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SPECIAL NOTE

r?erz Seraphim Johnson, the translator of out Solovky Pa-
terikon series was recently ordained to thepresbytery; He ls
in _ the process af_ building a new parish in washington,D.C., named for St Cosmas of Aitolij. Because of Fr Serr-
phimts heavy pastora/ burdens, the instalment of the Solovky
Paterikon rs not available fon this lssue, and we are
substrtutrng a chapter of the recently-tr.anslaied Sarov Pater-
i/<on. t

It is with special joy that we cry ,tAxiostt to Father
Seraph.rm's ordination, and we ask that all our readers
remember him and lris new English language parish, in
their prayers.

j
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THE SArcV PATERIKA\I

1

TI{E PRIESIMONK JOHN

FOI,JNDER OF THE SAROV MONASTERY

Few words are necessary rvhere deeds so clearly testify of
themselves. One can come to lofty and edifying knowledge about
the priestmonk John by observing the flourishing success of the
Sarov Hermitage which he founded.

The Sarov llernr-ltage was founded in 1705, but long before
that, there were wondrous phenomena whictr prefigured the glorifi-
cation of Godrs name which was to Lakr: place there. Often at
night, a great light was seen descending over the spot where the
churches now stand, and bells could be heard ringing in the
depths of the impenetrable wjlderness. This occurred even before
the arrival of the first herrnit, Theodosy, .who was followed by
the hermit Gerasim. These two hermits lived some distance from
each other as solitaries for several years and then Gerasim was
joined by the monk Isaak, who was tonsured into the schema as
John. Fr John was born John Feodorov, in the village of Krasnoe
in Arzamas province.

In his youth, John had conceived a desire to become a monk
and, at the age of nineteen, he left his home and joined the
Arzamas Monastery of the Entry of the Theotokos. In 1689, he was
tonsured into monasticism with the name of rsaak. The virtue and
the humble, rneek life of Fr fsaak attracted the attention of the
superiors of the monastery and he was ordained a presbyber and
sent to the Temnil<ov Monastery. Life in this monastery did not
satisfy the lofty strivings of Fr rsaak. tlis soul l,hirstecl for
the higher struggle of hermitism. The humble monk received a
blessing fronr his elder to rebire inLo the wj,lderness of Sarov.
He visiNed the monastery only on the days he was assigned to
serve. Gradually, a number of other monks joined Fr Isaak and
they all lived apart in separate places, gathering for the
Divine Services.

At this time, the abbot of the Arzamas-Entry Monastery
reposed in the Lord and the brethren, w.ith one voice, decided to
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elect Fr rsaak as their new abbot. Mren Fr rsaak received their
request, he was torn with a great struggle: he had great love
for the brothers of the monastery of his tonsure, but he also
loved his solitary life in the deep glens of the sarov wilder-
ness. At length, a delegation of brethren arrived and tearfully
entreated hirn to accept the abbacy and help built up their
monastery. Finally, Fr Isaak yielded and agreed to direcb the
monastery until all its affairs were in order. God's Providence,
horvever, had called the blessed-one to greater struggles. His
soul strove toward the silence of the wilderness where his
disciples still struggled and as soon as he had fulfilled his
promise, he chose Fr Athenogen to succeed him and he returned to
Sarov.

Not long after his return to Sarov, the monk Theodosy and Fr
fsaakrs own elder, Gerasirn, departed, but before they left, they
foretolcl that a greab monastery woulcl arise in this place andthat Fr Isaaky would be its founder.

The evil-one also suspected that a new centre of salvation
and spiritual light might grow up around this exceptional monk
and he strove by every means to drive the blessed-one out of the
wilderness. There is no way to describe the sufferings and
temptations to which blessed John was subjected. satan attempted
to sow all manner of fears and doubt s in his heart, and
suggested various teruors and fearful sights to his rnind. Every
passion was hurled at the saint, but by the name of the Lord, he
warded them off. rsaal< was a great faster and he prayed with
pure-hearted and simple faith, and God gave him strong comfort
and hope.

Eventually, a growing number of visitors came to the sarovforest, having hearcl of the holiness and spiritual gifts of theelder, Fr rsaak. Many of these visitors decided to remain nearthe elder and beconre novices. soon it became obvious l,hat a
church would have i.o be built in order that reguJ-ar D_ivine
services could be celebrated. But bhere were many. bindrances tothe realization of this good desire of the humble hermj-ts. They
did not- orvn a pi,ece of lancl, nor hacl they any means to purchase
one, or even the means to furnish a church.

The blessed elder rsaak discovered that the section of land
between the satis and sarov Rivers (where the monastery nowstands) belonged to Prince Kugushev, who lived near the town of
Kadom. The elder went to the prince and asked him to donate this
land for the building of a church and monastery, and the piousprince gave him a title-deed to the 1and. Next, the "ta".approached the administrator of the patr-iarchate, Metropolitan
stefan of Ryazan, for help in building a church in the sarov
wilderness. This request was fulfirled. The first wooden church
was consecratecl on 16 June, 1706, and named for the Life-bearing
spring. No sooner did word spread of the building of the churchthan people from all over the district began donating thenecessary items for the church furnishings.
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The new monastery followed the standard Studion typikon, as
approved by the metropolitan.

To the granrnota, Metropolitan Stefan added a note in verse:

By Godrs Mercy
the thrmble Stefan

Metropolitan of Ryazan and Ivftrrorn
To the rector of the Sarov Hermitage and the brettrren il Ctrrisb:

Brethren, humbly gazing downward,
attend to the cassock that you wear;

with obedience and watcMul prayer,
envy, pride and vainglory forbear.

With hurrrility, toil and earnest prayer,
leave sloth, hypocris5r and greed behind;

as brethren united il Christ our Lord,
be united as brothers in oneness of mind.

Have steadfast faith and hope without fear,
for Cod will not leave you nor your weakness despise;

let each one be equal and none exalted,
the higher not arcogant or counting trirnself wise.

ff any would be greater, let trim be a slave,
for thus our Lord taught us by His ovrn holy life;

Iet restraint and meekness filt your souls,
and dwel.l together without any strife.

Be true, free of flattery with conscience clean,
most of all have anrongst you a holy love;

by this you will attain to the heavenly throne,
and receive the crohrn, blessing and joy from above.

In concluqion, I send you peace and blessings.

Having accomplished this, Fr rsaak turned his attention to
the needs of the increasing number of pilgrims. He orderd that
everyone who came to the herrnitage be fed without any remunera-
tion. This custom was maintained until the time of the Revolu-
tion, and as rmny as 5000 people were freely fed at a time in
later years.

rn addition to all his other cares and burdens, Fr rsaak
often had to travel to Moscow. once, while visiting the city on
monastery matters, he ferl seriously ill, nigh unto death.
Thinking that his end was approaching, the blessed-one asked thedirector of the Krasnogorsk Hennitage, Fr Makary, to tonsure him
into the great schema. This was done on lJ March, lTL6, and he
I{as given the name John. Fr John wantecl to retire from the
burdens of guiding the monks, but Metropolitan Stefan would not
permit this, so the i11, exhausted elder chose an assistant tohelp him. rn 1731, Hieromonk Dorothei was appointed director ofthe hermitage "ld the elder gave himself up to solitary prayer
and the spiritual gr-ridance of his flocl<.
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By God's will, the holy elder had to endure one last great
trial, by which he was perfected "as gold tried in a furnacer':

rmperial disfavour fell on the sarov llerrnitage because of
the Radyshevsky affair, and this disfavour had to be borne by
the elder. I{e was amested on 14 April , 1734 by a decree of the
privy chancellory, which was dreadful in those times. I{e was
sent away to St Petersburg and locked up in the fortress.

This imperial disgrace broke many lives, and the aged and
ill erder did not survive the burden of his incarceration. rn
1737, toward the end of December, at age 67, the blessed elder
John of Sarov gave up his holy soul in the Petersburg fortress.
He was burj-ed near the 'l'ransfigurrabion church in the Koltovsl<ay;r
district of st, Peterrsburg. His memory is celebrated in sarov on
4 July.

Fr John reft a memory which went far beyond the sarov
region. Through his efforts large numbers of 01d Believers were
re-united to the Floly church and the first monk tonsured in the
new hermitage was the converted schismatic, rvan Karelin.

The legacy of Hieroschem;unonk John, the great sarov Monas-
tery, is vivid testimony of his sanctity and the quality of his
life.
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1-s- r/g_ approach the joyous occasion of the grorification ofthe HoIy N"y Marty_rs of Pussra, we ought to pralerfutly reflect
on the meaning of their /ives and wifness]

ON THE NEW RUSSIAN MARTYRS

AII fhese Sarnfs h/ere martyred, not by pagans and vtrorshrp-pers of ido/s, as were aLl the former martyrs, rather they werekilled by people, most of wh om r/ere 'tborn Orthodox't, b aptizedin their youth, and many of whom were graduates of semlnarlesand eyen ordained cIergym en. AImost aII the martyrdoms in,?ussia were carried out by aposfafes from the Orthodox f aithand often the were insti ated b the forces controll the
oscol/ atrlarc a te.

t ISas erlng and startling f act that the great majorityof the new hieromartyrs of r?ussra ulere martyred precrse/ybecause they re fused to recognize or have any communion withthe ierefrcal Moscow patriarchafe. In glorifying the new martyrs,we are a/so glorify1fr8, as it were, their heroic and godlywrfness a gainst herefrcal'tOrthodoxytt. Prima of course, theirwifness r4las against the false Moscow patria
rily,
rchate t which witnessfhey sea Ied and glorified with their own hoIy blood.

Our great str.uggle todaYt the ryrfness we are called upon toglye, ls prlmarl
hodoxytt, which

Iy ag
1S

arnsf the forces of a
fannore dang'erous than

posta t-rc and heretical
open atheism,

ttOrt
Ath ezsfs at least are honest.. they openly deny the whole personof Christ, both the Head and the Body (the Church). Hereticalor sch rsrna f rc ttorthodoxy" perniciously corrupfs the teachingabout the Head and denres His Body, seekrn g to graft the h eadonto a foreign body, a Frankenstein mons ter crea fed by man I sunfaithfulnes sanda rrogance.

4s we read the .lryes of the HoIy New Martyrs of Pussra,and rejrorce in their glorification, Iet us ponder in the depths ofour hearts that for so many of them, their wrtness , their bloodwas sfted in confessron a gainst the heretical Moscow Patriarchateas much as agarnst the openly god/ess Communists. Let us notbetray their holy blood, b ut sfand firm and, courageous./ y follow-ing their ex ample, confess our faith against the forces of false,heretical ,tOrthodoxytt. Muy the prayers of the Holy New Martyrsof ,?ussia s tengthen an d confirm Lrs in this wifness.

Amen!
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HOLY BISHOP MARTYR
GERMOGEN OF TOBOLSK

(tg June t9t8)

It. is noL onl.y bhe ancient martyrs and those under
the Turks who inspire us. We have had many great mar-
tyrs in our own time a1so.

The holy bishop Germogen and those with him are
among these new martyrs.

When the Communists took control of the Russian
land, they tried by every means to keep the faithful
from worshipping our Saviour. Atl church processions
and bell-ringing were forbidden. Saint Germogen refused
to obey this command. Instead, at the beginning of Holy
Week, 1918, he called all the people of Tobolsk togeth-
er and ordered that a great procession with ikons and
church banners, take place.

0n the next morning, after the Divine Liturgy, the
procession began to move all around the city. AIl the
church bells were rung, and huge crowds of people sang,
rrSave , O Lord , Thy people . I' The procession marched up
the ramp and along the walls of the Tobolsk fortress.
When Saint Germogen came to the highest point on the
rvall, and could look out over the entire city, he rais-
ed hi s cross and blessed the. whole town and all the
people.

On Palm Sunday, the holy martyr preached his last
sermon. -Ln this sermon, he told the people that he felt
that he would soon be martyred, and he asked the faith-
ful to pray for him.

The Communist persecutors waited for a chance to
secretly arrest the holy bishop when he was alone. This
chance came on Great, Holy Friday. Early that morning,
soldiers came to Saint Germogenrs house and took him
away.

The Bishop was taken to another city, for the Com-
munist rulers feared that the people would come and
try to free him. When the people of Tobolsk learned
of this terrible thing, they began to weep and call
out to God. A delegation was chosen and sent to the
town where St Germogen was imprisoned. They begged the
rulers to free their beloved bi.shop, but instead, the
solcli ers arrestecl them also.

At this time, the llussian Wl-rite Army attaclced the
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Communist troops near Tobolsk and tried to free all the
prisoners. As the Communists fled on boats, they took
the holy bishop and the other prisoners with them. As
the boat came near the town of Tiumen, the communists
dragged l-tre prisoners out onto the deck, beat and tort-
ured them. 'l'hen, they tied them up and threw them into
the river: the names of these holy martyrs are Fr Eph-
raim, Fr Makarov and Mr Miniatov.

Last of all, the soldiers brought the aged bishop
forward. He was praying to God to forgive the torturers,
and was blessing them. The communist soldiers began to
curse the Saint and they beat him mercilessly. st G."*o-
gen continued to pray aloud. FinarJy, thecommissapcried
out, rrsilence him!rr And one of the soldiers struck the
bishop in the face so hard that his jaw was broken. Then
a huge stone was tied to the bishop and he, too, wascast into the cold waters

Later, when the waters of the Tura River receded,the relics of the holy new martyrs were found near theshore. Their sacred relics were carried to Tobolsk andthe people of the ci-ty buried them with great reverence.
Through the prayers of these holy new martyrs r mayour souls be saved.

Amen !
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NEW RUSSIAN MARTYRS

HOLY BISHOP MARTYR

PETER OF KRUTITSK
+December 1936)

The holy martyr Peter was born in 1863. After finishing school,
he studied for the priesthood and was ordained in 1892.

For many years, he served the Church as an inspector of the
theological schools and worked to correct the poor condition of
theological education in Russia. After" the revolution, Saint Peter
helped Patriarch Tikhon protect the Rtrssian Church against the
Conrrunists. 0n 25 April t92O, he was consecrated bi.shop and became
the Patr"iarchrs assistant.

After the martyrdom of Patriarch Tikhon, Metropolitan Peter
became the adm-lnistrator of the Russian Church. At this time, the
Conmn-rnist government was beginning new efforts to destroy Christrs
Church, and Metropolitan Peter was especially persecuted. Suddenly,
the Soviet newspapers began to print all sorts of false stories and
accusations about the holy bishop. Finally, Soviet pcilice came to
Metropol-itan Peter and told him, "ff you do not obey our orders and
let us take over the Moscow Patriarchate, you will suffer much.'l

The holy bishop refused. He continued to defend the Holy Church
and the faithful. On 10 December 1925, police came to his house,
arrested the Saint and took him to prison. He was kept there for a
whole year and during this time, the police tried by every means to
make him betray Christ and His Holy Church. Metropolitan Peter,
however, stood firm. Finally, in December of L926, the Saint was
sent into exile to a small Eskimo village in the far north. flere,
Metropoliban Peber lived in a tiny hut through the long, icy wi-nter
and tl-re wet, sl-ormy spring.

In 1927, the Conununists found a false bishop named Serge, and
appointed him to Metropolitan Peterrs place. Serge. was a brilliant
theologian, but he was weak in faith and could not confess our
Savicrur and llis lloly Church. Instea<l, for the sake of power and
because he was a coward, he betrayed Christ and the faithful. This
false bishop was given the title of metropolitan, and he helped the
Conrmnists to take over the Moscow Patriarchate, so that even to
this day, only false bishops are appointed in Russia, and the real,
0rthodox bishops serve in secret, in the Catacomb Church.

Metropolitan Peter, meanwhile, continued to suffer in exile.
The Saint became ill from the cold, wet weather, and there were no
doctors an;rwhere near the village in which he lived. Then, the
Comrurnists started moving him around from one place to another so
much that he became exhausted and his health was broken. Finally,
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ST PETER OF KRUTITSK

the holy bishop received the martyrrs crohin in De'cember of 1936,
after more than ten years of suffering exile, torture and persecu-
tions. We do not know exactly how the Connu-rnists killed him or the
exact date of his holy martyrdom.

May the holy bishop martyr Peter pray to God for us that we may
endure our exile in this sinful world and the torments of the
temptations around us, and save our souls.

Amen!
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5 SEPTET,IBER

SAINT ATITANASY OF BRAST
( +1648 )

The holy martyr Athanasy was born in Minsk, Russia in 1569. His
family was very poor, but Athanasy was intelligent and he soon
learned to read ancl write. As a boy, the Saint studied in the
school which the Orthodox Church had for poor children. Athanasy
learned so well that he became a teacher while still a teenager. He
could even read and write in Greek as well as in other languages.

St Athanasy taught school until he was thirty years old and
then he decided to become a monk and give his life completely to
Christ.

The Saint was born in a time of great persecution. The Poles
had conquered that part of Russia and they were tryingrto force the
Russians to renounce Christ's Church and follow the Pope of Rome in
his false religion. St Athanasy soon became a great defender of the
rights of the Orthodox Russians. In 1640, he was elected abbot of
the St Simeon Monastery in Brest-Litovsk. From Lhat tim.e, he began
to work night and day to teach and strengthen the faithful. I'le
began to publish books and travel all over the region preaching the
faith. Once, the Saint even went to the Polish king and begged him
to stop persecuting the Orthodox faithful. For a while, the king
agreed, but later the persecutions began again. The Latins murdered
the OrLhodox everywhere. They even burned many of them to death.
Again, St Athanasy went to the Polish king and his courncil and
preached to them, pleading for freedom of religion for the Orthodox.
ithis time, the l<ing and his council sent out a decree granting some
rights to the Orthodox

'Ihere were some people in that region who called themselves
rrorthodoxrrbut who, oub of greed, want,ed to compromise with t-he
false religion of the Pope. They talked aLrout a "rniddle road'r, a

"royal roadrr between Orthodoxy and falsehood, between God and the
evil-one. These people now tried to destroy St Athanasy, but God
protected him.

In 1648, the most terrible persecuti-ons of the Orthodox began.
The Pope had a special military force called 'rJesuitsrr. These evil
people were like a secret police force for the Pope, and they began
to torture and murder 0rthodox Christians and burn down their
churches. St Athanasy stood up against. them and worked to strengthen
the people. Soon, he was amested by the Popers secret police and
they began to torture him in their special concentration camp. tlis
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SAINT ATHANASY

body was burned wiLh hot. coals and branding irons, but the saint
only glorified c.od and loudly confessed the Holy orthodox faith.
Finally, the evil torturers gave up trying to force St Athanasy to
turn away from christ's tloly church and they shot hjm. The saint
gave up his holv soul and received the glorious crown of martyrdom.

His relics were found sometjme later, incorrupt, and were
buried with great honour by the Orthodox people.

St Athanasy of Brest was murdered for his confession of Christ
against the first forrn of Ecumenism, the demonic ilty1i3rr. Through
his holy prayers, may we find strength to confess the holy faith of
our Saviour before the present form of Ecumenism and the delusion(prelest) of tne "rniddle of the road', philosophy.

Amen!
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13 OCTOBER

HOLY NEW MARTYR ZLATA
(+1795)

The blessed virgin ZIata was born in the village of Slatina,
Bulgaria. Her family was very poor, but deeply pious. St Zlata was
a beautiful girl and everyone loved her for her kindness and m-eek

humility.
In those days, the Turks, who ruled Bulgaria, were a cruel

people who hated Christ and His l{oly Church. Once a Turkish rnan saw
St Zlata and decided that he wanted her for a wife. As the Saint
was out gathering firewood one day, this evil Turk saw her and
kidnapped her. FIe wanted to force the young Saint to marry him, but
first, he had to convince her to renounce Christ and accept the
false religion of the T\rks.

At first, the I\-rrk tried to make St Zlata renounce Christ by
pronr-ising her many things. rrlf you will renounce Christ, I will
marry you. You will be rich and have slaves and a beautiful homer"
the 'Iurk said.rrl do not want slavesrrr replied the Saint. "And my Saviour
Jesus Christ has already promised me a mansion in His Heavenly
Kingdom. I will not turn away from Christ!'l

When the evil Turk found that promises would not work, he began
to t.hreaLen the Saint. "If you do not obey fl€r f will have you
tortured wi t h l,errible tortures ! 'l

The Saint prayed to God and then replied: rrl am not afraid to
suffer for the sake of Christ. I will never turn away from my
Saviour. "

\{hen the Turk saw that he would not be able to force St Zlata
to leave Christ and become a Moslem, he turned her over to the
women in his family. For six months, these Turkish women tried to
trick the Saint into becoming a Moslem. They flattered her and made
all manner of prornises. Being very ignorant and superstitious
people, they also tried magic.

Finally, when all this did not rvork, the evil Turk went to St
ZLatats family and demanded:

"ff you do not talk your daughter into becorning a Moslem and
marrying me, I will have you all tortur.ed to death and I will kill
ZLata alsol'l

The Saintrs parents and four sisters were terrified. They went
t o Slr ZlaLa and begged her, trAt least pretend to become a Moslem.
You can be a Christian secretly. God will forgive you for this.
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SAINT ZLATA

Only, marry this man and save our lives."
st zlata replied: rrrf you ask me to deny christ, then yolr are

no longer my parents. From now onr christ is my' father, the
l'heotokos i -s my moLher and the Saints are my brothers and sj.sters. "Then, the Saint turned away and began to say her prayers.

The T\rks were furious. The evil man who wanted to marr"y z)aLa
now began to hate her. He took her to the torturers and they L,eganto beat the saint until she bled arl over. For a long timl, theytried every kind of terrible torture on the saint, but she onlygl.orified God and continued to pray.
_ At length, the Turks fell j-nto a terribl-e fury. They hung saint

zraLa. on a tree and cut her to pieces with their knives.
st zraLa received the joyous crown of martyrdom and her soulrests in the light of Godrs glory, where she prays for us. Throrrghher holy prayers, may we also find the strength to resist lhetemptaLions of this evil world and keep ourselvqs pure for the

Heavenly Kingdom.

Amen!
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HISTORY OF C,OD'S PEOPLE

,'2
God Calls Moses

t Moses grew up in the royal court as a prince. He had
everrrbhing rvr:rkJly thab he could want: mortey, servants, rich fooci
and he ljved i.rr a beautiful- house" But Moses had a pr.rre heart. lie
loved justice and he trr-rlv beljeved in Gocl and wor"shipped Him"
Moses never forgot that he was a child of Israel! one of C<rd's
people.

God knerv the heart of St Moses and He protected him anc-l
helped him to l<eep away from the fal-se gods of Egypt. Moses
reached the age of fortv before Gocl called Him to l{is servi.ce.
One d.y, when Moses was wall<ing near a wor"k place, he saw an
Llgyptian treating a llebr.ew slawe. Srrddenly, Moses became enraqecJ.
lle l<i I Ir:cl Llre ligyl>t..i ;rn ancl hjcl h-i-s body. Ilvr:ri though M.rses flirl
t:hj s out- of compassiorr for hi s fel-low Flehrew, jt was a terrible
sin. The next day Mo,ses heard that hj-s cr-ime was kno'.lm. He became
frigtrtened and secreti-y fled from Egypb.

Saint Moses wenl, intrt the wilderness c;f Midian and here, God
taught him and prepared hj"m for his great ser.vicr:. l4esss lived in
tl-re Midian wil.derness fot' forby years.1 H.ere, Mose,s ],earner] how
to pray and -struggle against his sins and passions. fle repenbed
for having killed t,he Egypti an, br.rt he loverj hj.s people ancl
].onged to see Lhem set fr"ee.

The Saint married a woman of Midian named Zipporah. l{er
father, .Iethro2 put Moses in charge of all his herds. Once, whjle
Mo,ses was moving the sheep t,o a new pastrre, and praving to Gocl,
Lhe Lord spoke t,o hi.rn ,in a wondrorrs way. Moses had come to Mt
Sinai and, as he v/as prayi-ng, a bush nearby sr,rcidenly burst _into
flame. In the mjdst of the flame, an angel of C,od appeared. As
l{oses drew near to the bush Christ our God3 spoke to him saying:
rrMoses!'r ancl lvloses., trembling with fear, said: "I am here Lord.t'
c'od said: "f)o not come any closer. Take off your shoe-s, because
this is holv ground. f am God."

Moses rvas so frightened that he fe1l to the ground and hid
his face, because he was afraid to look at the glory of God. The
Lord conLi.nued:

rrl know about the srrffering of My people in Egypt and I have
heard t,hr,: i r lrr"ayetrs. f have come down to save them Fr"om ttrr:
Iigypt,i.ans arncl bring thenr j.nto the promisecl lancl . r will send you
to Dgypt. t-o lead Lhem out 1-o freeclom. "

Moses was a very meel< and humble person, and he replied:
I'l-.ord, who am I that I should lead the people?"
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God sai-d, "I will be with you.rl
Moses meel<ly obeyed kd, qnd asked, 'when r come into Egyptand te1l the people that God has sent me, and they ask me whatHis name is, what shall I tell them?"
And God told Moses: "r am The Existence. you shal1 say untothe children of rsrael, The Existence has sent you. This is My

name forever, and this is how r shall be remembered for all ages.,,{
God prornised Moses that He would work many rniracres for himso the people of rsrael wourd listen to him and follow him. ButMoses said,rr[,.rd, r cannot speal< werr. r stutter and speakslowly.rr so cod told Moses, 'your brother Aaron will speak foryou. You telr him what to say and he will say it for yos.rr ^

Gocl allowed Moses to have this trouble speakipg in order tohelp teach hirn humility.
Moses set out for Egypt furr of faith and hope in God.

(continued)
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COPING WITH DRUG PROBLEMS
PART Z

ft woul.d be presr,rmptuous to think t hat one can give a
simple and universal answer to the problem of discussing a
young person's drug problem with him. There are some basic
approaches which an Orthodox person wor-r1d naturall-y use,
bub beyond that, practically every case will be dj.fferent.
'Ihe approach yorr use will be based on the conditions of
your own family life, your personal relationship with the
young person, how remote he has become from the family and
from God, and a host of other individual consj-derations.

If your knowledge of drugs and drug use is superficial,
you are at a considerable disadvantage. On the other hand,
if you have prepared yourself, do not tre intimidated by a
drug user's seeming knowledge of the subject. FIis knowledge
will most likely be very biased and slanted, partly based
on self-justjfication, partly on a very selective accept-
ance of information and very much on sub-culture fables.
You, however, must be careful to make sure that your
information is not based on "panicil material, moralistic
fables or very selective reading. Chemists and medical
doctors are authorities on the chemical and medical effects
of drugs; philosophers and sensationalist authors are not
any more than are pushers and peer-groups. The 0rthodox
Christian Drug Education Service is preparing a guidebook
on various drugs and their effects, with a discussion of
how drugs work. Extracts from this guidebook will appear
in future articles in this column.

Before we suggest ways to discuss a drug problem with
a young person, let us look briefly at the way drugs work
and the symptoms of drug use.

The Way #"..*" Work

Drugs are commonly defined as any biologically active
substance (other than food) which alters the structure
and,f or f unctions of the body. GeneraJ-1y speaking, a1l
drugs are undesirable, but some are necessary. A11 of them
can be overused and become dangerous, and many of the most
important medical drugs can also lose their effecti.veness
from over use.

Some drugs act on various body cells to alter their nor-
mal functions. This type of drug includes the narcotic
drugs to which peopl.e become addicted. AII- of these drrrgs
cause changes in the body strucbure and/or chemistry. With
repeated use, the changes may become permanent and irrevers-
ib1e. One such result may be permanent brain damage, or
sterility, impairment of the sense faculties, etc.

15



a.\ '\

-,(Before . outliningthe reader not tosorne of fhese sym
12' ,!:";u"l{'!^toy.: or. drug abuse, we caution

pl ; 
^ 
; "" 

;;2""' d.' l,' Yi u 
t'r,?i{, 

"o', "/ 
u 

",o., " 
-,i 

o, r a?ces, medical prob_

S ptoms
b

d? Dr Use

17



Jems couJd be responsible. for some of these symptoms' and a

young person aitiitriiie ^them "h;;i; be taken to a doctor for an

examination. i"i{"ilri'.t tor^"'i- friends uii finding a smaller

circ/e of tri"nJ!=iiii' "i-;lu" "'terests 
can merelv refiect different

levels of maturity ' C are and commonsense ;;"i be taken ' and

parents must resrYsf the tu^iutioi to "spY" on their children or

"t;;;' L"iJL"." of oPen mistrust' )

Some basic symptoms of drug use' offered here only as

guidel
1.

ines, are:
Behaviour:

in usual-

become i
usuaI f

behav-subtle or marked changes

iour patterns and attitudes. ncreas-
2. Social- a ttitudes: A user will usuall-Y

ri-ends.
ingly dissat isfi.ed w ith his famil Y and his

He may becom e increasinglY uncooPerative and sever his con-

nections with P eers who do not use drugs or at least

condone drug use ' He may beg in to asso ciate with Persons

somewhat older th an himself, and seek fr iends in undesir-

able P laces such a s arcades. The develoPm ent of anti-social

ancl radical atti tucles often accompany the use of drugs '

J. Mo od Changes: Under the infl uence of regular drug

use, a person who j s usuallY cheer ful and outgo ing can

become rnorose and introverted and secrebive, a usua I lY

quiet and Pensive Person can becom e " elatedil r boisterous

and aggressave ' tle loses his desi re to adhere to and

accomPlish Prev ious goals. He become s suspa c 1, ous of his

former frierrds and familY and feels t hat he is constant 1Y

under surveillance and that he is being oPPressed bY

soc i ety (of course, h" i s und.er rrsur veillance" bY his own

conscl-e nce, and this is what is bothering him). He wi l1

of ten I'set uP" a sit uation which will cause the familY to

reJ ect him, or gave him an excLtse to think that theY are '

Thi s wiIl be used to justifY unexP lainecl absences from

home. He may f inal'lY att empt to leave t he familY altogether '

TI iene and A ea rance: A drug use r wil.l often exper-

ience a gradual, or even a rap id chang e in Personal

hvg iene habits and dress ' A former ly caref ul or ordinarY

you ng person will become careless and unkemP t, even sloPPY

""0 ti"ttor"rarr"r, Generally, a young. person who is at odds

with his or.r-?onscience " ritt" uegin to complain about

'rguilt trips'; o. I'guilt co*plexes"l lrtd he will use this

as an excLrse to alier tri.- rlrigious l.if e. I{e may seek to

avoid going to the r-iturgr 
";;a- receiving I{oly communion

because this speaks- directiy to hjs conscience-' i:d he is

struggling against his "";;:i"'i"t'- 
s""rt a person will seek

to avoid contac b with "t'ytt-ti"g 
whi.ch cal ls his heart back

tothegoodf"o*abad"''idesJructivepath'tteintentional-
lywants-tororrowauaa-".'adestructivecourse.Hewi]l
often become q"it" belli.gerent about things whj-ch he suppos-

es "saddle one with guili tripsrr' This belligerency stems

from the fact that he knows that he is wrong'

18



MISSIONARY HANDBOOK:

QUESIIOTIS OF THE IAIJH DISPUTED BY SECTARIAIIS

by Father Deacon John Smolin

1. CHRIST'S CHURCH

l. The true Church of Christ is composed of: all sincerely believing people
united by the unity of the 0rthodox Faith ( one teaching) in Christ and nourished
by the Grace oF the Holy Spirit through the Divine I'lysteries. They compose none

bodytt - ,n. church, the head of which is chnist (rpn.szz3 -rr...as christ is
the Head of the Chunch, Himself the Saviour of His Body'r).
2. l{e confess the unity of this Church in the SymboI of Faith with the words: rtI
beIieve... in 0ne Holy Catholic and Apostolic Church...rt. This confession is
founded on the nords of the scripture (rpn.+:+-s - There is ilone Body, one
Spirit, just as thene is also one hope to the calling you neceived.rrThere is
rrone Lord, one Faith, one baptism.ll).
!: This Church is called univensal, Catholic and Apostolic because She is
Iimited neithen by place nor time nor nation, but includes in Her"self the
true-believing of all places, time and peoples (coI.3:11 - In this ne1.1 creation
(the Church), rrthere is neither Greek nor Jew, circumcised nor uncincumcised,
slave nor fneeman, but Christ is all in all to all men without distinctionr.)
4. The earthly church is one with the heavenly church (Hu.tz zzz-24 cp. Eph.l:10;
Rm.14:9).
5. l{ithin the HoIy Church, there are certain administnative units calledtrlocal
churchesrr and these ane administered by Patniarchs, I'letropolitans or Archbishops
(administrative titles of certain bishops). ilhen ye pray for the unity of the
holy churches of God, we ane refenring precisely to aII thesetllocal churchesrt
uhich maintain fully the Holy 0nthodox Catholic faith.
6. Ihe local parish temple is also often refenred to as atrchurchrrbecause the
local panish (not the building) is a unit of the chunch as a cell is a pant of
the body.
7. Godrs pnomise (ut.to:tg) is given only to that union of members of the
universal Chunch of Christ who rightly believe
8. The gates of Hades, the holy and God-bearing fathers teach us, 11eans the
servants of the darkness of the age, the persecutons of Christrs Chunch, and the
heretics of al I ages, not the least of xhom are the contemporary Protestants uho
try torrstnike the shepherd in onder to scatter the sheeprr(l'lt.26:31). They are
the gate-keepers of thetrGates of Hadesrr.
9. Chnistrs Church is eternal; it stands finmly and will stand until the second
coming of the Lond, fon it is not an institution which arose suddenly, but is
eternal, fore-ondained from above (Eph. Z 20-ZL).
10. In succession from the creation, the Chunch was called: from the Fall till
liloses, Patrianchal ; f rom 14oses to Chnist , under the lau and f norn Christ,
Apostol ic and the Ner Testament Church.
11. At first ' the Head of the Church, Chr"ist the Savioun, nevealed His teaching
personallv (1k.4:43). He later selected twelve leadens from arnongst His disciples
and gave oven to them the night to teach - these tlene the Apostles (1k.6:13,
etc., cp. Jn.15:16). (And the bishops are the successors of the Apostles. See,
for example, the Epistle to Iitus).
12. The Lond revealed the higher mysteries of the Kingdom of God to the Apostles
T*a not to the rnasses of the peopte at large) (l'lt.l3:10-11). They alone uere
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given the right to teach and officiate over the church (l'tt'zg:18-20; Jn'20:21-23;

Lk.l0:16).AndPaul,speakingoftheApostlesandtheinsuccesscrs'said'rrSo
thenletusbelookeduponasministeringservantsoFChristandstewardsofthe
mysteries of Godrr (1Cor.4:1)'
13. Those who nise against this God-ordained structure are called ' in Scripture '
TiTse prophets, faIsJ Christs, false teachers (2Pt.2t 1-2; Mt '24t24\' Their fate'

whichui}Ibefa]lthemeitherheneonearthorelseineternity,rrillbeasthe
fate of Konah, Dathan and Avirarl (Hm' tO:3-32) '
14.IheChurchisholy,notonaccountofHenmembers,butonaccountofHen
Hu.a, ir,.irt Jesus, and ller teaching. Ihe teaching is holy because it is

neceivecl from the Lond Himself, Has pneached by the Apostles and preserved by

iheir. successons. It Has elucidated and systematized at the Ecumenical Councils

and by canonicalrrlocal churchrrcouncils nhich rene ratified by the Ecumenical

Councils,guidedbytheHo}ySpirit,the|tConscienceoftheChurch||.The
teaching is taught unchanged to the true-believens uP to our oun time ' and rill

continue to be taught thus until the very end of the uorld'

15. Salvation is possible only in christrs church (rph.+:s; Jn.17r3; 6;53)' It
tt; i; vain that St Cyprian of Carthage says'rtHe who does not have the

Church as a mother, does not have God as his Father'rr

sPEcIALSTUDYAiIDPREPARATIot|FoRTHEIIISSIOIIARY

Taking the words of the holy Fathens, examine these places in the Holy

Scripture rhich are most often willfully distorted by the Pnotestants in quest-

ions about:
a. The composition of the Church: l'lt'18:19-20; lPt'2:19;1Cor'1:2'
U. ft'. fulness of the Church: tph'2:13-14'
c. Her unitY: Jn.17:20-21.
d. Her holiness: CoI.1:12-13.
ultnu bond of the eanthly and heavenly Church: Ecl'9:5'
E tn, eternalness of the Church: Eph'3:21; 4Ki '17t20-23'
g; 6utuat com,,'uni0n of the believens in the Church;1Jn.1:7; Eoh'5t25-27'

E Ihere is n0 salvation outside the Church: 1k.13:6-9; Jn'15:4-5; Acts

chapter 10.

SOI.IE SELECTEO VERSES COIIC ERNIiIG CHRISTIS CHURCH.

(PIease bear in mind that Fr" SmoIin was

Scripture. I'lost of the English versions,

veny many err0rs in the translations and

translations you use).

referning to the Slavonic text of

and the Russian vension as welI,
so it is impor"tant to check out

by the Lord:

the
have

the

1. Holy teaching and Gr"ace-beaning rneans entrusted to the Church

E p h . 3 : 8 - 1 0 ; 1 T m . 3 : I 5 .

2. The Church is built by the Lord: t'tt'16:18'
3l ftr. Church will exist until the end of the ages: 1,1t'28:20'

+. tn. chunch is a community of true believers: Acts 2244,46,47i
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20:28.
5. The Church is guided by ordained shepherds: Acts 14;23; l6:4-5.
6. The true Church is loved and consecrated by the Lord: Eph.5:25,26.
7. Ihe church is the Body, while the Head is christ: Eph.l:zz-23; col.l:1g.
8. Ihe teaching and activity of the chunch are holy: Eph.5:27; lTm.3:15.
9. Ihe bond of the eanthly church with the heavenly church: Hb.l2zzzi Eph.2:lg.
10. Necessity of belonging to the church: l,lt.r8:17; Acts.zz47l Jn.l5:5; Llt.l2:30.
11. The church is one: Jn.10:16; Eph.4:4-6; Jn.l7:17; 1cor.l2:13; lcor.3:11;
Rm.l2:16; l6:17.
12. christ allored sinners to be in the church: lJn.l:g; Ecl,7:20; lr,lt.13:24-41;
13:37-49; 2Tm.2220-21; Lk.l3:6-9; Lk.5:32; Rm.ll:17; lCor.4:5; Rrn.l4:4.
13. The holiness of the Chunch is not injured by sinner's being members of Her:
Rm.3:3; Eph.4: l2-13.
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Question.'

In the Psalms and
Lordr) ^y sou,l,tt etc. How

prayers, it
can we b/ess

somefrmes
God?

says, "B/ess the

RepIy:

The word t'blesstt means ttto extol as holy; to pronounce or
call someone or something holy, or consecrafed. /t When we b/es's
God, we extol or proc)aim His holrness. When God b/esses usr He
consecrafes us fo Himself. This rs what is meant when the bishop
or presbyter blesses a prece of ground or an obTecf: he conse-
cra fes it fo God. As an adjective, the word also means "huppy" ,

"prosperous" or ttrewardedtt. Thus, when we are blessed, it means
that r4le recerve the happiness or joy of being consecrafed to
God. When the bishop or presbyfer b/esses us, we krss his hand
as a confirmation or sea/ that we accepf and ag'ree to be
consecrafed to God and recerve His blessing through His ordained
senranfs.

Ouesfion.'

How can God be both just and merciful?

.Repiy.'

Somehow (largely through Western legalism) we have f al|en
into a misunderstanding of the words tt justtt and tt justicett. These
words have nothing at all to do with vengeance or ttgetting eventt
or even with punishment. The primary meaning of the word ttjustt'
is ttrighteous; upright; f air; impartial.tt The primary meaning of
't 
justicett ls tthaving integrity; impartiality and rightness.tt The

Greek word usually translated (carelessly) into English rzersions
of the Scrrpf ure as tt justificationt' , etc, rs actually ttrighteous-
ness". Thus if we hear that God ls 'tjusttt or fulfils ttjusticet', it
rneans that lte Llimself is righteous, fair and impartial.

This means that God accepfs the lowliest beggar and the
wealthiest king equaIIy, ttimpartially". ttRighteousness" already
prec/udes any such passlons as ttwrathfulnesst', ttvengeance't, "safis-faction of one's honourtt, efc. To say, therefore, that God is Tust
and merciful, really says that He rs righteous, f air, impartial
and forgiving, Ioving and free of vengefulness.

Question.'

I read the article on the Turin shroud in your last issue. I
am convrnced that the thing is a fake, but how could peop/e be
so ready to be/rerze so strongly in things like that which are
contrary to fhe ,Scrupture and the Sacred Tradition?
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Reply:

Please read the following article. Srnce this article appeared
abouf two years ago, a chapeI has been erecfed to ,th; fried
imaget' shown below, and pilgrims are flocking to it, and report-
ing _hea/rngs and specra/ emofrons of piety, etc. Draw your own
conc.lusrons about why peop/e are so anxjous to believe these
unsound, and sometimes even sick, things,

/

THE lI,IIRAcuLous TORTILLA
,ltl':liif'ilillIilil,,l"l;1,Y,r l'ilI:'Iill;
rilsr, rilil wtt('lr she notic,erl thrrt thi
s.kiIlcl Irrrr.ns orr tlre trlrtiIlit rt,s,,rrrlrlt.rltlre .r.rrrrtirl lirce ,,1' .1".i; ili;l;;t:crowrerl with a *rrnih .,i tl,.,i.iir]

Sirrc.t, therr, g,(XX) <,ririorrs
l)ttgrlrrrs_ntost ol' wlrorn
anr lVl exictrr-{;111,1i1,11115_
Irlve, tr-ekketl to tlrt, Rrr_
lrios' srrrall stllc(.o horrse itrlrrral Lake Arthur., N.lVI.,
to vit,w what tlrt,y trrnsicl_
t,r.:r sirc.r.e.rl icon. "lt is rny
nrirlt.le," says I\Irs. Rrrbiri,
38,. r,r,lro lerrves lrt:r. lrouse
rrrrlot.kerl so tlrat visitors
nrirl' li't,ely crrter arrrl ex_
itrn irrt. tlre torti lla lortlrcnr_
selves. " l ltclieve this sign

n)eiurs, t[lt Chr.ist will r.eturrr tueill'il1.

., Arcltlrishop Rolrert F. Sanclrez ol.5.rnt.l I.'c Iras tricrl irr virirr to <lisr.orrr._
age rlevotion to the irrrage, n()w en_
c,asr.rl in a glirss. {1.,r,r. a,,il-s-r;;;.;;.L:,1
Dy lower.s tnrl llurning cirrrrlles irr as,rull roorn built with riilgriiiir;i,,,,,"tiorrs. Fatlrcr Joyce Firrrrigu,,, u ,iiir_sronitry who rcluctantly blesse<l tlreinrage, irrsists that Mr.s. Rullio'r; ,.'i.l
sus ou a.Tortilla" is jrrst arrother kitc.[_ett irct.rt-lt.nt. "Sinc,c Mrs, Rrrbio carrreto nre, ['ve f ricrl.a lot,rf ti,itiii,",,;*ui
rne r ralrclscarr lriar.. ..1[yo1r 

<lo itolti,nerrrrrgh, y'rr'll get a l(,t (;l.ti,i;ls;,;; B;;;lvriu'lil ts. ccrrtain thut lrcr tortllla lrirs
l1l"i",y ,tlrrltrght lrer 

_ 
lrlessings. l{t,rnust)tr)(t has sklpperl drinki[g rrrrtl,she says, "l have lluclr rrrgre lir,,.;;''

G F}

t'rls(ll la Or( unn.rr-Afl0slu Dailr ltcs!

Rubio and the fried image i .p.
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HORAL ID[A OF THE DOGIiIA OF REDEIIPTION

by l'letropolitan Antony Khrapovitsky

FOI]R

So far we have spoken about the action of co-suffering love, but
now leb us clirecL ol.rr. atl-ention to its bearers: in what feeling, in
what experience i-s it expressed? It is evident that it is found in
inner sufferlng for others, in co-sufferin_g. And so we have come to
the concept of Redemptive Co-suffering. The door is now open before us
to a feasible understanding of the redemptive power of Christ's
sufferings.

The Church clearly teaches those who would partake of the Holy Myst-
eries that the Grace of regenerati-on js given from the co-suffering
love of christ the Saviour. This is expressed in the words of st
SJrmeon the New Theologian, in the seventh prayer before comnunion:rrNeither the greatness of rn-Lne offenses, nor the multitude of my
transgressions surpasses the great longsuffering of my fud, and l-lis
exceeding love for rnan, but with the oil of co-suffering (compas.sion)
dost rhou purify and illumine those who ferventl-y repent, and Thou
makest them abundantly partakers of the light and conrnunicants of Thy
Divinity. "

These are precious words which explain the mystery of redemption
and expand the sign.ificance of Paults words: rtFor we do not have a
high priest who is unable to have compassion (co-suffering) with our
weaknessesrr (Filr.4:15). The fourth antiphon of the Great Friday matins
cl-early says that Christ.'s sufferings were His co-suffering for man-
kind: rro rhou who dost suffer for and with mankind, glory be to Thee'r.

Speaking of himself as a servant of regeneration, Apostle paul
very clearl,y expresses t-he truth that co-suffering (compassion) whjch
is filted with love and zear for the flock is a regenerating power,
which gradually inst.ils spiritual life into those hearts where it hacl
noL previousJ-y existecl, just as a "nita receives life in the birth
sufferings of the mother: "My children, of whom r travail in birth
again until Christ be formed in you,' (Cat.4zt9; cp Jn.l6zZL,ZZ). In
another place, the Apostle writes that tl-re spi-ritual life of the flocl<
increases according to the measure that their teacher clies physicallyj-n his pastoral suffering: I'Thus death j,s actively at work in us, but
life in you" (ZCor.4:12; cp"1Cor"4:10-16).

In the prayer for accomplishing the mystery of the consecration of
bishops, the successors of the apostles, the regenerating power oftl-reir service is al.so clescribed as suffering (tfrat is, co-iuffering
with the sinfur flock), in which the hierarch represents, to the
people, Christ the true lleacher and Redeemer;

"As it is not possible for the human nature to bear the Divine
essence, by Thine elcononty 'lhou l-rast appointed teachers for us having a
nature like our own, subject to passions, who stand before Thy
throne...nnke this appoj,nted steward of the episcopal grace an jrn-itator
of Thee, the true Shepherd, who has laid down Thy life for Thy
flock...May he stand unashamed before Thy throne and receive the great
reward which Thou hast prepared for those who have suffered for the
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preaching of the Gospel.rl
The co-suffering love of a mother, friend, a spiritual shepherd or

an apostle is operative only when it attracts Christ, the true
Shepherd. If, however, it functions only in the sphere of human
relations, it can, it is true, evoke tender attitudes and repentant
sentiment, but not a radical regeneration. The latter is so difficult,
for our corrupt nature that not in vain did Nikodemos, speaking with
christ, liken this difficulty to an adult person entering again into
his motherrs womb and being born for a second time. The Lord replied
that what is impossible in the limits of human life is possible in the
life of Grace, in which the l{oly Spirit descends from heaven and
operates. And Lo grant us this gift, christ had to be crucified and
raised, as Moses raj,sed the serpent in the wilderness, that al1 who
believe in Him should not perish, but have life eternal (see Jn.3:13-
15).

So that which Grace-bearing peopl-e can do only in part and onlyfor some people, or-rr lleaverrly Redeemer can do, ancl does r1o, completely
ancl for all. IiiIled wit.h Lhe deepesL compassion for sinful humanity
throughout His earthly life, He often exclaimed: O faithless and
perverse generation, how long shall r be with you? How long shall rsuffer you? (t"tt.t7tl7). He was oppressed with the greatest io""o* on
the night when the greatest crime in human history occurred, when
God's ministers, with the complicity of christrs own discipre, the
ones through €owr the other through greed, decided to put the Son of
God to death.

This oppressive grief possessed His most pure soul for a secondtime on the cross when the cruel masses not only were not moved topity by His terrible physi.cal sufferings (they could not even grasp
his moral sufferings) but they maliciously mocked the Sufferer. One
must suppose that during that night in Gethsemane, the thought andfeeling of the God-man embraced a l-1 of fallen humanity, numbering manymillions and wept with l_oving grief over each one individually, asonly the all-knowing Divine heart could. Our ion consisted inthis. This is why only God, the God-man cou be our r, and notan angel or a man. rt was not at all because a more valuable sacrifice
was necessary for the satisfaction of Divine wrath. Ever since thisnight in Gethsemane and that day on Golgotha, every believer, even one
who is just beginning to believe, recognizes his inner tond withchrist and turns to Hirn in prayer, as to an inexhaustible spring ofmoral regenerating strength. Few are able to explain exactly why lheyso easily assinr-ilated faith in the possibility bf receiving new moralener$/ and sanctification from turning to Christ, but "" believep
doubts this, nor do even the heretics.

Having suffered in His loving soul over our imperfection and ourcorrupt will, the Lord poured into our nature a well-spring of new,vital strength, available to everyone who has ever or will ever desireit, beginning with the wise thief.
One may ask: "How does this happen? Upon what depends the causalbond between suffering and regeneratj-on if the latter is not anexternal gift of c'od as a reward for the merits of the 0ne? How can
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one explain this transmission of moral energy from a loving heart into
the hearts of the beloved-ones, from the Sufferer to those for whom I{e
had co-suffered? You have presented to u,s factual proof that it is
thus; you have confirmed it with the words of the prayers of the
church and the words of the Holy Fathers and tl-re Bible. Finally: you
wish, from this point of view to explain the death agony of the
Saviour, evidently ascribing only a secondary significance to His
physical sufferings, the shedding of His blood and death. But we still
desire to know what law of existence causes this conrrmnion of the
Redeemer with those being redeedmed, and the influence, which we
ourselves have observed, of the co-suffering will of one man upon
others? Is this merely a result of a conscious submission of the wil-l-
of a loved one to the will of the one who is loving, or is there
sornething taking place here that is deeper, something objective,
something that takes place in the very nature of our souls?"

"of courserrr we rvould reply to the latter. r have arways been very
dissatisfied when a collocutor to whom I had explained redeenr-ing
Grace, responded from the point of vierv of scholastic theology, tobhis effect: you are expounding the subjective, moral aspect or tne
dogma, but you do not touch upon the objective, metaphysical (that is,
the juridical) aspect. "Nor" r would reply. 'rn the transmission ofthe compassionate, loving energies of the Redeemer into the spiritual
nature of a believing person who calls upon FIis help, we find
ma.nifested a purely objective 1aw of our spiritual nature revealed in
our dogmas, but which our dogmatic science has not noticed.rl

Nevertheress, before turning to the explanation of this law, one
must first refute the current opinion that Christ's prayer in Gethsem-
ane was inspired by fear of tlis approaching sufferings and cleath. This
would have been extremely unworthy of the Lord, Whose servants both
after this, and even before (the Maccabees, for instance) faced
torrnents rejoicing and exulting amidst the tortures of their bodies,
longing to die for christ as if it was the greatest blessing. The
Saviour knew very well that His Spirit would be separated from gis
body for l.ess t-han two ful1 days, and for this reasor alone. he woul,dnot have looked r-rpon bodi,Ly death as something terrible. I

we are convinced that the heavy torments of the saviour in
Gethsemane canne from a contemplation of the sinful life and evildisposition of all human generations, beginning with His enernies and
betrayersr 2 and t.hat the Lordrs words: Father , if Thou be willing,
remove this cup from Me, refer not to His impending crucifixion anddeath, but precisely to this crushing state of profouna grief forsinful humanity which He so dearly loved.

Apostle Paul confirms the corectness of our interpretation, whenhe expresses himself relative to the Gethsemane prayer in connectionwith the morally regenerating action of christ upon people as their
common High Priest:rrchrist did not glorify Himself to be a high priest; but Ile thatsaid unto Him, 'Thou art, My son...r who in the Jayi of His flesh, whenHe had offered up prayers and supplications with strong crying andtears unto Hjm that was able to save Him from death, u.rd "u. heard
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because of His reverence. " 3

You see, therefore, that the Lorcl did notfrom crucifi.xion and deafl-r, for then iL would
that He was heard, since Ile was not del-ivererl

pray for deliverance
be impossible to say
from cru.cifixion anddeath. He prayed for relief from l-lis overwhelming grief for sinfulmankind. ifhis grj,ef was the "cup" that lle a*slced the lleaven lv Father torenlove from FIjm. rlHe prayed saying, rO My Fathe.r -if it be possible,1et thi s cup pass from MeIil (Vt,26:39; cp. Mk.14:3 1.It Lk.22.42). Fr"omthese words it is clear that the Lord prayed, not concerning Hisimpending sufferings, but about that which He suffered "in this hourr!the very hour in which t{e prayed. Following ou.r interpretation ofevent, how, then, was He heard?

FOOTIIOTES:

. tr .angel appeared to Him ?"q supported lrirn. The Fleavenry Fatherheard His suffer:'-ng son, crushed by tne picrure of the sinful worrd ofmsor and sent to tlim a witness from anotier worl-d -_. the world of holyangels, who had not apostatized from His will, rror forsaken His love.The appearance of the angel- comforbed Jesus and He trrave1y went forthto meet the enemies ancl the betrayer. This is the sense in whj-ch Hewas heard, and the further words of th. Apostle conf-irm ou.r understand-ing of the Gethsemane prayer as the prayer of a high_priest:
"Though He was a son, yet He learnecl obedi-ence by the thing-s whichIie sufferedl and_heing made perfect, He became the author of eternaf.sa-lvation unto all them thaL nbey Him; carl-ed by God a rrigh priestafter the order of Metchisedek,r tHn.SiS_rb):---'
These words 

, -l 
iteral ly confi-rm what we wrote above: preci_sely thatchrist 's co-suff'ering r ove appears in our hearts as a *sanctifyingpower, and in this *sense, He is our l{igh priest.

we can now return to the questi-on: by what raw of existence isthis possible? we have seen that it is actuar, which means that it islogically possible. But by what *L.".r" rt 
-ii 

here that we see thevalue of christ's incarnation. rt has been exprained_ that only theall-knowing and all-.encr:mpassing God could lgve each person individual-ly and grieve for him. Nctw we "n"rr see Lhat only a man courd transmlthis own holiness into the hearls of other men. In a word, ou.r Redeemercan only be a God-man, which, in fact, He is.4

l' st Hilany of Poitier"s devotes several. panagraphs to refuting the idea that christfelt fear in Gethsemane. He says that Christrs uords, rl,,ly soul is sornowful unto deathlcannot meant that He was sonrowful because of His own inrpending death. He was sorrowfulunto death in that He sonnored so gneatly over fallen humanity that He came unto deathoven it'rrso fan from His sadness being caused by death, it was removed by it.r (seealso fn.2 below).

2. Concenning the wonds, rtLet this cup pass from l,le,r St HiIary says, rFor this pnayenis immediately follo,,ed by the words, tand He ca,ne to His disciples and found ihemsleeping, and said to Peter, could you not watch one houn with rne?...the spirit indeedis willing, but the flesh is weak...r Is the cause of this sadness and this pnayenany Ionger in doubt?'..It is not, therefore, for Himself that He is sonrouful and prays,but fon those whom He exhorts " . .rr The saint points out that christ had no need to fean
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His passion and death, but that even those who uere committed to Him nould so fear
it that at finst' on account of it, they rould flee and fear to confess Him, and that
Christ Has sorrowful over this. The whole passage is well worth neading. see 0N THE
TRINIIY, Book l0:30-40. HoIy Ir"ansfiguration llonastery, in its translation of-Illl
uork, also cites St John Chrysostom, AGAINST THE tlARCI0NISTS AND t'lANIilAtANS, St CyniIof Alexandria, 0N LUKE, Sernon 146, 147 10:56_62.
Eoth sts cyril and st Ambnose directly confim l,letnopolit.n Ri'Ton-y's interpretation
of the cause and significance of Christrs agony in Gethsemane, and the ncupil uhich
He asked to have renoved from Him. A number of other fathers also confirm this.
3' Hb.5:7. The KJV mistranslates the verse as rrin that He feaned. The translators
may have been using the wond to signify tgreat reverencer, as the word; rfs3p, is often
used in that manner in older English, but it is very misleading, andJquite incorrect.
llanshallrs Interlinear Version, the NEV and the 20 Century vension translate the verse
|nore or less correctly. Ihe Amplified translates correctly, but then adds a Calvinistintenpretive note which rendens itself absurd. HT14, in their translation of the present
work also cite the correct translations in the t{iclif Version of 1380, Cranmerrs 1536rendition and Tyndale,s tnanslation of 1534.

4; see, for example, St Irenae of Lyons, AGAINST HERESIIS Book 5, l:1.
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CONCORDANCE TO THE WORKS OIT DOSTOEVSKY
by lvletropoliban Antony Klrapovitsky

SEVEN
EXAMPLES OF GENUINE UNION WITH THE PEOPLE

fnstead of encouraging the reader, however, by means of joyful expecta-
tions, would it not be betber to adduce real examples from Dostoevsky's own
works, examples of the merger of souls and lives of the representatives of
society with the life of the people. Such examples are not absent, but
there are not that nany of them and they are scattered through all the
novels of our writer. ft is noteworthy bhat Dostoevsky's heroes achieve a
union with the people inrnecliately following an internal turning point from
grumbling and disbelief to faith, and from European pride to Christian
humility. It even suffj-ces if one of the conditions -- piety and hurnility

is present, in order to achieve a rapprochement with the people. The
grandmother in The Gambler was a typical landlady of the type which
advocates serfdom, but she was a deepty religious, guileless, open character
and to her servants she was like one of them, like their kin. Similarly,
her lackeys and maid servants are, for her, like her own relatives whom she
involves in her private life, in her interests, with perhaps a greater
intimacy than the relatives who are alien to her because of their moral mood.

Stefan Tromfirnovicl-r Verl<hovensky in 'lhe Possessed, a convinced Western-
izer and an areligi ous despiser of Russia, even before he turns to faith in
fud, which was granted to him only on his deathbed, regrets having sympath-
ized with the revolutionists after the bloody scenes of their cruel activit-
ies, decicles to flee from liberators I'washing their hands in blood"-)(-, and
goes to the people, whom he previously shunned, intending now to become a
tutor in some merchantrs house.

FIe is not yet a full Christian but in his soul, has already renounced
the proud ones and humbled himself. And then what? Ilis humble, helpless looks
alone irnrnediately gain him all the peoplets favour on the highway and in
the village inn. Various simple people surror;nd him, take care of him,
delight, the last days of his earthly life, teach hjm to believe and to die
a Christian.

The humble-hearted colonel in The village SLepanchil<ovo is so well
liked by his peasants that they do not want to hear of theirbransfer to
Foma Fornich (a self-delucl<:d proud man) and the whole village pleads with
their beloved lord to keep ownership as a great benefaction to them. Both
the pious patriarchal peasants, and even the most depraved element of the
people, the Siberiar-r convicts, looked upon the atheistic advocate of
equality, Rasl<ol'nil<ov,with extreme dislike, but became wholeheartedly atta-
ched to his pious and meel< fiancee, the former unwilling prostitute, who
has voluntarily followed bhe luckless youth to the dreacled Siberia, Respond-
ing with sympathy to all their requests, she became concerned with all
their needs, wrote letters and petitions for them and they received her
like an angel, although she lacked external charm and was not even looking
for a rapprochement. Raskolrnikovts conversion to love, to the beginnings
of faith, to the people, sbarts as well with the reading of the Gospel by
his fiancee.

The pious and pure-hearted novice, Alesha Karamazov, who was clevoid of
all pride, according to the authorrs description, retired to a monastery from
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the world, turned out to be a friend of everybody, not only of the simple
people, but the inbelligents:La as wel,l . FIe was beloved everSrwhere he went.
Even his depraved and cynical father cannot suppress his tender feelings for
the youth, though he is utterly cold toward his two older sons. IIe asks Ales-
ha to pray for l-rim, as he himself was only a blasphemous man. Ile was loved
by his schoolmates and the spoiled, ill-bred city boys alike; he never cared
for himself, but was always taken care of by strangers who not only did not
feel this as a burden but rejoiced in his stay with them. He was a young man,
desiring an active heroic struggle of self-sacrifice. True, the author cloes
not depict any scenes of his present contact with the simple people but as
he puts it: rtsometimes a similar reccentricr carries within him the essence
of public unification. " And indeed, no matter whom he approaches, a1l are
excited, all confess to hi-m, all demand instruction and. admonition from him,
both brothers and the three proud girls belonging to different social circ-les, the elderly laciy and even the embittered r"rinitist, Rakitin, wavering
between hate and friendshj.p with Alesha, who, though he is a living reproachto him, nevertheless attracts him.

Stated briefly, the writer assigns to his beloved hero a far more diffi-cult task than unification with the people; the author does not show thisin detail, being rightly convinced that this rrearly lover of the peopler',
Alesha Karamazov, has totally merged with the people in having become a nov-ice and a simple monastery cell-attendant of nr Zosima, the great elder sobeloved by the people. To make up for it Dostoevsky completEs the picturein the biography of the latter, showing the merging with the people of anyint.ellectual renegade once he gains a ioothold on religi.ous ground. In hisyouth, he was ;r fli.ppant off icer who, having come to his senses on the dayof a duel (and subsequently became a schema-monk) immediately resigned and,by way of preparation for the monastic ord.er, took to wandering, -according
to Russian custom. At one point during his wanderings he met his former ord-erly,, Afanasii, whose face he had slapped the night before the cluel. The in-timidated orderly did not take offence even then, since he considered his
master, an officer, a being of a higher order. But when he meets hjm as a
humble wanderer, he receives him as a brother, as a kinsman and, havingtreated him to food and drinl< as an equal, he feels bold enough to offer himhalf a ruble in his poverty.

In this episode as wel.l as in the concluding chapter of The Possessedthe author presents society and the people as two nations, as two camps, who,
although they are not inimical, are so estranged that the one who has left
one side immediately finds hjmself in the other, and only those having dedi-cated themselves to God and the Church, like Alesha 

".,4 tfre elder Zosima,
can remain, without difficulty, equally close to the one and the other. Thislast idea of the author cloes not mean that only monl<s can remain equallyclose to society and to the people but it contributes to the Elder Zosima'sthoughts on the future calling of the Russian monasteries and monasticism,a calling which was, to a certain extent, always realized, though the author
expects more from it now.

In this instance we have in rnind the death-bed exhortations of Elder Zo-
sima in The Brothers Karamazov representing the confession of his whole lifeand a hymn to ist as He remains both in lleaven and in the heartsof the Russian people. The elder remarks, quite correc tly, that the Russianmonastery was always with the people (
ic terms he describes the essence of

enthusi-ast-
we will notrepeat it here) and finally he expresses the hope that Russiats salvation

earlier chapter our writer provides a vivid

The Brothers Karamazov), In
ffient(

will come from the monl<s. fn an
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confirrnation of these convictions and aspirations, namely in ',The believi-ng
simple womanrt where he te1ls us with what reverence, with what deep feelings,
and unshakable conf.idence, our people look upon the elders, and with what
peaceful reconciliation people l-eave their company enriched in spiritual wis-
dom. Not only bhe pious pilgr.ims, wanclering from one monastery to another
but even the lackey Smerdiakov, who was almost totally severed from the
people, still preserved in his heart the conviction comnon to all the people,
that true, righteous life is not found in the world but at the wilderness
herrrritages, and that these anchorites do exist even now, only a small ntrmberof them, perhaps, but still two or three of them must exist.

In order to conclude our discourse of the monastic sympathies of our wri-ter, let us mention that he sbudied monasticism and the institutions of the
elders personally_ in the Optina Herrnitage, whose elclers Makarii and his pu-pil Amvrosii (+1862) served as the prototypes for Father Zosima.

Let nobody think that Dostoevsky's hope in the apostolic calling of Rus-sian monasticism was the fruit of his own fantasy. 0n the contrary, not onlythe Russian monks, who always thought of themselves as the shephlrds of thlpeople, but also the oldest founders of desert monasticism, took the sameview of their calling. st Neil of sinai (+694) for example, wrote, ,A monkis one who, retiring from everybody, remains in spiritual contact with alland sees hinself in every man.'t It was said that in high solemn moments ofhistory, the entire society shakes off the foreign depoiits and merges withthe people; strclt were the years 1812 and 1877. lrhat, then, does society ex-perience in these moments, what do its individual representatives of both
sexes detect in these moments of their personal life ancl what do they takefor examples? Bows from the waist and even bowing down to the ground peasant
fashion, which is totally unexpected by those around, and perhaps even tothe ones who carry them out themselves. Thus, Katerina fvanovna, sturrned bythe magnanimous and chaste deed of Dnitrii Karamazov, suddenly bows to thLground before him. Raskol'nikov also bows to the gr"ound before Sonia, forthe first time when he finds out what a heavy cross of aegraaing selflessness
she took upon herself, and for the second time when the decisive change takesplace in his heart under the influence of her example and of his own suffer-ings. Svidrigailov sends his regards to Razumil<hin before his death, having
understood that the latter alone has chosen the right path in life -- thaiof hunrility ancl selflessness.

Observe that the custom of bows from the waist and to the ground is achief distinction between the people ancl society, Russia and Europe; therethey kneel on one knee, but do not even lower their head, much less bow tothe ground, even before God. fn making such a bow a Russian renounces, asit were, society for the t.ime being andloins the people.
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TWENTY THREE

THE ROAD TO TARTARY

IFE Ii{ the rnonastery flowed on qutptly and smoothly.
In thelr l-eisure tlme, the monks gathered herbs and
concocted mediclnal potions. Some busled themselves
with pictures, cut crosses and lkons out of cypress
wood, or painted and gullded wooden goblets.

Maxl-m came to love the good brothers. He did
not notice how t.ime sllpped by. But a week having
passed, he declded to leave. Even in the village,
Maxim had heard of the new incursions of the Tartars
upon the land around Ryazan, and for a long tirne he
had nurtured the wish to test his mart{-al strength
agalnst the enemy beslde the people of Ryazan. When

heannouncedth1stothe.abbot,theo1dman,becamesad.
ttWhy go, my son?t' he said. ttWe all love you, lve have become attach

ed to you. Who knows, perhaps Godrs grace may visit you, and you will
then remain wlth us for ever! Listen, Maxim, do not leave us!"

"I must, dear father! Slnce long ago, fate has called me to some
disEant land. Since l-ong ago, I have heard the twang of Tartar bows; and
sometimes, when I think of lt, I hear the arrows whistling over rny head.
That twanging and that whistllng draw me there and lure me on!"

And so the abbot stopped trying to detain Maxi-m any longer; he
held a special service for his journey, blessed hin, and together with
the brothers, bade hlm a sad goodbye.

Once more Maxim found hirnself on his mount amid the green forests.
As before, Buyan frisked around the horse and gaily looked at Maxlm. Sudd-
enly he began barking and ran forward. Maxim was about to clutch at his
sword, expectlng an unwelcome meeting, when there appeared around the
bend a rlder ln a yellow coat, with a black double-headed eagle emblazoned
on the front.

The man rode at a trot, whistl-ing cheerfully, and carrled on his
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brighttY coloured sleeve a whiLe falcon covered by a hood \'rlth little bell

on it.
I"laximrecognlzedoneoftheTsarIsfalconers.
"Trlfon!tt he exclaimed'
,,lulaxlm Grigoryich!" replled the falconer gaily' 'rGood health to you!

Howlsyourgraciousself?Sothisiswhereyo,,''",l"laximGrigoryich!
Andweinthevillagewonderedwhereoneart'hyouhadgotto!Youknow,
your fath., ,".iiy-iorf..a f,i*".if-,rp ioao a fuiy! The Lord save us! It

was terrible to see! Theret" =o-t'"h thatts toid yet of your father' of

the Tsarevich, and of Prince Serebryany. One doesn't even know what to

believe. Well, glory be Eo coa,-lgi" L"?9-that yourve been found' Maxlm

Grigoryich! Uow"over3oyed your mother will be at the news!

MaximregrettedmeeLingthefalconer.ButTrifonwasagoodfellow'
andwhennecessary,knewhowtobesilent.Maximaskedhirnifitwaslong
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arrlved on that plot of land - I looked and saw: there lndeed stood that
pine tree, and on i-t saE my Adragan, exactl-y as the saint had said it!'r

The falconerts voice trembled, and large tears rolled down from his
eyes.

'lMaxlm Grigoryichrrr he added, wlping away the tears, "now If m deter-
nnined to build a llttle ehapel to the saint, even if I have to sell all
my possessions to the very 1ast, even if I have to go into perpetual
bondage! I will bulld it on Lhat very spot where I found Adragan. And
I will order an i-mage to be drar^m upon its wal1, exactly like ny vision of
the saint: sitting on his white horse, hand held high, and on his wrist
a white falcon. I will lnstruct my children and rny grandchildren to glor-
ify him, to burn painted candles in his honour, for he prevented my de-
struction, and saved his servant from the block! Look at himr" went on
Trlfon, pointing at the falcon, "there he is, Adragan, large as 1lfe!
Just let me take your hood off! Well, what are you squawking for? No
doubt yourd 1lke to fly, eh? Nb, brother, wait a bit! Youtve flown en-
ough, Ir11 not leE you go nowlt'

And Trifon teased the falcon with his finger.
"Look, what a temper hers got! And how he strikes! And what a noise

hers maklng! Itll swear you could hear it a mile awayltt
The falconerrs story touched Maxim's hearE.
"Here, take my contrlbutlon toor" he sald, throwing a handful of gold

colns into Trifon's cap. t'That is all the money r have; r do not need
it, and you will have to save for a long tlme yet for your chapel."

"God reward you, Maxlm Grigoryich! I^lith your money Ir11 bulld a whole
church instead of a chapel! As soon as r arrive home in the village, r
will have a service performed, and some holy bread blessed for your health
For ever wilt r be your servant, Maxim Grigoryich! r w111 do anything
you wish!"

"Llsten, Trlfon. Do me a service that wontt be too difficult: I,Ihen
you arrive back in the vlllage, do not even hint to anybody that you met
me; but after about three days, go to my mother and tell her - and her
only, so that no one erse wil-l hear, - that thanks be to God, her son is
well, and that he sends her his greetings.'l

'rls that al-l, Maxim Grlgoryich?"
"Llsten still, Trifon. r arn ridlng far away. Perhaps r wontt come

back too soon. So, lf ttrs not too difficult for you to do, go and visit
my mother from time to time, and say t,o her on each occasion: tr heard
from some people thatyourson, thanks be to God, is we1l, and you mustntt
worry yourself about hlm! I And if my mother asks what people told you
this, you say: tr heard lt frorn some Moscow peopre, and they were told
about lt by some oEhersrr but do not say whichothers, so that.in this
way there needntt be an end of lt; the only thing rny mother is to know
is that I am well.rl

"so you really will not return to the village, Maxlm Grigoryich?"ttcod knows whether r shall return or not; just do not mention t,o
anybody that you saw me."
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"Oh, you ca.n rely on me, Maxim Gri-goryich! I wonrt i-el-l a scul-. But
lf yourre goj-ng fa:: away, I wiJ-1 n.ot take your money! God r^rill prrnish me
if I do that !r!

I'What do I want money f or? We are not li-ving i-n a heathen lancl ! "t'As 
1'6Ll liish, Maxim Cri-goryich. trut I cannot take i-t. It might ha';e

been all right i-f you were c.omlng hone. Othe::r.+lse it would look as if I'd
cl-eaned you out, on the hi.ghwalr, llke a robber! I'C rather die lhan- tak-e
itl"

Maxi-m shrugged his shoulclers, and e ook out a f ew goiC pieces f rorn
T;:ifonts cap.

"WeIl , j-f .7ou r*ionrt take my moneyrtt he sald, t'maybe someone else
wi-11, brrt I dontt need it."

He bade the falconer farewell and ::ode on further.
The sun was already beginning to seE. The i-c'n.g shadows of the t::ees

were becomi-ng even longer and cover:ing the glarles. Maxirn's own shaCor^r
rode beslde him like a d.ark giant. rt etther ran on. the grass or. when
the forest shra.nk lhe roaC, it climbed up onto the bushes and- the trees.
Buyanrs shaelow resembl.ed a huge faL''ulous beast. Llttle be l-itt-le, Buyan
an.d Maxim and his steed dlsappeared from both the grass a.nd trees; dusk-
feJ-l ; a whife mist bega,.n to settie in some placesl evening beetles
buzzed up from the grouncl , and;r:aced their paiferns j-n the air. The
moon appeared behind th.e forest; here and there, the stars l-it up arnicl
the darkening siry; ir-r the Cistance. an :Lmmense fiel-d shimmer:eci with a
silvery bri-l..l-iance .

Oh native land, my naf-ive land! Sometimes, aE a late hour, I too
have ridcien th::ough your wi-de, wilcl spaces. Evenly the horse vrould stride,
resting from ihe heat of midday; wat:m breezes wor-r.ff, waft seents of
flovrers and of ner.r-mov,rn hay, and it was so sweetiy pleasant antl so sad,
thinking of the past, pondering the future. It is so good, so gncd, tc
rlde in the evening through ib-e solJ-tary places, thl'ough Lhe forests,
through the fleldsr letting go the reins, musing, looking at the stars!

l{axim had alr:eady rldd-en for an hour or more, when Buyan raised his
muzzle to lhe wind and began to wave his tail" Orre could feel the smell
of smoke. Maxim began Ec think of lodging for the night and urge<i his
horse forward. Soon he saw a cabin that leant to one side. It had no
chimney; smoke rose up straight out of the roof. A 1-ight was showing in
a low, narrow window. A monotonous sing-song could be heard coming from
wi|hin. Maxim rode up to the wj.ndow and saw lhe whole inlerior of the
humble home. A flaming taper illuminated the chatEles of the household.:
everything was poor and o1d. A crooked pole stuck out from a beam of the
ceili"ng, and upon it hung a cradle. A woman aged about thi-rty, pa1-e and
sickly, rocked. the cradle and sang gently. Beside her in,a bent position
sat a llttle peasant with a straggly beard, weaving shoes of bast. Two
chlldren crawled around their 1egs.

It seemed to Maxi-m that the woman nentioned his fatherts name in the
song. At first he though that he had not heard rightly, but soon l'lalyuta
SkouraLov's name struck him quite clearly. Fult of amazement he began

1.7 6



to llsten.

"Sleep, sleep, my little babyrtt sang the woman.
"Sleep, sleep, my little baby,
Whilst the st,orm bLows by,
Whilst misfortune passes.

Lullaby, lullaby,
Lu11aby, my baby.

Soon the load of trouble w111 grow less,
Soon the Tsar w111 have beheaded
That wieked cur Malyuta Skouratov!

Lullaby, lullaby,
Lullaby, my baby."

Maxlmrs blood rushed to his face. He dismounted and tied his horse
up to the wattle.

The song went on:

t'For it was that wlcked cur Ma1-yuta
Who did choke to death the aged sainr,
The venerable old sal-nt Phlltp.

Lullaby, lullaby,
Lullaby, my baby.r'

Maxim could contain hlmself no longer and pushed open the door with
his foot.

The family qualled at the sight of the opriehnikrs rich clothes and
golden sword.

t'Who are you?" Maxim asked.ltl,ittle father!'t replied the humble peasant, bowing and stutterlng
with fright, "my namefs Fedot, pJ-ease excuse me, and my wife, shets
cal-led Mari-a, - please excuse her toolrtt'l^lhat do you llve on, good people?r'

Itwe strip off bast, my dear one, and we weave shoes and seives out
of lt. Merchants pass and buy our products. "ttl dontt suppose they pass very often?ttttNot often, 1lttle father, seldom indeed! sometimes, wirly-nilly,
therers just nothing for us to eat. Many a time it looked like death
from cold or hunger. l,Ie no longer have our little horse to take our
products to the town. Last year the wolves devoured it.tt

Maxim looked with eompassion at the little peasant and his wife, and
poured the rest of his money out onto the table.t'God be with you, poor people!" he said, and clutched at the door
to go out.

The man and woman threw themselves dovrn at hi-s f eet.ttl.ittle father, dear one, who are you? Tell us who you are. For whom
are we to pray to God?"
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"Pray not for me, pray for Malyuta Skouratov. Now tell me, j_s it 
far to the Ryazan road?" 

"But this is it, my falcon, this is it, this is the Ryazan road. We 
are living at the very crossroads. There, straight on, the road leads 
to Mourom, left is to Vladimir, right is to Ryazan! But don't go now, 

my dear one, don't go now, it's not a good time; they're playing too 
many pranks these days upon the road. Only yesterday they stopped and 
robbed a wagon load of wine. And now they say the Tartars have appeared 
again. Stay the night with us, dear little father, patron of ours, fine 
falcon! God save you, for it's not too far to where there may be grief!" 

But Maxim did not want to stay in the cabin where but a short while 
ago his father's name had been reviled. He rode away to look for another 
place in which to spend the night. 

"Little father!" the peasant and his wife cried after him, "Corne 
back, dear, listen to our advice! No good will come to you upon this 
road at night." 

But Maxim did not heed their call and rode on further. 
After travelling a few miles, Buyan suddenly rushed at a thick bush 

and began to bark most angrily and stubbornly, as if he sensed a hidden 
enemy there. 

Maxim vainly tried to whistle him off. Buyan kept on throwing him­
self at the bush, returning with his hair on end, then rushing forward 
once again. 

Maxim lost patience with calling him back, and pulling out his sword, 
he charged straight towards the bush. Several men, with clubs raised in 
their hands, jumped out to meet him, and a rough voJce shouted: 

"Get off that horse!" 
"Here, take that!" exclaimed Maxim, dealing a blow to the one nearest 

him. 
The outlaw tottered. 
"That's not to honour you!" Maxim added, and tried to deal him yet a 

second blow; but his sword struck flatways on another outlaw's club, and 
shattered to pieces. 

"Hey, look at his dress! It's an oprichnik! Take him alive!" 
shouted the rough voice. 

"You're right, he's an oprichnik!" shrilled another voice with glee. 
"We and the lads will have some fun with him." 

"That's the boy Hlopko! You like your fun, eh!" 
And at that instant, they all threw themselves together on Maxim and 

dragged him down from his horse. 
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