
'That is, to him who has struggled in tle Spirit 'who has in this life acquired the Holy Spirit, the abundance

which he already has shdtl becone a superabundance, and he shall
repose in the sfiritual light which_i-s-the Holy-Spirit, which
frbn the beginning filLed laradise?e4 As our holy and God-
bearing father Anastasios of Sinai says:

',As for the souJ,s whjch have acqujred the HoIg Spirjt and have become

as jt nrere one bodg and one organjsm with IJim, it seems to rne that through
Iijs jlluminatjon theg rejojce eyen after death, and they noetjcalJg gJ-ori- ^-
fg Goil the &rord and jnterceile fot others, as lre Learn from the Scriptu-res."95

What more than this couLd we say in figurative terms, in
the forn of a parable? That as pertains to us, the particular
judgrnent is this: during our lite tine, w€ are Tepeatedly ex-
horied to prepare, to "iobe ourselvesrr for the Master I s etern-
al wedding-feist. If, 8t the monent of deathr-Go4rs.messengers
come for 6ur soul and, seeing it propgrly attired- (in the.Holy
Spirit)rthey proclain to it God's invitation to that marrj-age
f'eastr-then'i-s the soul rejoiced beyond measure and it shall
slumb6r in hopefiLled expeltation, iadiant with the light of
the indwellin! Holy Spirit, magnified within it, dreaning of
what the Mast6r is'ab-out t6 beatow upon the person in the res-
urrection.g5 If, however, the soul is taken forth. by God's
angeLs, but receives no such invitation fron these terrible
poi"rti then it shall sLunber in darknes,s, since 9ve_n that which
it seemed to have the invitation to the eternal feast and
the company of the Holy Spirit shall be taken from it. Thus,
the sorrir bf the rightboui sLumber at the very door-of the wed-
ding hal1 (already ilittrin paradise), joyously anticipaling tlt"
houi of thd feast, while the others slulnber in the chill dark-
ness outside, on ttre porch, dreading the hour of that feast.
And this is iomething-like'what St Mark of Ephesus indicates

TIIE BODY THE SOUL AND DEATH

soul goes to its rest, consider that without the Holy -Spiritthere-is no spiritual light, and the sinful soulr os being cut
off fron the Spirit, abides thus in conplete spiritual darkness,
as St Basil the Great says again:

"But there can be no beholding without the Spiritl Fot just as at
night, if gou withdraw the Jight from the house, the eges faJ.l blind and
thejr facultjes become jnactjye and the worth objects cannot be djscerned..,!'93

Is there more than this to the particular judgment and to
that state of darkness or "hades" in which the sinful soul awaits

also, saying:
,,Itow js jt that the Lord. jn the ynrable of the virgins says that the

vjrgin souJ.s pho went forth to meet the Brjdegroom 'sJ,umbered and sJept
ryhj-le the Brjdegtoom tanied,' whjch means that they died, but that they
ilid not entex the brjdaJ charnber unti] the Bridegtoom came...awakening
a-t-l the virgJns as if it were frorn sJeep, and the ones He J-ed reithin, along
wjth lljnseTf, whiTe the others he shut out, which thjng clearlg shalf come
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to pass onlg on that dag."97
Sone of th;-;ir;irrr waited in ? "p1-ace of Llgh!", which is

signified by lfre faEt that they__had oil for their lanps mean-

ing that they-ii"a-"rq"ii"a ihe'Holy-spirit during their life-
time. Or, 4s sone would t"y,- itt" "i1 iignifies..their virtues and

;;oj-aeuis;-*[i;h ru""t th6't"*. -thing,-since "virtues and good

deeds" are ,roi ends, but t""tti of strllgle-by-which one -acquires
irr"--Hori-spirit.tt-frnli" ttt. others dw6rt in-darkness,. which is
what is meant iy tfre--iaiing thaq !h"y. had no oil for their lanps 

'*""ni"g that th'ey were hot"robed in the -Hoty lnirit, or if one

;iii-;;y it"t-ii"ieriritt tlt?t they had no'viitues or good.
deeds, thi, ruarrc tfie same i[f;U, tit"" it neans that,they.tt*{
;;i-;it;gti"a-a"ii"g-ttt"it lifeiine to acquire the. Holv Spirit'
F;;,-goot"a"eai-at""nothing at all in theniselves, but have value
only is part of our strug-gie to acquire the Holy Spirit '

What aUoui-ttre- iaea I[at denons lead away the-souls of the
wicked to totu sort of torture chanber at death? The demons re-
iuiuu no such favours or rewards fron God. They cannot, do,lot
Lead the sout ii^V anywhere. This notion is sinply lh" appli-
i"iiott of a p"!"r'id;'a to a mistranslation or misunderstalding
oi to*" patrislic texts, gr eLse the result of sone denonic vis-
ion. st John -triysostorn, in his HoMILY 2, 0N LAZARUS AND THE

RICH MAN, says:,,...d souJ whichdepatts ftomthe bodg does not falT undet the tgtan-
ng of the devil...Fot it whiTe the souT dwelLs in the bodg the devil can-
not tting violence ugnn it, it is obvious that when it departs he likewise
cannot...'And it caie to passr' He sags, 'that thebeggat died andwas cat-
tied awag bg the angels'. Not onlg the souls of the tighteous but also the
soul,s of those who have Tivecl in wickedness are cattied awag thit'her...
'Thou foo7, this nlght shaTt theg tequite thg souT 0f thee.' see how thete
He sags'catried awag tg ange|sr'hete'theg sha77 tequile'_? llhe one theg

[the angels] reT forth as in bonds, the other tneg ma as a champion."99- Heie, you;;;, itte Saint nakes it cl-ear that the demons do

not take'tire souli of the wicked, and they have no powerf or tyr-
anny over any departed soul-, os he says again:

,,Not is ii posZiUle for a soul, once totn awag from it's bodg to wandet

hete angror". r:o, tthe souls of the tighteous ate in the hands of God' (Ws'

3:7)...And the souJs too of sinners are sttaightyrag led awag-hence""'100' fnis facf, -ilai-tte demons do not lake W. soul and have ab-
solutely no p6wer or tyranny over any deparffi soul. is the ac-
iu"f srr65ect of these two discours"t, the very point he has set
o"i to nite. Sone at.l"egorical expressions used occasionally. to
teach .o*p.rn.iio" "oi"Itttttandin'g, 

G9d and Satan are not cohorts
;h; aiuiab .rp *"ntind between theirselves according -to narks or
tiands. This' fact is clear also from the parable of the wheat
and the darnel (tares). For, our saviour i.s speaking to His ser-
vants when he saYs:

,,Let both gtow togethet untiJ. the hatvest: and in the time of the
hatvest, I wiIT sag to the reapets, fitst, gathet the datnel (tates), and

bini! them in bundles wjth the intent of [J.it. with a view towatd] burning
them: but gathet the wheat, into mg gtanarg" (Mt'J3:24-30) '
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Here, Iou see, the reapers of both the one and the other
are the same. He does not SdY, "I will send the evil ones who
sowed the darnel to gather it, but My servants to gather the
wheat." He comrnands one and the same reapers to gather both.JOl
Even in the parable of Lazarus and the rich nan, according to
St John Chrysoston, it is the angel-s of God who Led the souls
of both awai. It seems, however, that when Godts angels are de-
scribed as terrible, awful or stern powers, etc, sone believe
thereby that demons are spoken of. St Andrew of Crete, for-ex-
ampler-describes the Angels of God who come for the soul thus:

"Radiant angels, beatets of [togaL] sceptets, awefuL to behoJd2 coltl€
from above...whose figure is f,he fjkeness of Light, bteathing fite' robed
in fite, these hasten to surround him who is Tging and abtuptlg exttact the
ilegnsit [the sou71 ..." .702- Again, w€ are asked, I'What, then, is the nature of the iudg-
ment, and who is it that testifies against us?"

According to St Cyril of Jerusalem:
"For it js sajd that 'the ungodLg sha77 not rise up in judgment'(Ps,7:5).

This shows that theg sha77 tise, not in judg:nent, but in condemnation; for
God does not need a long sctuting, but cJ.ose on the resuffecf,ion of the un-
godlg foTTows thejr punishmeng."703

St Aphrahat likewise testifies:
,'The righteous who kept the corwnandment, sha77 go and shall not come

nigh unto judgnent jn the dag that theg shaTl rise; as David savs, 'And
bting not Thg servant into juilgment' [Ps.742:2]; nor wiLJ. theit Lotd tet-
rifg then in that dag.

"Remember that the Agnst,Je aJ,so said, 'Ile shaJJ judge angels'(2Cot.6:3).
And EzekieJ, sajd concerning righteous men t23:271, that they shall judge
Sanatia and ,Jerusalem (AhoLa and Aholibah). Since then, the tighteous ate
to judge the wicked, He l?as- rnade it clear concerning them that theg shalJ
not- cime unto juttgnent'.n704

St Cyril again says:
,,Let us dteaid., then, brethten, Test God condemn us; Who needs not ex-

amination ot proofs to condemn...Out of thine own conscience shalt thou be
judged, thC 'thoughts the meanwhiTe accusing ot else excusing, in the dag

when God sha-ZJ, juclge the secrets of men' (Rn.2:75-76). The terrible counten-
ance of the Judge wi77 fotce thee to speak the ttuth; or rathett even though
thou speak not, it witl convict thee. For thou shaJt rise clothed with the
rjghteous deeds ...How then does the shephetd make the separaLion [of the
sheep ftom the kid-goatsl? Does He examine out of a book which is a sheep
anit which a kid-goat? Ot does He distinguish bg their evident matks? Does

not the wool show the sheep , and the haitg and rough skin the goat'?. "89
thg vesture sha.Zf, thou be known as a sheep." J05

Saint Basil the Great, in his homilies on Psalns, slys- that t.lre j.udge's
countenance is the divine illumination which sheds light into
our guilty hearts.I05 [1 the judgnent our accusers will be our
own;ins, which will rise up before us in our nenories.707

Siniiarty, St Gregory the Theologian writes that the true
meaning of jiiignent ia that which presses upon 3 pglsonrs con-
scienc6. At-th; judgment, our accusers (he says) will be our own
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past thoughts and deeds: we will be arralgned by our own con-
sciences and 1ed away seLf-convicted and seLf-condenned.l08
St Arnbrose of Milan understands that the judgnent takes place
in the sinnerfs own conscience and as a result of Godts know-
Ledge of the heart (Ep.2:9f; 7323), "bg His knowfedge of the
hearts anil not bg the interrogation of deed,s..."I09 The eatly
Christian philosopher Augustine of Hippo, in one of his rare
agreements with 0rthodox understandings, also asserts that the
"books which wil.1 be opened" neans the conscience of each in-
dividual , whose sins witt cone f Looding in on his recollect i61.7r0
St Abba Dorotheos and others explain in just such a context the
Saviourrs parable, "when gou go with gout accuset (or, advetsarg) to
the nagistrate, nake diTigent to be reconciTed and be deJivered from hin in
the wag Test he drag gou to the judge, and the judge turn gou ovet to the
officet, and the officer cast gou into prison (l'k.72:58)."

St Dorotheos and nany other fathers explain , " the adversarg
(accuset)" is a personrs conscience with which he must be recon-
ciled in this li-fe , J'77 "!.n the wag", since he can do nothing'
to effect this once he leaves this life. If a person does not
repent and so becone ftreconciled", then he will prove to be
his own accuser (adversary) before the judge (the conscience
being an integral part of us and not a slanderer but a true wit-
ness). i'rn the wag"is this life, and being "brought before the
nagisttate" is death. Here, the magistrate (the Judge) sinply
hands onefs soul over to His angel-(the "officer") wtr6 pfalel
it in the state appropriate to itself - in this case, sone
sort of darkness, the rrprisonrr. Again, there is no room for any
kind of pugatories, the God-demeaning "tolL-gates" or aerial
judgnents, haggling and bartering over individual sins, weigh-
ings, ponderings, etc, but only the omniscient and good decree
(calLed only metaphorical-ly a "judgnent") of the all-good and
righteous and all-nerciful Judge.
. St Gregory of Nyssa expresses these sane thought, toot sdy-
].ng:

"...the 'gulf ' Iin the I'azatus patabJe], which js not made
bg the parting of the eatth, but b u those decisions in this Tife
which resul,t in a sepat4tiqn into opposite chatactets. The man
who has once chosen pJeasure in this 7ife, and has not cured his
inconsiderateness bg tepentance, places the land of the good be-
ond his own teach fot he has du d a qa inst himself the qawnins

impassa-bJ,e abgss... that nothin g can break through. This is t,he
teason, I think, that the name,Abtaham's bosom, js given to
that good sjtuation of the soul in which the Scriptute makes the
athlete of endutance tepose. Fot it js reLated of this patriatch
first...that he exchanged the enjogment of the ptesent fot the
hope of the futute; he was stripped of aJJ. the surroundings in
which hjs Tife at fitst was passed, and tesided among foteigners,
and thus putchased brl ptesent, annogance futute bJessedness. As
then figutativeTg we ca77 a particular cizcuit of the oeean a
'bosom' , so does the Scriptute seem to me to exptess the idea
of those measureJess bJ-essings above bg the wotd 'bosom' , mean-
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ing a place into which a77 vittuous vogagets of this Tife ate, when theg
have put in ftom hence, btought, to anchor in the waveless hatbout of that
bag of blessings. Meanwhile the denial of these blessinss which theg wit-
ness becomes in the othets a fTame which burns the souT and causes the
ctaving fot the tefteshment of one dtop out of tlnt ocean ot blessinqs whete-
in the saints are affTuent; which nevettheless theg do not get...Surelg
the 'he77' we have iust been speakinq of cannot reasonablu be tlrcuqht a

so named ra we ate told Scti abou t a cettain unseen and
irsnatetial condition ot situa in which the soul ,,

reover, t ta m an says o e t and
gehenna:

,'The vision of the ege js also petmitted there lat the '-es-utrection and juitgnentl to come and 9o t giving pain ot iog to
eit,het side the good tegatd theit own Lot as a77 the better
when theg see the wicked, and theg tejoice aIL the more in it
[theit own 7ot] , whiTe t,he wicked see themselves the mote con-
demned, and theit pain incteased...the Gehenna of the wicked
consists in what theg see, and it is their vetg sepatat,ion that,
burns them, and theit nind acts as the flane. The hidden judge
which is seated in the discerning mind Ii.e., the conscience]
has spoken, and has become for them there the righteous judge'
who beats them without metcg with totments of contrition...it
js thjs which sepatates them out, sending each one to the ap-
proptiate place; pethaps it is this which gtasps the good wit'h
jts just tight hand, sending them to that tight hand of metcg;
and it again which takes the wicked in its uptight Teft hand,
casting them into the p|ace ca||ed 'the J.eft'...it is this [the
consciencel which siTentlg accuses and guietlg pronounces sen-
tence upon them... this innet inteLligence has been made the
juClge anil the |aw, f or tt js the embodiment of the shadow of
the law, and it js the shadow of the Lotd of the J'aw'r'LL3

Many more patristic explanations_ can be cited in this re-
gard, a;d thesi are fron the cleaT theological statements of
itt" iathers, not from the allegorical expositions intended to
iiigtti"tt a iitttt"t into conpunclion, or-the recitation of "dreams"
and "visions", often rnade irp as moraL fabl-es for' the spiritual
instruction oi people too siiritually inpercept-ive to grasP the
ieaf , theolo gicLt bxplanati-on of the- natterf . Ygty -ReverendMichiel Ponoiansky, the professor of dogmatic theology-at HoLy
Trinity Seninaryr'tittt his usual 1ofty lpirituaL.thought.and
theololical pretision, even encourages such an understanding of
the TheodoraTtotl-house tale. He saysi "Let us take this earthlg
side of the sgnbolism into the spititual undetstanding. Theodora is the
soul of nan; the angels - its virtues; the demons - its sins. Both ate
in the souT of a nan anil pethaps aftet death ate found, as it wete, on the
scales of a balance."ll4 - If Father Michael" neans what he seems to,
that the "tol1-houses" can onl-y be understood as our conscience,
the "balance"l our sins as our only accusers and our virtues
(or, acquired'Grace) our defence before our conscience our
judge (dee Rn.2:15-i6), then he is a very profound theologian
indeed.
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THE JUDGT'TENT OF THE PERSOTf

We will conclude, therefo
sists in nothing else than
state proper to itself, bY
God, and that the only par
itself, and (somehow) the
The Last Judgment consists
its re-union of the soul,
own place or t'statett, and
tenance of Christ. Beholdi
of God, no-one will be abl
of each person, like an op
ful, recounting thus the d
delivered by repentance an
mercy of God, will underst
how great a salvation they
great is the love of God t
such sins and crines. The
a salvation they rejected,
ed in life, and for then,
fron which they can no 1on
pouring out frorn the glorY
thern away, their conscienc
the righteous receive one
uaL illumination and under
able joy and exaltation by
the rays of the Sun of Rig
all they lack, and they sh
and knowledge unto all eternity, for:

,,Behofd the dag cometh that shaJT burn Tike as an aven, and the...
wicked sha.ll be as stubble, and the dag comes that sha-Zl butn them up'
sags the Lord of llosts...but unto gou that fear Mg name, the Sun of Right-
eousness shaJ,-l arjse with healing in His tags, and gou shall go forth and
gtow up. . ." (MaL.4:7-2) .

**li

Let us emphaslze once more - thls is an lmportant polnt, and we must
free ourselves from theheathenlsh l{estern ldeas of hell - that "hellt' (ge-
henna) ls not an instrument, of punlshrnent created by God. That flre whlch ls
spoken of at the Last Judgment represents the Tove of God, and l.le are taught
that lt ls the radiance of Godts love which both warms and radiates and
glves Joy to the falthful, and burns and torments the wicked. Those persons
whlch ln this life preferred "darkness rather than light because thelr deeds
are evil," w111, ln the next llfe, after the resurreetion, flnd no such dark-
ness, but w111 not be abLe to hlde from that Llght which they hated ln this
1tfe. There, bathed in the everlasting llght of Godrs 1-ove, whlch they re-
Jected but cannot now escape, thelr conscience, whLch ts 1lke a never-dylng
work, wiLl torment them, and the passions they loved and heaped upon them-
selves fn this llfe will- be as serpents round about them. In other words,

ro, that the particular judgment con-
the assignment of the souL to the
the rnercy and goodness of Christ our

ticipants in this are God, the soul
angels of God who fulfil His will.
in the resurrection of the bodY and

at which the person awakens in his
then beholds the radiance of the coun-
ng the radiance of the glory and love
e to hide fron it, and the conscience
en book, will judge thern. The faith-
eeds and sins from which theY were
d faith, according to the love and
and at once and for the first time,
have availed thenselves of and how

hat He accepted then and blotted out
wicked will understand then, how great

how great a Love and mercy they scorn-
this iadiant love and glorY of God,
ger hide, becones as a river of fire,
, or throne, of Christ, and it sweeps
e receiving it as coals of fire, while
and the same 'rfire'r as complete spirit-
standing and are fi11ed with unspeak-
it, foi this fire shall be to them

hteousness which shal1 heal them of
all go forth and grow in Perfection
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rEE BODY THE SOUL AND DEATH

they w111- abide forever in the state they chose for themselves whlle stlll
in'this llfe. As the renor^med Greek theologian Dr Alexander Kalomiros ob-
serves, thls ls a themewhich "needs to be pteached with gteat jnsjstence
[for, fron it] not onJg the West but we Orthodox have departed in great,
numbers, causing men to fa77 to athejsm because theg are tevolted against
a falsified angtg God fuJI of vengeance against IJis cteatures...Irle must
utgentTg understand that God js tesponsibJe onTg for everlasting Tife and
b-Zlss , and that hell [gehenna] is nothing else but the rejection of this
ever-lastjng Jife and bJjss, the everlasting revolt against the evetlasting
fove of God. Iy'e rnust urgentlg temember and pteach that it is not a cteation
of God but a creation [i.e., produet] of our revolted Tibertg, that God
did not create ang punr.shing instrument that js calJ.ed he77, that God never
takes vengeance on His tevolted cteatures, that IJrs justice has nothing to
do with the TegaTistic 'justice' of hurnan societg which punishes the wicked
in order to defend itself...fhat our evetLasting spiritual death is not in-
flicted on us bg God, but js a spi:litual suicide, everLasting because our

'tCecisioh'io ae lriends or enemiei of cod is a completelg free and everlast-
ing,decisio;n of the ftee spirrtual beings created bg God, a decision which.
is resSrected b;V God eternallg and absolutelr.rl-15
' ,, Our holy,arrd God-bearing father, Isaak of Nineveh has said'this already:I ' . 11' 

'A.7so .maintain that those who are punished in Gehenna ate scoutged bg
ther,scourge of.Love. Nag, what js so bittet and vehement as: the torment of
\ov€?,i mean ,that those who have become conscjous that theg have sinneil against
Tove'suffer greater' torment thetebg than bg ang featsome punishment which
can,'be cohceived. For the sorrow caused in the heatt bg sin against love is.
more piercing than ang torment.. It would be impropet for,a:man to think that
sinners'jn Gehenn€:Elri€ deptived of the'Love of God,. Love js the offspting of
knowJedEe:of:the'truth which, as js commonlg confessed2 is given to alJ.. The
poileF.:d,f, Tove,,wotks in two waAss it totments,sinners, even as,happens hete
whdn''a;f,.;i,sp6!r54ffers ,ftom a ftiend; but it.becomes a sou.rce of jog fot those
who have observed its dutres. Accotding to mg understanding thjs js the tot-
ment of Gehenna: bitter regret. But love inebrjates the soul,s of the sons
of Heaven bg its deLectabiTitg

"Someone was asked, 'When sha77 a man knowwhen he has received the ze-
missron of his sjns?' He answeted, 'When jn hjs souL he shal.l, be conscious
thab''h6 hasi'conpJetelg hated them. with his whole heart, and when he shalT
govdrn'hrrnse-lf ,jn hjs externa-l, actions jn,a manner optrnsed to his former
,wAgra'f;Jife:. SucJ: a man, as having alreadg hated his sin, is confident that
her,'has received, remission of his sins by reason of the [good] witness of ,his
conscj.ence,which he has acquired, after the saging of the AgnstJe, 'A con-
sejence. u:ncondemned is a wjtness of itself t tt[ef, Rn.Z:75] "..116
::;, :rr.And our holy father Basil the Great Lilcewise says:

''':,J'i'i, l'I'be7:ie.ve, t]:at'the fire prepated in punishnent of the deviTs and his
ang,els'.lsl divided,bg the voice of: 'ffis.Lord. Thus, since,there are two capa-
cj'tres'r in fire, one of burning and,the other,of iTTuminating, the fierce
and'slcourging propertg of the f ire rnag.await,those who deserve to burn, .

whiL'eiits,,il.-Zuminating: atrd radiant [warmth] n:6,J be reserved tor the enjog-
ment.:'af.',those..'whoare'.rejoicing.,!JJ7
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SEVEN

THE FANTASTIC PALACE

HE ROAD from Moscow to the Hol"y TrLnlty
llonaatery, and from the Monastery to the
vlllage of Alexandrova, presented a most
ltvely pLcture. Imperlal- messengers were
conetantly galloplng along lt; crowds of
pllgrlnrs of all klnds were travelllng on foot;
ietachments of oprlchnlki hurrled back and

forth; falconers were settlng out to varlous
other vLllages in search of llve plgeons;
merchante and thelr goods tralled slowly along'
eome of the men slttlng on thelr Loads, others
rldlng beside Long tralns of carta. Groups of

mlnetrele passed by, wlth flutes, bagplpes, and baLalaikas. They were

dressed in colour ful cl-othes, leadLng bears on leashes, eingJ.ng songs,

and begglng from the richer travellers.
"[E gEnerorr"-ao,r", Sft"lttthey crLed ln a ned]-ey of voices' rrThe

Lord has glven you both Patrlmony and all kinds of posseseione, but to
ue He has shor,ln that we muet llve upon your generoslty, eo slrs, donrt
neglect us, Poor people that we arettl

ttFathers of ours, llttle fatherstrr wail-ed others, sltting by the
roadside. "God bless you wlth good health! May the Lord del-lver you

eafely to Salnt Sergeyre - Itoly Trlnity.tt
To these words, others added varloue qualnt sayings' so that

occasLonaLly a travelLer would throw them a large coln for a merry word'
often there were ftghts between the rninstrels and the tattered

crowde of beggars, wtto hirried to the lrnperlaL vlllage from toqms and

uonasterles, to llve uPon the bounty of the Tsar'
Bllnd dulclmer players and story-tel-lers, with thelr lnetruments

slung on thelr backs, also passed a]-ong the road, holdlng on-to one

anotier. AlL thls teemLng maas sang, sldore' and made a tumultuous noLse'

Eoreee, people, bears - neLghed, shouted and roared'

j
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Ttre road cut through denee forest, aad, deepl'te the Presence of eo

uany people, tt eonetfuBee happened that armed robbere fell upon the
Eerchants, and etrlpped them completely.

Ttre robberlee arormd Moecolr had tncreased Ln frequency, Particularly
since the oprlchntkl had expelled whole vLllagee of faruer8 and whole
settlementa of tormafolk. Wlth thelr ltvlng, thelr very dally bread,
takea fron them, theee people Jolned the bande of outlaws and eneconced
theueelveg behlod tanglle lf ttern tlmber wlthln the foreet; thelr aum-

berg became dangeroue beyond a Joke. If the oprlchnlkl caught any out-
lawe, they hang6d ttret withoug mercy, but on the other hand, the outlaltg
nevei reuatned-ln debt when an oprtihntk fell lnto thelr hande. Bealdee,
lt wae not only the outlawe who iobbed the hlghways. The nlnstrele and

beggare often eaved the outlawg the trouble, if, towarde eveol'ngt they
founa a poorly guarded uerchantrs cart. In fact, Lt wae the merchants
rfro euffered uoit. They were robbed by everyone: the outlawe' the
olnstrele, the beggare, and the drunken oprfchnlkl. But they consoled
theoselvee wlth ttre proverb that proflt and Loee were but the tlro eLdee

of the eane coln, and contlnued to travel to the lnperlal vlllage'
eayiag, "God ig iood, naybe werll get there.rr And eonehow, when Lt came

to-recioolng up, the nerthante alwaye eeemed to have nade a profLt'
Serebryani nade hLE confeeelon and recelved Comunion Ln the Eoly

Trtnlty uonaetery. Ble retaLners dld llkew{ee. t{hen Nlklta Ronenovlch
left, ihe Arehlnandr.lte bleeeed hln llke one who wae golng to certaln
death.

At a barrler, eome three ol'lee frou the vl.llage, there waa I
ullttary guard, and each and wery traveller wae asked who he wae, and

ntrat nade lt neceeeary for hiu to go further. The people lronleally
Ca11ed the vlllage ttsiobodartt *Ot"- Ln fotmer tlnes Deant ttfreedon'rt

SerebtTany and hle retaineri also had to eubntt to a full and detalled
queettonlng about the purpobe of thelr vlelt. Then the captaln of the
d,r"td dtearned them, and lour oprlchnlkl nounted thelr horae8 to accomPany

the trav.llere. Sooo, {q the dletance, there appeered the coloured
cupolae and msrvelloui golden roofe of the lnperLal palace. TtrLe is what
an hl8torlan hae eald about the palace, as lt ltas aeen by forelgners
coBtenporary wlth lvan: :

t,in thie terrlfying and yet enchantlng dwelllng, Ivan devoted oost
of hte tlue to churcir senrtCel, 80 as to calm hls eoul ltLth constant and

unceaslng ectivtty. Ile even wanted to tranefotm the palace Lnto a

roo""t""!, and hli favourLtea Lnto nonks. He choee some three hundred of
the vllest men from the opr{chnlkl, caLllng then rthe brotheref, hlneelf
Ithe abbotrr Prlnce Afanaly Vyazorneky rthe cellarerr, and Malyuta
Skouratov ithe sacristan;t- hL gave them cow!.a and black caeeocks, under
ntrlch they wore thelr rLch, gold-enbrotdered coats with eable trlml.ng;
he concocted a aet of nonaitery rulee, and hlneelf eerved as the exanple
ln thelr observance.rl

Ttrlg ls how Lvenrg uonastlc llfe wag descrtbed: "At four orclocf ln
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the mornlng, he used to go to the beLfry, wlth the two tsarevichi and
Malyuta Skouratov, to rlng for matLns; the rbrothersr hurried to the
church; whoever dld not appear was punished wlth eight days in prison.
The servtce contlnued untll- slx or seven otclock. The Tsar sang, read,
and prayed so zealousl-y, that brulses always remained on his forehead
-the slgns of vLolent prostrations to the ground. At eight orclock, they
all foregathered again to attend the comnunion servlce, and at ten they
all sat down ln the refectory for a meal - alL that ls, except lvan, who

remained standing, readlng al-oud precepts for the savlng of the soul.
"Meanwhlle, the fbrotherst ate and drank thelr ftll; every day

seemed to be a feast day; nelther wine nor mead was spared; the remaLnder
of the food was taken out lnto the courtyard, for distrlbution to the
poor. The rabbott - that ls the Tsar - dined 1-ater, talked to his
favourites about the Holy FaLth, dozed, or rode off to the dungeons, to
have eome mlserable wretch guestioned and tormented. Spectacles of this
kl.nd seened to amuse hLm; he returned wlth a look of hearty satlsfactlon,
and Joked and taLked more gail-y than usual-. At elght in the evenlng,
there was vespers; at ten, Ivan retlred to hls bedroom, where three b1lnd
nen toLd tal-es; he lletened to them and dozed off, but not for l-ong:
at nldnlght he got up, and began his day wlth Prayers. Sometimes he was
brought reports of state affalrs whlle ln church; sometlmes hls cruellest
orders were glven during matlns or the Corununlon servlce. He LnterruPted
the routLne of thls llfe with what were called grand tours; he vlslted
monasterLes, both 1-arge and snal-L, lnspected fortlflcations on the front-
iers, and hunted wlld anLmal-s in the forests and the flelds; he was
partLcularl-y fond of baiting bears; meanwhlle, everywhere and at al-L
tlnes, he occupled hlrnseLf wlch government affalrs, for the boyars who
were not oprlchnlkl dared not make any decisions without his approval,
although apparently they had fuLL poqrers.rr

Havlng rldden lnto the vlllage, Serebryany sard that the palace, or
ttmonastery" of the Tsar, rdas separated from che other buLldlngs by a
moat, and rampart. It ls difficult to deserlbe the magnlficence and
dlversity of thls dwelllng. Not one window resembled another, nor rdere
two plllars allke ln colouring and decoratlon. Many cupolas topped the
bullding. They seemed to Jostl-e and overcrowd eaeh other, as lf trylng
to squeeze their bulbous shapes lnto vlew. Gold, sil-ver, and coloured
tlles, llke brllLiant scales, covered the palace from top to bottom.
Wtren the sun shone upon it, one could not be sure from afar whether it
really waa a palace, or a gigantlc bush of flowers, or a great flock of
flre-birds that had flor,rn' together and opened out their flarning feathers
ln the rays of the sun.

Not far from the paLace stood a prlntlng-house wlth its own letter
foundry, and a dwelling for the type-setters, wlth speelaL apartments
for the forel-gn masters whom Ivan had sumroned from Germany and England.
Further atilay atretched out in endless rows the quarters of the palace
servants, in which lived the stewards, asslstant stewards, victuall-ers,
cooks , bakers, grooms, huntsmen, falconers, and al-l the varl-ous retalners

"|-
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of the court.
Ttre churchee of the vlllage shone wlth unstlnted wealth. The flne

tenple of the Holy Mother of God wae palnted outsLde wtth brllllant
uurale, and on every brlck there sparkled a cross' so that the church
appeared as lf lt were covered wlth a goJ-den net.

Thle enchantlng slght diepersed the gloorny thoughte whlch had not
left Serebryany during his whole Journey from Moscow. But soonr an
unpleasant efgtrt remlnded the Prlnce of hls orun predlcament, for he and

hls guldes rode past a group of gaLlows, standlng one beside the other-
There were aLso scaffolds, wLth blocks and axes at the ready. Both the
gallows and scaffolds were paLnted black, and were weLL and trul-y bullt'
obvtously not for Just a day, nor for a year, but for a very long tlme!

Ilowever fearllss a nan rnay be, he can never be unmoved by the thought
that death le near at hand, not glorious death anld the clash of swords or
the roar of cannon, but a dark and shameful death, dealt by a desplcable
execqtl.oner. Ridlng by the p!-ace of executlons, Serebryany eeemed unable
to auppress,hle tnner agLtation, for lt was lnvoluntarlLy reflected Ln hLe

sensltlv€.,f,ace; the guidee looked at the PrLnce and enLled.
|!Thoeeareour"'1'.g",Pr1nce,!'ea1doneofthem,po1ntl.ngtothe

gall.qrsi.: "You seem to have taken a llking. to them! You cannot tear your

"ft" ililit.n, who was brlnglng up the rear, sald nothlng, but only
whletled and ehook his head.

.,l,,Upo$,arrlvlng at thg ramBart'surrounding the palace, the Prlnce- a1d

hts coppantope dlfnountea, ini tled thelr horsea up t?,poeter. whlch h"{
some rlnge attached for that PurPqse then they entlred a vast courlyard,
fllled rftn,,p."ggars, who were-'stngtng psalms.lnd ex-htblttng their {}1eust-
fng sJfee.. '.'i.tl-p.1ice eteward, who wgs standlng'on !h9 eorcir;iras dls- 

,

iriditig"f.ioJ-"tta alms to the U.ggat" ln the name of Tsaq ,rvan-. . Fron
tiDe..to,tl8g, sone of the oprlchnlkl crogeed the courtyard; oth€irs'were
elttlng on benchea, and ptaytng thess or knucklebones. -St111-othera,
gathered l.n .a clrcie, wei. lf,rowfng a heavy eplke towafds a rlng', an!
iaughtng.,lou{1y when-the,Loser had t9 pul-l lt.from deep ln the groun!- 

-

"..rir.tltlnei in I Eow. The dresp gf tfrg opr-ichnlk! presented a etrlklng 
,

contfast,to,the tatters of the beggars, for-the Lmperial-guards ehone wlth
goldl, Each wore a cap of velvet.or brocade, studdg{ wlth pearle or 

-
lrecloue,,stonea, and lhey alj- appeared to be Ilke Llving ornaments of
thls.:falry,palace, thue completlng,the wtrole plcture'

, ,gne of the oprlehnlkl iartfcilarJ-y attracted SerebryanyrE- attentlon.'
He waq,a young nan of about ttJenty, extraordlnari}y handsome, but wLth an

unpleasanity insotent expresslon on his face. He was dressed more rLchly
than the,res!, wore long halr' contrary to the usuaL customt had no beard

at al-l, an4 ehowed a soit of feminlne nonchalance in hls manner. The way

h191 companlons behaved towarde hlm wae aLso. rather Etrange. They epoke

wfit trlmias with an equal, and dld not Pay hlm any parttcular respect;
but when he approachei any grouP, that group parted, and those slttlng on
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the benches stood up, and offered hlm thelr places. It seemed as lf the
othere lrere cautlous or even afrald of hfur. Seelng Serebryany and
Mlheylch, he looked them over with a haughty stare, calLed the guides, and
apparently aeked them the names of the new arrivals. Then he Looked
at Serebryaoyrsmlled, and whispered something to hls companlons. They
too smLled, and then went off ln different dLrectlons. He hinself mounted
the steps of the porch, and, leanlng on the. balustrade, continued to look
derlslvel-y at Niklta RomanovLch. Suddenly there lras a cormotion among the
beggars. A dense crowd ruehed stralght towards the Prlnce, and almost
knocked hln off hls feet. The beggars lrere runnLng from the paLace, shout-
lng, wlth terror wrltten on thelr faces. The Prince was surprised, but
soon he underetood the reason for everyonets feat. A huge bear ran leaplng
after the beggara. In an lnstant, the courtyard emptied, and the PrLnce
renalned by hlnself, face to face wlth the bear. The thought of runnlng
away had never entered hle head. More than once Serebryany had tackled
bears elngl-e-handed. That Bort of huntLng amused hfm. He stood hls
ground, and nade a movement as Lf to draw his sword, preclsely at the
tronent when the bear Lurched towards hlm, tdth ears pinned back and grab-
blng paws. But Serebryanyre eword was missing; he had forgotten that he
had been obllged to glve lt up to the oprlchnlki before enterlng the
vlllage. The young man lratchlng fron the porch burst out l-aughlng.ItThatts the way, thatrs 1t!" he Jeered. ttl.ook for your swordltt

One blow fron the bearra paw knocked Serebryany to the ground.
Another woul-d have crushed hle skuLl. But, to the Prlncers surprlse, he
dld not feel the gecond blow; lnstead, he feLt a warm Jet of blood spurt
over hlm.

ttCome, get up, Boyarlnltr Bomeone sald, stretchlng out a hand.
The Prlnce stood up, and aalr an oprlchnlk of about seventeen, whou

he had not notlced before, and who was now holdtng a bl-oody sword. The
dytng bear, wlth head spltt open, wae Lylng on Lts back at his feet,
waving lts paws.

The oprichnlk dld not aeem to be proud of hle achleveuent. Els nlce
face showed the lnprlnt of a deep sadness. Not walting for thanks, he
wanted to get artay, only rnakLng sure that the Prlnce had not been badly
lnJured.

ttKind strangertrt sald Serebryany to hLm. ttTell ue your name and
surname, so that I shall know for whom to prayltt

t'You wouldnrt want to know ny surn:rme, BoyarLntrr replled the op
"God be wlth lt, but I dontt llke 1t!"

Such a strange analrer amazed Serebryany, but before he couLd say
anything more, his rescuer had left hln,

"WeU, tlttle father, Nlklta Ronanich! Dld I ever ger a frlghtlrl
said MlheyLch, wLplng the bearts blood off the Prlnce with the edge of hls
coat. "I was shoutlng at the bear for all- I wae worth, so that he would
leave you, and throlr hinsel-f on me lnstead, when that flne young man, God
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glve htn good health, elaehed open the beastrg ekull. And aL1 that wae

etarted by that beardlees one, wLth hls olly eyee who le standlng and
looklng from the porch - confound hlm for the devll that he ls! I{trere
have we come to?rt added Mtheytch Ln a whlsper. "Have you ever seen any-
thlug llke 1t? Bears let loose fron their chalns, right ln the courtyard
of an Lnperial palacelrt

Htheylchre retrark waa qulte to the point, but the vlllage had lte oltn
pecullarltlee, and nothLng happened ln an ordlnary ltay. The Tear loved to
rratch anirnals flghtlng. Several beare were alwaye kept and fed Ln lron
cages, Ln case bear baltlng wae deslred. From tlme to tLme, eLther lvan
or hle oprlchniki let the beasta out of the cages to attack the people'
aud amueed themselves wlth the resultlng terror. Anyone naLmed by a bear
uaa rewarded by the Tsar wLth noney. If he were mauled to death, the
troney waa glven to hla relatlons, and hLe name lras wrltten down for memor-

lal irayer" tn the nonasterles, together wlth the names of all the other
vLctlms of the Taarra amusement or !firath.

Soon Ewo footmen came out of the palace, and told Serebryany that the
Tsar had seen hlm from a window, and deslred to know who and what he was'
Ttrey took the Prlncets name to the Tear, and then returned to announce

that the Tsar enqul.red after hls health, and comanded hln to attend dlnner
that very day

Th1e gracLouenesg dtd not exac tly p1ease sereb ryany EvLdent Ly Ivan
d1d not yet know of hle quarrel wlrh the oprichnlki 1n the vll Lage of
Hedvedevka or Perhaps a8 of ten happened the Tear waa t.emporar1lv con-t

ceallng hle Itrarh under a uaek of gracloueness 8() that sudden punl hment

ntght aPpear alI the more dread ful to the gu11ty person tf me ted out
durlng a gay and fest lve tlme I{tratever wa8 t o happen Serebryany menta1lv
prepared hlneel f for anything and sald a a lLent prayer

Thts partlcular day was a aPec ta1 one Ln the vilLage of Alexandrova
The Tsar had announced
aince he was preparlng
four hundred oprLchnlki
who were alwaye ln hle
seven hundred peoPle.

1n advance that he would eat wirh all the bro there
to go on a P llgrimage to SuzdaL and had ordered
to at tend the dlnner beside Ehe three hundred

couPany ao that 1n el1 there would be Presen t
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